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His GRACE 
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Lord Archbishop 

O F 

CAN f E R B U R Tj 
Primate and Metropolitan 

• O F A L L ' 

ENGLAND. 



My Lord, 

I here prefent your Lordlhip, not with the 
Offspring of my Pride, nor with what coft 
me nothing ; but with a few Principles 
which I prefumc will never be overthrown. 
J hope there will not be found any among them 
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contrary to Truth, or Chriftianity which is the 
fame thing ; nor any to offend a good Chriftian : 
For if Men may be indulged in burlefquing the 
Bible without under ft anding it, affronting Chri- 
ftianity, and fneering at humble Addrefles in de- 
fence of it •, why may not a Chriftian ih his turn 
aim at expofing their Ignorance in their own 
Way, without eiving Offence ? I ^m forry there 
fhould be occanon to caft Mites into the Stock, 
when fo many have Talents to fpare ; but if they 
will wrap them up in Napkios, and bury thcpi 
in the Elrth, ought they ndtt6 be urged to brii% 
them into the Treafiuy ? 

One Defign of this Pamphlet is to-prcfs Aich 

to ufe and improve their Talents, left they fhould 
be found unfaithful Stewards ; if in doing this 
I have been a little too corrofive,, yourLordfhip's 
known Candour prompts "me to believe, you can, 
and will excUfe an honcft Zeal, and diftinguifh 
between that and perfonal Hatred, or Difre&edt 
to any Man. The Things Jthis Pamphlet rdktes 
to, will be found to be nearly as ancient as the 
Fundamentals qf the World ; to lie at the Root 
of Chriftianity and our Methods of Reafoning 
about it : Therefore, I humbly a3k, whether a 
Plan of this Nature (founded on, and connecting 
Revelation and Nature) ought not to be impar- 
tially examined, adopted, or rejedted ? And whcr 
ther we ought not to know^ who are for Gdd^ 
and who (or Baal ? Whether Chrifliaoity or Hea- 
thenifm are to be hereafter the Religion of jou.r 
Country ? And whether it would not be a mA 
eligible thing to fee the original Records of '^e 
Evidences for Chriftianity produced, and feting 
fuch a Light as to overcome every Objeftion of 
the thinking Mind : I will ven^tiire to fay, this is 

polfible^ 
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poffiblc, and Infidelity may be made to hide its 
monftrous Face without Force or Perfecution ; 
but whether this can, or will be done while Men 
ftudy Claffic Learning inflead of God's Word, and 
his Works j and, as theRefuIt of it, fubftitute and 
preach Morality infteadof Chriftianity; or, while 
they fill their Heads with Jewijh Dreams and 
Heathen Fables inftead of Divine Truths, thofe 
I mean of Revelation aud the Natural World ; 
or while Men> to be Orators, wafte their Time 
over Demoftbene^i Cicero^ (^c. inftead of the 
Scriptures, I Ihall leave to your Ldrdfhip to 
judge i as alfo whether all thofeStudies with refpeft 
to Chriftianity, be not of a piece with fending 
my Son to ConftanHnGpk to learn Chriftianity, or 
to Portugal to make him a Proteftant. As the 
Proyidence of God has placed you in a very 
high and a very honourable Station, fo I hope it 
is u>r the highell, the mod Honourable, and beft 
Puf pofes, and that the Grace of God will preferve 
you from tottering on, or falling from a Pinacle, 

As your Lordfhip fills the higheft Office in the 
Chriftian Church, fo you are able to do the 
moft Good in it 5 ^and as you muft be perfeftly ac- 
quainted with, and a Judge of the Attacks made 
on Chriftianity of late by Perfons who profefs it, 
but iappofe and wound it •, I thought it my Duty 
to fay thus n^ich, with the flrongeft Confidence 
that the moft falutary Remedies your high Sta- 
tion has put in your Power will be apply*d to 
prevent thefe growing Evils. 

I have lived till I have not much more to hope 
for, nor aiuoh more to fear from the World, yet 
would «iot therrfbre affront it ; but as Truth, /. e. 
Chriftianity, is dearer to me than any conceivable 
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Riches or Honours, and as the Evidences for it 
He abfolutely in the Hebrew Language, and no 
where elfe, and as this is not a vain Opinion of 
mine, nor the Enthufiaftic Workings of a 
heated Imagination ; I hope I may be indulged 
to breathe the Sentiments of my Heart, without 
being thought to diftate jand plead, that asScience 
received its firft, fo it muft its laft Luftre from 
the Scriptures in that Language, and muft re- 
main imperfeft while that facred Repofitory lies 
neglefted, and is not made the Clue to it ; for 
it is ftampt with the Charafter of Divinity, 
while all others (the Greek not excepted) wear 
the Badge of Babel : Thus it ftands fixed as a 
Monument of Brafs or Rock of Adamant, and 
its infallible Certainty not tobedeftroy'd by all the 
Efforts of Men, while all others muft be refolved 
into that Confufion which gave them Birth ; and 
while thefe are the Channels of all Error, that 
remains the Source of all Truth j the Fountain 
from whence it fprings, the Point in which 
it centers, the Garden where it grows, the 
Mine from whence it muft be dug, or we muft 
go without it : Would not this therefore, added 
to the prefent School Learning, be an Orna- 
ment and give a Luftre to it, analogous to the 
Sun^s difpelling the Darknefs of the Night, or 
the Light's burfting forth in the Day that the 
Elahim fpake it into Being, when it rent the ri- 
gid Bands of Darknefs, and pierced to the 
Center of the Chaos, and brought Confufion 
into Order. 

Give me leave, therefore, to a(k. Why fhould 
Men be intimidated by Mocks and Sneers, from 
the Study of Hebrew Learniitg ? Or why indulged 

in 
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in the Negle6t of it ? efpecially fmce its divine O- 
riginal is as demonftrable, as that twice three are 
equal to fii -, and fince there is in it an inexhauftible 
Fund of Truth and Learning •, and fince from this 
facred Armory there is an invincible Artillery to 
be got more than for Defence, and quite fufficient 
to batter down the ftrong Holds of Hdl, to put to 
Flight the whole Army of Aliens, to break their 
Shields^ and dafh their Helmets to pieces, to 
wound the hairy Scalps of the whole Rout of E- 
nemies, and msdce them hide themfelves in Holes 
like fo many baffled Cowards. Why this has 
not been done, becomes not me to fay ; but that 
it will be done, is more than probable j and I can 
wilh your Lordihip no higher Glory here than to 
be the Author of it. 

I humbly conceive, while this continues to be 
negledted, as it has been too long, it would be 
wonderful indeed not to fee Error, Libertinifm, 
Superftition, Bigotry, Enthufiafm, and Infidelity 
put forth their hideous Heads by turns. I am 
not for cutting them off, for they would grow 
again ; but for depriving them of Subfiflience, by 
defl:roying that Ignorance upon which they all 
live and have their Being. How this can be 
done, but by the ufe of thofe means which Chrift 
himfelf commands and recommends, to enlighten 
and enliven, and make us like himfelf, is above 
my Conception. John v. 39. Search the Scrip* 
turesy i^c. 

, The Confideration of thefe Things make me 
willing to rifque my all in this World and in the 
next upon that Truth which is to be found in 
thofe Scriptures : To rifque, did I fay ? To reft, 
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to truft all, I mean, as upon a jfl^ablc and ever- 
lafting Foundation, which will ftand when the 
Heavens fail, and the Pillars of the Earth trem- 
ble, and all Nature be wreck'd, and turn'd ifjxo 
ponfufion. 

* 

Is not the Negleft of thjis l^cr^d Langii]3g|£ thu 
true Reafon of that forrowful Divifion foi^nd a- 
mongft us vifible to every one, of all the Rant 
obfervable among the Sedtaries, of that fenfelef3 
Pppofition to and Departure from that excellent 
I Summary of Dodrine contam'din the ^hyttu^Mf 

)vant of Comjnunipn in the Chrjiftian Chyrch, in- 
ftead of which we behold nothing but bitter Diyir 
fions and contentious Callentures burning up Jiejr 
very Vitals •, as if Chriftianity had no Standard, 
but depended only on a few uncertain cabbalifti- 
cal Traditions, or heathen Cuftoms ; as if Cbrif- 
tians were to be claffed into Parties according IQ 
the Humours of Men, without Evidence, Rule, 
or Reafon founded on Revelation ! Whd can fee 
thefe Things, when the Remedy for them is fo 
eafy, fo idelirable, fo falutary, without weeping 
Tears of Blood ? 

The Knowledge of thefe Thiugs, and their {Re- 
medy too by the Grace of God, you know, iafz 
isnaipjdepends not on tedious Deduftions, nor on 
fcholaftic Subtilties, but on ftudying the Original 
Scriptures, and obferving the Medium there gi- 
ven us, to take our Knowledge of fpiritual Things 
from the Glafs (as St. Paul calls them) of natural 
Things^ Cor. xiii. 1 2 When the Idea to the He- 
brew Word relating to them is fix*d by the indu- 
bitable Rules peculiar to that Language ; this, I 

prefumc 



k 



[xi] ^ 

{)refume, is a Work which may be performed in 
efs thto two Months by fuch as will quit the 
Jargori of the Je^uos \ and fuch as will not, muft 
ht content to live in Doubt, that Torture of 
Fods J and unlcfs God be kindei^ to them than 
they are to themfelves, muft die . in Ignorance j 
and what is worfe, they who reft on their In- 
ftru6tion muft do fo too. If I afk a Chriftian 
concerning his Religion, he muft produce or 
fend me to the Rudiments of Chriftianity : Now 
as Chrillianity was firft revealed in the Hebrew 
Language, its Rudiments can only be found 
there j or he muft produce fome Whim or Tra- 
dition which will not (land the Teft, fo that 
to thefe Scriptures wc muft come at laft ; why 
may we not as well come to them at firft ? 

My Lord, I hope, from the confcious Integri- 
ty of my Defign, and becaufe I feek a kind of 
Refuge and Protedtion in your Lordftiip from 
that Contempt and Rage, which I know I have 
to undergo for treating Things thus openly, and 
for ftepping out of the common Track, to ft and 
juftifyU 

The Owls have fcream'd, the Waves fwell, 
nay, I haye heard the Rufhing of the Billows ; fo 
that the Tempeft is nigh, and nothing but your 
iaBBttsp's receiving this without Difpleafure, can 
fecure me frbnn being toft in \U 



That 



That your LoMfliip may live long an Orna- 
nient to Chriftianity, and an Inftrument in the 
Hand of your great Lord and Mafter, of much: 
Good to his Church, is, my Lord, the earneft 
Prayer of. 



Tour Lordjhifs 



Moji Humble^ 



And mofi Obedient Servant^ 



John Dove. 
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M'ANT a Man might have been wife if be 
had not thought himfelffo 5 if the Reader be: 
one of thofe conceited wife Ones^ I advife him to flop 
here J and read no further: This is no Artifice to 
prompt him J and cajole him to readj I cannot, I 
have fomewhere read of a Delphic Devil, who 
told Lies in Heroics ; / have not imitated bim^ fo 
that if the Sublime be wanting it is no wonder -, but ' 
Ipromifcy as much as may be^ tofubftitute Pertinence 
and Truth in its fiead. The fublime Nonfence t 

• 

have read in my Time has given me a S^ualm^ ifnd 
made me naufeate it^ fo that it has perhaps driven 
me into the contrary Extreme \ befideSy it is of a \ 

Piece with Dr. Fofter'j moral Senfe^ unfixed^ vague^ 
and uncertain \ therefore whether it be not quite as 
Sublime to mention an Oyfter^ a Wren^ or a Robin^ 
as to lug in a Centaur or a Sphinx y I fhall leave the 
Criticks to determine : But if nothing will pleafe 
but what is of that caft^ grve me leave to re- 
commend D. J. GillV Comment on the New Tef 
tamenty and Dr. J — s Fofter'j laft ^arto upon 
Nothing. This Iprefume will cure any Man -, if it 
/ailsy let him read my Scrawl afterwards i if that 

fails 
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fails too J I will pronounce him incurable. Or if he 
he of the Bigot Make (a kind of buzzing Hornets kuf 
tlind) andforfiornng every Man who canHot hdie^ 
his Whims ; / advife him to keep his Eyes Jhutj or 
to remember the old Roirsan, whofe Skull was fo 
hardened by being fo often pelted in going to the Circus, 
that it broke all the Bricks and Tiles that were 
thrown at him^ and that pojfibly nfi^e nutj^ be of tik 
like Conftftence. Or if the Reader has got im And^ 
logy of Faith in his Head^ i. e. a Syjiem contrived by 
Men hanging together in a kind of Concati^idk^ 
made up of fenfekfs Phrafes^ fuch as Supreme 6dd, 
Commtinicated Divinity, Eternal Generatiort,- £s?^. 
I advife him to ceafe reading \ for as it will do him m 
good^ why fbould he read to vex himfelf? or if be 
is for the Demonjirative Hobby^Horfe^ and will 
admit nothing as Greedy but *pid^t mufi be priced 
by a SyHogiJm or a Diagram^ or a Mathematiealy ot 
a moral t>emonfiration^ let him leave off here y for 
fuch Demonftrations relate not to Divinity nor 
Nature^ and are generally too of a Piece with 
the blind Marfs of Batterfea, who Could demonfirate 
that he had feen a Ghofi with a high-crowtfd Hat 
on. But him that is jaded with Folio's and Com-. 
mentatorsy and heartily Jick of what the JVorld calls 
Learnings and can dijtingmjD between it and Con^^ 
mon Senfcj I invite to read y for tho* I promife 
not prefent SatisfaSlion in every Pointy I promife 
a Method by which it may be arrived at^ in all 
Points within the reach of the Underjlanding^ by 
fuch as will fee with their own Eyes^ and examine 
the original Recordsy and reft on no Man^s Autho-. 

rity^ 



rity^ ^etberwife they will be dif appointed ; and if tbey 
arey after thofe PremonitionSy they will be more to 
bUmfor reading than I for writing. 

I have no Apology to make for what I have writ^ 
tepy if it wiU not juftify it f elf from the Afperjions 
of its EnemieSy let it and its Author too faU under 
their Cenfure 'j for be that has fet at nought the 
Opinions of Men^ is not like to be frighted at their 
Cenfure. I ha^e an Apology to maJu for the Abrupt-- 
nefs and want of Connexion to be found in Page 73 5 
bi$t when I tell the Reader that that Part of ngf 
Copy was loft between myfelf and my Printer y and 
that want of Time or fomething prevented my rec^ 
tifying ity I hope he will excufe it ; and any other 
little Mijiakes that may be found happening firom the 
Incompatibility of Bujinefs and Writing. 

I really did not know till this Pamphlet was in 
the PrefSy but that I had as much Right to be a 
Fooly as another Mdny and to add to the Number 
of thofe in print too : But Experience makes Mm^ 
wifcy when Books will not. T^he barbarous Infulti 
I have met with from various Perfons no way con-- 
eemedy has taught me that fome Men drive the 
fame Trade with the Devily being not content ta 
Jin themfelvesy but would make others Jin too 5 the 
only Harm I wijb fuch isj that they had a Patent 
to prevent me and their Neighbours from Jharing^ 
with them in fuch ^alities. 

I have one Requeft to the Reader y which isy that 
ha would correS the following Errata^ i of the Prefs 

before 
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before he readsy I hope there will not be found man^ 
more to obfcure the Senfe. That there are Italicks 
where there fhould be none^ and that they are want-- 
ing where they fhould be^ I own : Thofe that know 
the Difficulty of getting any thing printed correRj 
the Care and Time required for that purpofe^ well 
know how to excufe thofe MiftakeSj and others of the 
like kindy fome of which I fee^ and doubt not but 
they will fee m&re, I am forry I did not follow 
the Rev. Mr. luttchmzxi <7/*Glafgow, whofe Sermon 
on Prayer out-does every thing in point of Printing 
lever faw-j there is not an Italick in the whok^ 
and fcarcely a Capital but at the Beginning of the 
Period. 






ERRATA. 

PAgc 1 line 12, read Occurrences, p. 3. line 34, for his 
r this. P. 4. 1. 14 put a Comma after Morality. P. 7 
1. 28. dele the Comma alter ox. P. 9 1. 27 before Law put 
this. P. 2^ 1. 12 put a comma after faid. P. 32 1. 34 for a 
r. an. P. 48 1. 35 for there r. here. P. ^^ 1- 32 r- Sons; 
Daughters. P. 63 1. 2 dele 2 to and put a Comma. P. 84 
1. 2 r. try'd. P. 91 1. 12 for never r. ever. P. 107 1. 11 for 
TVh r. m\ P. 80 1. 18 dele the Simicolon after Infidels. 
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GREED 

Founded on Truth, ^c. 



iO M £ fifnt ago, when a certain D. D. 

' well known in the learned Worlds wa4 
at my Houfe, and we talked fome 

I Points over in a curfory Manner, he made 
me promife co write to him, that he might more 
diftin£tiy conlider what we then only touch'd on. I 
fljould have contented myfelf with a private Ad- 
drefs, had not fome Occurrences fmce rendered it ne- 
ceiTary to vindicate myfelf in a more publick Way ; 
was it only to let fome others know what fort of 
Herefies thofe arc with which they have infinuated 
me chargeable. 

Ih doing this, if I can convey my Meaning intel- 
ligibly, and juftify what appears to me the naked 
I'rath, I ihall Qot iear the Scorner's Contempt, nor 
the Sneer of bim who fickcns for Want of the £m- 
B beUifhmentt 






L 



That the contrary and confufcd Accounts gi- 
ven of the facred Texts by the moft learned Critic? 
and Commentators -, the various Syftems of Divi- 
nity, defended with Zeal, void of Reafon or Truth j 
the Prevalence of Infidelity, Atheifm, Immora- 
lity, ^c. the defedlive Vindications of the Bible, 
publilhed under the name of Chriftianity, the 
Authors of which have oftener exfofed the Cha- 
rafters of Mofes and the Prophets, and the Truth 
of the Divine Records, than jufUJied either ; the 
Miftakes about the Objeft of Worftiip, the State 
of Man ' before and after the Fall, about the 
Means of our Reconciliation, the Law, the Gofpcl, 
i^Cy the fetting up Morality, Repentance, fcfr, 
to fatisfy for Sin ; Reafon, the Law of Nature, 6?r. 
for our Guides in Matters of Faith and Praftice, 
with many other Things of like Iipportance, are 
from the fame Source, 

That befides this, the not attending to the 
true Origin of our Ideas has produced Miftake$ 
of another Kind : Hence Men have formed 
Imaginations of certain logical and metaphyfical 
Ideas within themfelves, without confidering how 
they came there ; hence Imagination has been 
miftaken for Reafon, and romantic Invention 
for Truth ; their Minds all the while ignorant 
of the Mechanifm and Operations of Nature, 
tho* it be an univerfal Truth, that from hence 
all our Ideas are to be taken by the Medium 
of our Senfes ; the Rcfleftion of the Mind being 
not a Source of new Ideas, but a Power to com- 
pare and compound a-new fuch as are already in 
it, in order to come at Ideas of fpiritual Things. 
That in proportion as this Truth appears to the 
Mind, fo will the Neceffity of a true natural Phi-r 
lofophy, and alfo the Neceffity of a Divine Reve- 
lation. 

TifAT 
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That there is no Syftem of Philofophy extant 
which in every Point will account for the Phaeno- 
mena of Nature, but in the pure Hebrew ScriptureSt 
and that in them there is fuch a Syftem, and the 
Means of coming at it in our Hands ; and that 
^-ihefe Natural Truths contained in thefe Scriptures, 
are fo connefted with Divinity, that they will admic 
of no Separation ; that notwithftanding, there is no 
coming at this Connexion, no inveftigating thofe 
Truths, but by the Data in Chriftianity. 

That the Scriptures of the Old and New 7efta^ 
m^nt are the Revelation of the Mind and Will and 
Works of the Elahim to us ; and being written by the 
immediate Infpiration of the Holy Spirit, are every 
Word of infallible Certainty and Truth, and con- 
tain all that is neceffary for us to know, in 
t)rder to our Comfort and Happinefe here and 
hereafter. 

This is not taken for granted ; for the prefent 
Srrufture of the World, the Frame of the Univerfe, 
all the Works of God, not only bear Witnefs to 
his Greatnefs, Glory, Goodnefs, 6?c. but alfb 
to the Truth and Divinity of his Revelation ; and 
the more they are examined into, the clearer will their 
Evidence be, Rom^ i. zo. For the invifible Things 
of him, from the Creation of the World are clearly 
feen, being underftood by the Things that are 
made, even his eternal Power and God-head. But 
by the foregoing Verfe, this is, when God hath 
fhewed it, reveal'd it to them. 

That in our prefent embodied State we can 
have no immediate Ideas of fpiritual Things or 
the invifible World,, our Ideas being admitted only 
through the Inlets of our Senfes •, therefore the 
pnly Way whereby we can come at any Knowledge 

of 
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of Divine Things, muft be by comparing theqi 
with feme Refemblances in the natural World, 
borrowed from thofe fcnfible Objects with which 
we are converfant* 

That the Elabim has been gracioufly pleafed 
to unfold Nature to us in his Word, therein giving 
us a compleat Syftem of natural Philofophy, de- 
figned not only to diredt us to the Ufe and Enjoy- 
ment of the Comforts the material World affords, 
for the Support and Benefit of the animal Frame \ 
but chiefly that by the Knowledge of Nature re- 
vealed in the Scriptures, we might be led to the 
Knowledge of the Elabim \ and from the material 
World there defcribed, might receive the beft In- 
formation we are capable of, of what the Elabim 
are, our prefent depraved Nature, our Reftoration 
by Chriftf and how we may attain to the Perfeftion 
and Felicity of Body and Soul in the Enjoyment of 
the Elabim. 

That the Doftrine of a Trinity of Perfons in 
the Divine Eflence revealed in the Bible, was de- 
fign'd by the Elabim to be reprefentcd to us in this 
Syftem by the three grand Agents of Fire, Lights 
and Spirit ; whofe three-fold Condition and One- 
nefs of Subftance, and their mutual and triune 
Agency for the Maintainance and Prefervation of 
the natural World, in its Beauty, Order, and Ex- 
iftence, give us the beft Idea we can have of the 
Perfons in the Eflence, as to their Mode of Exift* 
cnce i their joint Concurrence in the Support and 
Government of the fpiritual World, and their Union 
and diftinft oeconomical Aftions ;n the Work of 
our Redemption. 

That Letters were not known 'till near 2,60a 
Years after the Creation, nor then but by Revcla- 

tion 1 



I7l 

tion ; therefore there mud: have been fome other 
Method than by Writing, to communicate Ideas ta 
Man, and tranfmit them to Pofterity before thac 
Time. This appears to be by Emblems, Hiero^ 
glyphics, (^c. The Garden oi Eden had many be- 
fore Man fell, fuch as Rivers, Trees, fSc. He was 
put here to keep God's Laws, and to obferve the 
inftituted Emblems, the Inftinifts of the Creatures^ 
&r. for his Ufe [not to drefs and prunes it needed 
none, befides he had no Inftruments to prune with.]^ 
Immediately after his Fall, fuitable to the new and 
hopelefi Circumftances he had brought himfelf into,. 
he had the hieroglyphical Emblem of the Che** 
rubim inftituted *• this was a fupernatural Exhibi- 
tion, exhibited by Jehovah Elahim^ and with the. 
Flame and Sword, pointed out to him (Adam) and. 
fince to us, Ideas of all that we have any Concern to 
know of what was really tranfaded by the Elahitn^ 
and exhibited in Idea above ; and of what was to be 
compleated belowy upon which all our Religion de- 
pends \ not Birds, nor winged Boys, nor Angels ; 
the Traces of it are in all Nations to this Day ^ 
yea, before our Eyes, if we did not (hut them, and 
wink hard too. It confifted of the Face of an Ox^ 
the Face of an Eagle, the Face of a Lyon and a 
Man conjundt, Ezek. u and lo. The Heathens made 
thefe the Emblems of their Trinity, (for they al- 
ways had one) the Ox, of Fire ; the Lion of Light; 
the Eagle of Spirit, and call'd them Rubbim^ and 
had a Temple utidtf that Name, Amos \\\i 1 5. men- 
tioned alfo Cant. vii. 4, ^c. whereas they were 
only Sicut Rubbim^ the Similitudes of the Great 
^-Ones; they were Emblems of the Chiefs, tho^ 
.' Heathen, for they were Emblems of the material 
Heavens, which were the Heathens Chiefs, of the 
but Sicut Rjubbimj miftook indeed by the Hea- 
thens for true Rubbim^ and worChipped as^ fuch ; 
fometimes under true, fometimes under falfe Em- 
blems 
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blctns of fheir own Invention; fbmetJmes fettiilg 
up one, fometimes more, fometimes other Heads^ 
(Faces) than were in the Cherubim, as their Own 
Imagination and Superflition led them ; hence 
the Apis of the Egyptians^ the Calves of Jeroboam % 
hence the Dove trembling in the Land of AJfyria^ 
Hof. xi. II. where (he was not a facred Bird, fo was 
in danger 5 YitnctHawh^ 0wlsj CafSy Dogs^ JpeS^ 
SerpentSy &c. wefe by the Superftition of Mcrf 
made Emblems of the Objedls of Worlhip, and 
afterwards worlhipped indeed. This I believe to be 
^ the Origin of all the Heathen Worfliip in the 
World, and that the Mahometans are no Objeftion 
to this ', for neither their Language, nor Religion, is 
more than 1 200 Years old, and the latter found- 
ed abfolutely on a perverfe Mifconftrufbion of the 
Law of Mojes. By what is faid above, it will ap* 
pear to any impartial Perfon, that Mo/es picked 
not up his Learning and Wifdom in Egypt^ nor 
Midian^ but had it by Revelation originally divine, 
the Heathens their's from the fame Spring, but a- 
bufed by Tradition : If our Free-Thinkers and 
Rabbinical Men cannot fee this, 'tis not for want of 
Evidence. 

That the Revelation by Mofes was not an ar- 
bitrary Injunftion of the Elahim on the People of 
Ifraelj to aflert and maintain their Divine Sove- 
reignty, It was given for no other End and Ufe, 
than to direft them (the Jews) m the Way of Sal- 
vation by Chrift; every Inftitution belonging ta 
that Service, fuch as, to inftance in fome of thetti^ 
the Oracle, Prophets, Booth, Tabernacle, Priefts of 
the Firft Born, Habits^ Veflels, Inftrumcnts, Anoint- 
ing with Oyl, WaJhing, Purification, appointed 
Times, Reprefentations by Urim and Thummim^ 
Cherubim, Teraphim, convoking by Sound of 
Trumpets, Horns, i^c. Jubilees, &V. Altars, Burnt 

and 
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and Sin OfFerings^ Meat and Drink Offerings^ 
Feafts^ Dances^ Creatures appointed, Firftlings, 
Gifts, Pairs of clean Creatures, a Ram, the Lamb 
the ufual Sacrifice, with many other Ceremonies ; 
and doubtlefs Kings, Crowns, Scepters, Kingdoms, 
which were term'd facred, as they were Types of 
him who was to be Juft, Holy, i^c. All referring 
to our Redemption by Chrift ; and being fome 
way typical of his Perfon, Officesj Mediatorihip, 
Interceffion, i^c. in fome Inftance or Rclpedt or 
other. 

That the Law given, as above by Mofes^ and 
the Dodrine of Salvation by a Redeemer, was the 
fame Thing. That this was given, or revealed to 
jldam^ after his Forfeiture in Eden^ to guide him 
and his Pofterity. To this was added the Moral 
Law, as 'tis calPd, to keep the People from 
Defeftion from the true Elahimj and prevent theit 
being infnared by the abominable Rites and Cu- 
ftoms of the Heathen Worlhip : And becaufe fome 
of the People had been infnared, and others in 
danger ; fome of their execrable Rites had been 
introduced, and others like to be, the Decalogue • 
was given as a Barrier between the true and falfe 
Worlhippers. Thofe Innovations were the Tranf- 
greffions -, to prevent which, and becaufe of which. 
Law was added. 

That no innate Conceptions, no rational Facul- 
ties in the Soul, no Light of Nature without Re- 
velation, was, or ever will be, fufficient to find out 
what the Method of Salvation is, or what the fe- 
cial Law ought to be. 

That the Law of Nature is the Law of the 
v^ D-i-1, fet up by him; and the Philofophcrs his 
^ Tools, againii: Ricvelation. That to talk of that,. 



K 



[ 10] 

the Light of Nature, and of natural Confcicnce, is 
natural Nonfenfe, and a Fidlion of the Schools. 
That no pofitive Law ever came from God. 

That this is not removing the Boundaries of 
focial Obligation, it has a furer Foundation to 
ft^d on ; for that whofoevcr loves Jehovah Ela- 
bim^ with all his Heart and Mind, and Soul and 
Might, and his' Neighbour as himfeU -, and makes 
it a Rule to do by all Men, as he would that 
they (hould do to him, will never err, but by Mi- 
ftake ; and as Fenelotty the Archbifhop of C^mbray^ 
fays, Shew me a Man that loves God with all his 
Heart, he Ihall do what he will. The particular 
Commands in the Decalogue will come in their 
Place hereafter. 

That the fingular Noun [God] fubftitutedin the 
TranOation for D'n*7N Elahim is unmeaning, and 
not a Tranflation of it. Elahim is a Noun plural, 
derived from nVt<» ^lab. Thus it was when there 
was no Language in the World but Hebrew ; there- 
fore an Arabic Derivation muft be Apocryphal : 
nor is there any Root in Hebrew^ but T\b^% Alabj 
from whence Elahim can be derived, the n in the 
middle prevents its being derived from bn El : 
And fincc thcrejis no Word in the Bible relating to 
Chriftianity of greater Importance than this, it 
behoves every Man of Learning to be at a Point 
here. As a Verb, Alab fignifies to comfirm by 
Oath, to bind a Perfon to fulfil certain Terms 
under the Penalty of a conditional Maledidion .• 
As a Name or Appellation, when applied to a 
Perfon^ a Swearer to a Covenant j as a Noun 
when applied to an A£lion^ an Oath : It is never 
ufed in Scripture but in this Senle (except when 'tis 
a Pronoun) and the Context will always fhew that* 
Elahim muft therefore fignify Perfon$ fworn to a 
; . Covenant. 
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Covenant, as wc find this Term applied to the 
Pcrfons who created this World, Gen. u i, 3, 4^ 
From hence it appears, that the Perfons /fome-^: 
wh^ts) who created this Syftcm and Man, bad 
before that Time performed fome A(9: which 
denominated them Elabimj or Covenanters. The 
Subftance of this Covenant appears, by the Mrhole 
Tcnour of Scripture, to relate to the RedemptioQf 
of Mankind by the Incarnation and Death' of 
m^K Ekab^ the execrated one, HiVk Eloab is a 
Participle paflive from the fame Root as Elabim^ 
declined as nilJ> Gabab. The Tranflators always 
render Elaab, God. That thefc Elabim are, one Je- 
bovabj or that their Exiftencc is a Trinity in Unityi 
and by what we are led to the Conception of 
this fublime Truth, is declared above. 

i 

That the Word n**13 Beritbj rendered Cw#- 
fianf in the Tranflation, has no where that Idea be- 
longing to it. The Words found with it, won't al* 
low it, being always joined with ^^^/j^,pA?r^,^/w, 
raife up^ flays cut ^, purify^ but never with make^ 
Now what was to be given, raifed up, cut off, &f^.? 
Not a Covenant^ but a Purifier. That to purify it 
the Idea of the Word, appears from the Root 
•1:1, from whence it is derived. It is ufedin its na- 
tive Senfe, MaL iii. 2. Jer, ii. 22. and truly ren- 
dered Soap^ which is a Purifier. Carry this Idea 
to the many Places where the Word is ufed, and 
they will read with Senfe and Beauty. Thus, /j^.xlii^ 
6. I will give tbee for a Purifier of tbe People^ Ex^ 
" ed. xxiv. 8. Behold the Blood of the Purifier (the 
typical Purifier). The more this is examined, the 
more its Truth will appear, and in Proportion at 
it does, the Doftrine of a Multiplicity of Cove- 
nants between God and Man will fall ; nor will 
any Criticifms on the Old or New Teftamentj or 
the Language of citji€r> fupport it. 

C 2 That 
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That the ConfuGon at BahU was not a Mi- 
taclc to confQund their Language, but a Quarrel 
about their Worfhip. That the grand Effort there 
was by Nimrod and his Friends to corrupt and 
extirpate the true Worfhip of the Elabim^ or 
rather the Worfhip of the true Elahim^ by build- 
ing a Temple to the Heavens, God*s Agents ; and 
thereby not only eflablifhing a falfe fVorJhip^ 
biit alfo a falfe Objell of Worfhip ; about which 
they could not agree, nor underfland one another, 
; '' becaufe God . had confounded their Sbapba 
Lip, [Confcffion.] This Difagreement produced 
a Separation, each Party carrying off with them a 
blind traditional Account of Things ; which 
xnixt with their own Imaginations, became the 
^ Rule of their Worfhip to their new and falfe E- 
labim. At length this Corruption became almofl 
general, as was the Cafe when Ahrabam fled from 
•VIK t/r, of the Chaldeans^ the Light, the Objedt 
'of the Chaldean Worfhip; The Progrefs this 
fpreading Plague made afterwards, rendered a lit- 
teral Revelation ncceflfary (before which Hiero- 
glyphics were only in Ufe.) This was given at 
Mount Sinai to Mofes 5 he communicated it to the 
Seventy Elders, they to the People. The Hea- 
then difperfed Nations hearing of this Divine Dif- 
covery attempted to make ufe of it, by which 
Means they confounded their Language, and pro- 
duced new ones. The fame Event mufl happen a- 
gain, if the fame Expedient was tried by Men, un- 
acquainted with Letters 5 for the Roots in Heb. 
confifi of never more than three Letters : Mif- 
taking the Place or Power of one, and carrying it 
through the Conjugations of the Language, mufl 
indubitably produce new ones, as often as 'tis 
try'd. By this Means Words will alfo become 
doubtful, and pf various Significations, a Thing 
pot known ia that Language, and believed by 

none 



none but fuch as don't underftand it. From what 
is faid above, the Origin of what is faifely called 
the Law of Nature nnay be feen. 

That the modem Philofophers and Divines, 
have fo confounded and puzzled Mankind, con- 
cerning the Mechanilm of Nature, that following 
their Accounts, *tis hard to conceive or know what 
a Miracle is ; for according to them, there may be 
fome unknown Power in, Nature, or fome invifible 
diabolical Agents •, aftirig therein, by whofe Inftru- 
mentality fuch or fuch EfFcfts may be produced. 
Notwithftanding which the Miracles of Egypt will 
appear to be true and real Miracles, not efFefted 
by unknown Laws of Nature, nor by invifible, 
diabolical Agents, nor by the juggling of Mofes 
and Aaron^ but by the immediate Power of Je- 
hovah Elahim, controuling and fufpending the 
fettled Laws and Courfe of Nature, for Purpofes 
which concern all Men now, as much as it did 
the Ifraelites and Egyptians then. And if theDe- 
,fign. Propriety, and Reality of thofc Miracles were 
^underftood by our Free- Thinkers, it is prefumed 
it would bring them to their Senfes, and alfo fink 
the Value of fopie voluminous Trafts, and ren-r 
der the writing of others needlcfs, by putting an 
End to fome Controverfies which have fubfiftcd 
almoft from that Day to this. 

That the eternal Nature^ the eternal Relation^ 
Fitnefs^ £5fr. of Things which Free-Thinkers and 
I Moralifts talk fo much of, is a Dream -, for there 
I can be no eternal Relation between Things which 
exifted in Time, nor no Fitnefs between Things 
which become unfit from the very Nature of Man, 
which is changeable. For etern.l [Relation can only 
^fubfift between Perfons or Things which arc eter- 
nal and^ immutable. God is unchangeable, Man 

quite 
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quite otherwifc. Between God and perfefi Man, the 
Relation continued the fame as long as Man con- 
tinued pcrfeft ; but upon the Fall, the Relation 
was ipfo fdElo changed, and another Relation com- 
/menced, that fubfifted not before ; and this Rela- 
tion was Chrift the Aoyoj, whom I believe to be n#w 
the eternal immutable Relation between God and 
Man. This is the true Ratio ^ which took Place 
#/, and from the Fall, which the Free-Thinkers 
and Deifts rejed for an imaginary one. But *till 
tkefe wife Men prove that Man is now in the fame 
State he was created in at firft, and neither has, nor 
can fall or forfeit that State, I will believe in, 
and truft this Aoj/©^ for my Redemption and eter- 
nal Salvation ; and I know he is able to keep what 
I have committed to him ; and as he niever did, fo 
be never will, difappoint the Hope of fuch as truft 
him. 

And now the Reader is at Liberty, if he 
pleafes, to call all this a Jumble of Words put to- 
gether, without Meaning or Connexion, provided 
he will give me Leave to think otherwifc ; and if 
he will not, he is alfo at Liberty to try his Talents 
to make that appear, and expofe me ; and when he 
has done, I will thank him •, for I am a Proteftant, 
and maintain my Right to make my t/Oon Creed, 
and lay afide all Pretence of being angry with him 
for his^ or injuring his Charaftcr for not believing 
mine. If, notwithftanding this, there be any who 
cannot let their Refentments dye, but will continue 
to call me Fool, Madman, Deift, Enthufiaft, &?r. 
(for the very fevereft Things of this fort has been 
faid) all I have to reply, is. That my Reputation, 
and all that's dear to me in the World, is at their 
Service ; if it. can do this real Good, to prevail 
with them to believe, that no human Syftem yet 
exunt is wide enough to contain all Truth ; to 
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take nothing for granted from any Man, to read 
Icfs, and think more,- to part vith their Preju- 
dices, and aft like Men. 

And now the candid Reader and I can have no 
Quarrel with each other, as long as we abide by 
fhcfe Principles ; not that I am arrived to this 
Height of Vanity, as to expeft to eradicate falfe 
ones in general. No ; popular Prejudice, fecular 
Interefts, &c. are too many, and too ftrong, and if 
they believe not Misfes and the Prophets, no Con- 
viftion can lay hold of them ; they will not be con- 
vinced, tho* one rofe from the Dead. 

But give me Leave once more to exprefs my 
Aftonifhment, fince there is fuch a Thing at 
Truth, and the Clue to it in our Hands too, that 
after fo many Thoufand Years the World fliould 
be no better agreed about what it is, and the Means 
of coming at it. The Differences about it will ap- 
pear by comparing (f o fay nothing of the Eaft and 
ff^^ft Indians J Mahometans^ &c.) the Papifts and 
Proteftants together, and each of thefe with them- 
felves. I Ihall omit the Confideration of the par- 
ticular Reafons of thefe Differences, becaufe I 
would not dip my Pen inGall ; the general Realbns 
will appear before we have done. I don't expedl 
they will appear to every one, becaufe my Way of 
ihewing them, as it will be Unfafhionable, fo alfo 
Immethodical ; befides Authorities and Numbers 
are againft me. I confefs he that affirms an Ob- 
jeft to be Scarlet, which others affirm to be Green, 
fhould fufpeft his own Eyes, rather than wonder 
that others can't fee as he does. Whether my Eyes 
be clear or not, I (hall not take upon me to deter- 
mine ; but all I pretend to maintain is, that I fee, 
and J form my Judgment upon the fame Foundation 
that the wifeft Men in all Ages have done j that is, 
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were fo ftampM is plain, and that the World 
was in Idea before its adluai Exiftence, appears 
from Gen. ii. 5. Creation is nothing elfe, but an 
external, fecondary Copy of this great Exemplar. 
What (or whofe) Underftanding is fufficicnt to 
contemplate thefe prototypal Forms, as they are* 
in the Divine Mind, unlefs ftamp'd on the Crea- 
ture, and revealed too, I know not ? bat fure I 
am, mine cannot ; for to me the invifible Things of • 
God are feen by the Things that are made and 
revealed, Rom. i. 20. And by Faith I under- 
ftand, that the Things which are, were not made 
.of Things which do appear. Hel?. ix. 23, 24. 
God is fupernatural, and he only is fo ; all I'hings -'' 
elfe ftand in Nature, and are Parts of it, and not 
above it. Ideas of fpiritual Beings or Things, 
C^c. muft be taken from Nature, or we muft have 
none of them ; for he that has noldea of Nature, has 
jnone of God. Nature is a Plan or Map, whereby 
^e may know God, and the fpiritual World j but 
Aot without his Revelation, which is a Defcription 
or Explanation of the Plan, an lUuftration of fpi- 
ritual by natural Things -, and I think four Fifths '■ 
s q{ the Bible were written for this Purpofe, and the 

'-' ■- ' Tenour of /the Whole juftifies me in this ; and for 

/, . Froof I could multiply Quotations from the Old 

aAd New Teftament^ but (hall confine myfelf to a 

^ few, Exod. xxiv. 10. And they faw the Elahim of 

;,> /t Ifrael, and under his Feet^ as it were^ a paved 
Work of Saphirc Stone, andy as it wer.e^ the Body 

f /of Heaven in Clearnefs. 17. And the Sight of the. 
y-"^ Glory ^Jehovah was like devouring Fire on the 
Top of the Mountain, in the Eyes of the Chil- 
dren of Ifrael. So Matth. xiii. from the 3d to 
the 53d Vcrfe. Ifa* Chap. v. At the Beginning. 
Cant. iv. 16. How fair is thy Love^ my Sifter^ my 
Spoufe ; bow much better is thy Love than Wine^ 
wd the ^ell of thine Qintments^ than all Spices i 
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Thy Lips, my Spoufe, drop as the Hontf-ccmh : 
H^ney, and Milk are under thy tongue, and the 
Smell of thy Garments like Lebanon. A Garden 
inclofed, is my Sifter^ my Spoufe, a Spring Jhut 
up^ a Fountain fealed. Ihy Plants, an Orchard of 
Pomgranatcs with pleafant Fruits ; Camphir with 
Spikenard, Spikenard with Saffron, Calamus and 
Cinamon, and all Trees of Frankincenfe, Myrrh, 
and A Hoes, with all chief Spices -, a Fountain of 
Pleafues, a Well of living Waters, and Streams 
from Lebanon. John iii. 3. Jefus anfwered and 
/aid. Verily, verily, I fay unto thee, except a Man 
be horn again, he cannot fee the KingJom of Heaven. 
•Ver. 8 . The Wind bloweth where it lifietb, and tboH 
hearifi the Sound thereof, but canfi not tell whence it 
Cometh, And whither it goeth ; fo is every one that is 
born of the Spirit. 12. Jf 1 have told you earthly 
Things, and you belie^je not them, how will you be- 
lievei if I tell you of heavenly Things? In Jer. xii. 
5. Spiritual and mental Things, or Ideas, are ex- 
hibited under the material Images cf Footmen^ 
Horfes, the Swelling of Jordan, &c. 8. Under 
that of a Lyon. 9. A fpeckled Bird, &c. 2 Sam^ 
xxiii. 34. By HindesF(?^/. Ifa. Ix. 19. By the Light 
of the Sun, the Brightnefs of the Moon. Hab. \\u 
4. &c. by Brightnefs, by Sun^ Horns, Mountains, Ri- 
vers. Whirlwinds, &c. Matt. xvii. 2. The Tranfigu- 
ration of Chrift is compared to the Sun, and faid 
to ifi white as the Light, i John i. 5. God is 
Light, and in him is no Darknefs at all. Rev. 
xxi. II. &c. Spiritual Ideas are fet forth by a 
Stone moft precious, even a Jafper Stone, clear as 
Chryfial. 18. By Jafper, pure Gold like unto 
ilearGlafs. Jafper, Saphirc, Chalcedony, ^» Eme- 
rald, Sardonyx, Sardius, Chryfolite, Beryll, To- 
paz, Chryfophrafus, i? Jacin6t,tf;^Amethift,Pcarlj| 
pure Gold, Tranfparent, ^c. Job xvi. 12, 13, 14. 
P/al. i. 3, He /ball be like a Tree planted ^ the 
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Jtivers BfWat&r^ that bringetb forth bis Fruit in his 
Sea/on', ivA fo the Ungodly ^but thsy are like thk Cbsffy 
^bich the Wind drive th away. Pfal. vii. 2. Left be 
tare hvy Soul like a Lycn^ Pfal. xvii. 8. Keep me as 
the Aple of the Eye^ bide me under the Shadow 
jff thy IVings — ^^12. Uke a Lyon greedy of his Prey^ 
^id^ as it werCy a yo>u'^:g Lyon lurking in fecret 
Places, xxii. 12. Mary Bulls have compaffed me^ 
,the ftrong ones of Baihan ; tbiy gaped upon me with 
4heir Mouths^ as a ravsning and roaring Lyon ; / 
am pffured out like V/ntcr^ and all my Bones are out 

ff J.^i-' '■> ^'T l^~^^^'^i *«^ ^-^^ Wax^ it is melted in the 
mdjk of my Bowels^ ff^ Slrength is dried up like a 
Potjheurd^ hiy Tongue clcaveth to my Jaws^ thou baft 
brought me to the Du[i cf the Earthy for Dogs have 
^ompajj'ed me ; the JJJc^My cf the JVicked have in-^ 
.elofed me^ they have pierced my Hands and iny Feet. 
xxxi. 12. 1 am forgo tten^ as a dead Man out of 
Mind •, / am like a hohn P'ejfel. xxxvi. 5. Tby 
Mercy ^ C Lord^ is in the Hcaver^y thy Faith fulnefs 
ii:i!o ihe K\:"ds\ thy Right ecufiefs is like a great 
Rii'^ry ily Jidgments are a Si't'eat Dccp^--^ "^ihi^refore 
the Cx.r.cn of Men iKit Ivr'r iruft under the Sha- 
dow of i/:y yp'ir^s ; ^h-^^ Jkrll be ahundcnth frUisfied 
wir: ihc r::t:'^ds cf iby hhufe^ end thou fhdt mrxe 
the in liri^'i of the iJ/vxV cf thy Pleafures \ for zv^'i> 
i.hee :: sh Fount crSn cf IJfe^ in thy Li^!^i riv f:all 
Jee Li^li* XXX vii. 2. For ibey^ and the Worker s of 
Jnlquity^ f:all kt cut doivn hke the Graf^ and witbr.' 
as the green Jltrh. — (.. h.it he jh:U i/d:!g fjr:i 
thy livhtC3:if:-^fs as the highly and t^y fity-^hient as 
the Neon Bay. — 35. / hucie fen tie iVicked in 
great 1 'o\vrr^ and fprccdhig himfelf cs c gr^en Bay 
Tree. ;;x:xiv. 11. 'pfhe:z thou with Rebukes do" ft 
correSl Man for Lnt^tity^ thou makeft his. Beauty ta 
ccnfume like a Mull\. lii. 2. Thy Tongue devifetb 
Mifchirf like a fioarp Razor. 8. But 1 am like Ot 
^ifeen OJivs Tree. ^v. 6. QJf ! ^bat ^ bad IVings 
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JHe a Dcve. Iviii. 4. Their Poifon is like the Pcffin 

of Serpent J like the deaf Adder that fiappiih her 

Ears. Ixxii. 5. "They Jhallfear tbee^ as lof^ as the 

Sun an4Moon endure^ throughout all Generaticns. 

Hefhall come down like Rain upon Mown Grafs : as 

Showers that watereth the Earth. Jn bis BaysfiuiU 

the Rightsous flouriftf ■: and akundance of Peace^ as 

long astbeMoon endureth. lxxviii.52. But made bis 

€wn People to go forth like Sheep ^ and guided them m 

theWilaemefs like a Flock. 57. But turned backj and 

deals unfaithfully^ like their Fathers : th^ were 

turned afide like a deceitful Bow. xcii. 12. The 

Righteous Jhall flourifh like a Palm Tree^ he fiyaU 

grow like a Cedar in Lebanon, ^hofe that 'be flantei^ 

in the Houfe of the Lord^ fhall flourijh in the Courts 

of our God. They Jhall ftill bring forth Fruit in old 

JgCj they Jhall be fat and green. 'Hofcaxii. 10. 

/ have multiplied Vtfions^ and ufed Similitudes by the 

Miniflry of the Prophets, xiv. 5. IwiU be as the 

Dew unto Ifra^i^ he Jhall grow as the LUly^ and cafi 

forth his Roots as Lebanon. 6. They that dwell 

under his Shadow Jhall return ; they Jhall revive as 

the Cornj and grew as the Vine ; the Scent thereof 

fhall be as the Vine ^/Lebanon. His Branches Jhall 

fpread-i and his Beauty fhall be as the Olive Tree^ 

and his Sr,iell as Lebanon. J am like a green Fig- 

Tree \ from me is tky Fruit found j Ifa. xxvi. 17. 

Like a Woman with Child^ that draweth near the 

Time of her Delivery^ is in Pain^ and crieih out in her 

Pangs ; fo have we been in thy Sights O Lord 5 we 

have been with Childy we have been in Pain^ we have 

as it were brought forth JVind^ &c. Ifa. xxx. 27. 

Behold tie Name of the Lord ccmeth from far y bum-- 

ing with hisJnger y^isLips are full of Indignation^ 

and his Tongne as a devouring Fire, jind his Breath 

as an over-flowing Stream fhdll reach to the midft of 

the Neck ^ tojift the Nations with the Sieve of Vanity^ 

^c, 30. /ind tki Lord Jhall eaufe bis glorious Voice 

to 
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to he heardy and Jhall Jhew the Ligbtng down of 
his Arm^ with the Indignation of Anger ^ and witb 
the Flame of devouring Fire^ Scattering and Tempefts 
and Hail-ftones. Ifa. Ixiii. 2. Wherefore art thou 
red in thine Apparel^ and thy Garment like him that 
treadeth in the fVine-Fat ? Matth. iii. 16. And lo ! 
the Heavens were opened unto himy and he faw 
the Spirit of God defending like a Dove, and lighting' 
on him. Job xi. 7. Canft thou by fearching find out 
God ? canft thou find out the Almighty to PerfeSion? 
It is high as Heaven^ What canft thou do ? deeper 
than Hellj What canft thou know ? the Meafure 
thereof is longer than the Earthy and broader than 
the Sea. 1 1 . Tet vain Man would needs be Wife^ 
though Man be born like a wild Af^s Colt. 

To thefe Texts might be added Thoufands, to 
Ihew that our Ideas are not to Be get by Logic, 
Metaphyfics, or Mathematics, but from natural and 
fenfible Objcfts. If any of our Gentlemen of the 
Schools think otherwife, it would be kind in them 
to publilh a Lexicon of fuch Words as will con- 
vey Ideas otherwife than by Comparifon ; for, 
without doubt, if there be fupernatural or tranfna- 
tural Ideas, there muft be Words of the fame 
Caft ; and if Abftraftion be a Source of Ideas, 
as Dr. Watts fays it is, in his Logic, there muft be a 
Set of Words from the lame Source. IftheGcntle-' 
men, mentioned above, chufes to call the Expref- 
fions quoted above, with many more of the like 
Sort, figurative and metaphorical ones, I will not 
ftand with them for a Word, provided they will 
not be angry with me, if I call them the ma- 
terial Images from whence our Ideas muft arife. 
If thefc Things are underftood (and 'till they are, 
they ought not to be cenfured) it will appear what 
our Ideas are, from whence they came, and 
what Ufe we are to make of them ^ that they are 

Imager 
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Images in the Mind of external Objc£ks, is plain j 
that we come 4t them originally from thofe 01> 
je<5ls, is as plain Ctheir Ules will appear by and 
byj. If any one has Ideas in his Mind, which he 
got by other Means, when he tells the World 
what they are, and how he "^came by them, then^ 
and not till then, what is faid above, will go for no- 
thing, and the foul Names which thefe Things 
have been called by, will be juft ; and this 
will fliew who are mofl: metaphyfically Mad, 
thofe who take their Ideas by their Senfes, or thofe 
who imagine they can have Ideas without the Help 
of them. 

That our Ideas are taken from natural and 
fcnfible Objedts, and enter by the Senfes, might 
be proved from the Contraftednefs of Mens In- 
ventions in^their various Profeffions, fuch as Pain-^ 
iersy Dyers^ Drawers ; the Mixtures of the firft, 
and the Pencils of the laft, are limitted within 
thefe Bounds; therefore they have ranged the 
Fields, the Sea-(hores, fcfr. for Objefts to imitate. 
The Poets alfo are a Proof of this, who have 
taken the fame Steps to furnifh their Underftand- 
ings. Thefe have ftretched their Invention to the 
utmoft, and fome of them ranfacked Hea- 
ven, Earth, and Hell for Ideas to abufc the Truth 
and debauch the Minds of Men 5 but have never 7 
been able to leap thefe Bounds of Nature 5 and as ) 
they have not, 1 dare fafely think the reft of Man- 
kind never can. 

This will further appear from the Impoffibility 
of conveying Ideas of vifible Objcfts, to a blind, 
or audible ones, to a deaf Man, fuppoling him to be 
born fo, Now only fuppofe the other Senfes to 
be as defedtive as the blind Man's Eyes, or deaf 
Mw's Ears, which is a poilible Cafe : I afk, whe- 
ther 
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ther an Oyftcr would not be as intelligent A 
Creature^ as fuch a Man with all his flock of in-^ 
nate Ideas. Now I believe, tht Plow-man would 
laugh at that Philofopher, who fhould fend him. 
to learn Agriculture from it, as would the Sailor at 
having fuch an one recommended to him for his 
Admiral. If I am told the Simile is extravagant^ 
and that I don't confider the Diflference between a 
rational, and an irrational Soul. Truly I took the 
Firft that offered ; and after having allowed my 
Oyfter the Inftruments of Motion, fuch as Legg^ 
Arms, and aTongue too, can't fee how rationallitf 
.mends the Matter: for he cannot yet command j 
' he has no Eyes to fee, no Ears to hear, nor any Idea 
; of the Storm or the Battle -, the hurry of the one, 
and din of the other, can neither fill him with Feaff 
nor infpirehim with Courage ; and all that could be 
fuitable to our Admiral in the Whole aflfair, would 
be to be funk -, and yet I believe he would make 
as good a Figure on the Quarter-deck, as 4 
Man void of his Senfes would en the Rojtrum. 

That there are Objefts in the Creation^ or in 
Nature, adapted to Senfes, we are not priviledged 
with, I doubt not. This is evident from Hogs^ Dogs^ 
Vipers^ ^c. Our Ignorance of thofe Objefts, which 
ftrike on,, and affcft the Senfes of thofe Animal^ 
is another Proof that our Senfes are the inlets to 
all our Ideas -, and that they muft arife from the 
Things about which our Senfes are cohverfant, and 
cannot arife from any other Quarter. 

We are from the imprifoned Condition and 
Gircumftances of our Souls in the prcfent im* 
bodied State, abfolutely limited in this refpedt ; 
nor can fo much as a Thought arife in the Mind^ 
but from this Original, and by thefe Means with^ 

out 
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out a Miracle* The Prophets and Apoftlcs l\ 
doubt not had their Minds infpired and illun^na* 
ted by God, the Manner of wHich 1 pretend not to 
tell, but fure I am they had no other Way but by 
fenfible Objefts, Similies, Parables, Comparifons, 
&c. to communicate their Ideas to others; and 
that there is not one Idea in all the Bible of a 
pure abftra£t Nature* Notwithftanding I am very 
well aware, that fuch who never knew how to di- 
ftinguifh between an empty Hypothefis, and real 
Truth, will think they overthrow all this, and 
much more, that might be faid by this fmgle Sup- \ 
poiition, that a Man may reafon without his Senfes^ | 
as Angels and departed Spirits do. This deferves ; 
no other Anfwer but a Suppofition, that without / 
the Apparatus of her Senfes, thft Soul cannot rea- / 
Ton at all y and what Angels or departed Spirits ^ 
can do, will not hold here. 

The rational Faculty is not a Source of 
new Ideas, but confifts in a Power to compare, 
coinpound, unite, divide, and weigh the Ideas it 
has> got by her Senfes, but ftill within the Limits 
of Nature : All beyond, is Deity, Godhead, in 
which are wrapt up all the Originals, the eternal 
Patterns, the prototypal Ideas and Forms of all 
poffible and future Things. As many of thefe 
as he has been pleafed to emanate into, and imprefs 
on, temporary Nature, and bring into objedbive or 
aftual Exiftence, and give us Senfes to perceive ; in 
Proportion to fuch Perception, our Undcrftand- 
ings may, and do reach Truth ; but not one Hair's 
Breadth farther can we go. So far as our Under- 
ftandings, can reach the Knowledge of the Nature, 
original Formation, the Operations, Ufes, De- 
figns, and Relations of Things to each other, and 
their Combinations in the Creation ; and carry up 
the Idea, and compare them with fpiritual Things, 
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and ficings j fo far we may be acquainted with 
them, and no farther^ This 1 humbly conceive is 
far from confining the human Nature to narrow 
Bounds. 

/ An Objcftion to this may be brought from 
/ Mr. Woolafion*% Religion of Nature, where he fays, 
: Page 41. * An intelligent Being muft iiaVe fome 

* immediate Objefts of his Underftanding, or at 

* lead a Capacity of having fuch ; for it there be 
j * no Objcfts of his Intelledt, he is intelligent of 
\ * nothing, or not intelligent •, and if there be no 

* immediate Objefts, there can be none at all, be- 

* caufe every Objeft, muft be fuch an Objefty 
\ * either in itfelf immediately, or by the Interven- 

* tion of another, which is immediate, or of feveral ^ 

* one of which muft at leaft be immediate. An in- 
. y - • telligent Being among the immediate Objefts of 

' : * his Mind, may have fome that are abftraft and 
«. ^ • general. I fhall not at prefent enquire how he 

* comes by them, it Matters not how, fince this 
« muft be true, if there be fuch a Thing as a 

* rational Being; for that Reafon is fomething 
*" different from the Knowledge of Particulars, 

* may appear from hence, becaufe it is not con- 
f fin'd tO' particular Things, or Cafes-, what is 

* Reafon in one Inftance, is fo in another, £sfr. 

* The Knowledge of a particular Idea, is only the 

* particular Knowledge of that Idea or Thing, 
« there it ends, but Reafon is fomething univerfal, 

• * a Kind of general Inftrument, applicable to pir- 

* ticular Things, or Cafes, as they occur ; we 

* reafon about Particulars, or from them, not by 
< them ; in Faft, we find within ourfelves many 

* Logical, Metaphyfical, Mathematical Ideas, no 

* one of which is limitted to any particular or in- 

* dividual Thing, but they comprehend whole 
l^i ClafTcs and Kinds, and it is by the help of thefe 

* that 
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* that we reafon and demonftrate j (o that we 

* know from within ourfelvcs that intelligent Bc- 
^ ings, not only may have fuch abftradt Ideas as 
' are mentioned in the Propofition, but that fomc 
' aftually have them*. TheieObjefts he affirms are 
adequately known to the Mind, as alfo thofe Re- 
lations or Rcf'pefts, which any of thole Ideas bear 
immediately to each other. 

This at firfl: Sight looks like Reafoning, but 
if it be a juft Way of Reafoning^ all I have faid, 
or can fay, is Miftake *, an immediate Objcd): of 
the Undcrftanding, mud be an Objefb which 
the Mind can contemplate without Mediae the 
Mind muft have fuch Accefs t6 the Obicdt, and 
the Obje£t to the Mind, t|iat nothing is between ; 
without this it cannot be an immediate Objedb: 
Now what Objeft this can be, I cannot conceive ; 
all the Works of God, every Thing in Nature, 
are Objefts of the Intelledt, fo we are in no 
Danger of being intelligent of nothing, or not 
intelligent ; but how it follows, if thele are not 
immediate Objefts in their own Nature, or by 
the Intervention of others that are fo, they are no 
Objefts of the Undcrftanding, !s to me utterly in- 
conceivable. The Sun, Moon, Stars, Rocks, Ri^ 
vers, Thunder, Lightening, i^c. are Objedts of 
my Underftanding, but not immediate Objedls, 
nor do they enter by the Media of immediate Ob- 
je6ls ; if they do, what arc thofe immediate Ob- 
jedls f 

In the next Propofition we are told an intel- 
ligent Being, among the immediate Objeds of 
his Mind, may have fome that are Abftradt and 
General \ here the Author artfully avoids enquir- 
ing how the Mind comes by them, by telling 
ys ic Matters not how. But the Mode of thi^ 
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wonderful Way of enriching the Mind is of the 
laft Importance ; an Inftance would probably have 
brought us immediately acquainted with it, but 
'till one be given I muft remain in my Un- 
belief. 

. It is worth while to be at a Point here, for this 
Account, or it's contrary muilbe fabulous ; and 'till 
we know which is fo, as we fhall be at aLofs about 
the Limits of our Underftandings,'fo we fhall have 
no certain indubitable Rule to think by. I will 
not take upon me to fay, what Methods, and fu-- 
pcrior Rules of Reafoning, Mr. Woolaftm might 
be in Poffeffion of, I confefs fome of them very 
extraordinary ; but own myfelf one of thofe who 
Rcafon about Particulars, in order to Reafon from 
and by them, by their Inftrumentality I mean : 
For in Faft, I find not within myfelf thofe Leg^rV^/, 
Mitaphyjicaly and Mathematical Ideas, compre- 
hending whole ClaJfeSj and Kinds: The beft Way 
to prove any one has them, is to tell the World 
how he came by them ; and the rather, becaufc 
I find they furnifti the Mind with an adequate 
Knowledge, not only of the Objefts, but alio of 
the Relations and*Refpe£ts which they bear to 
each other; which is what Mankind has hitherto 
complain'd for want of. 

I HAVE neither Time nor Inclination to trace 
this wonderful Author through his dark Labyrinth; 
but cannot quit him without remarking the un- 
common Pains he has taken to fill his Margin with 
learned Rotations from the Talmud, (of all Books 
the moitaccurfed) How well he understood that^- 
fid devilijb Performance, I know not; but his Skill 
in Hebrew may (notwithftanding his writing a 
Grammar of that Language) be gathered from his 
marginal Note [F], page 12, without any farther 

Note 
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Note of mincv I had taken no Notice of this, had 
he not been fo fevere on Solomon^ marginal Note, 
L. Page 142. Whether the Sneer fails onSolom&n or 
himfelf, I fhall leave the Reader to judge, when I 
have talcen the Liberty to fay, nD7V2 133 TJT 
tranflated, the Way of n Man with a Maidj reads 
truly, the Way of theftrong one in the hidden orfe- 
cret Age. — If the reft of the Verfe be trolly tranflar y^; 
ted, (which I doubt) it proves too much for the 
Moderns ; for then Solomon talks of a Ship in the 
Heart of the Sea, which muft mean more than a 
Coafter, and proves the Knowledge of the Mari- 
ner's Compais, and at leaft fome Skill in Naviga- 
tion*, which, I think, our Connoifieurs will not allow 
any one had at that Time, but make it a modern 
Difcovery, 

That Navigation, and the Mariner's Cbmpafs 
have been improved by the Moderns, may be true, 
and the Reafon is very plain ; but it is true, ^nd as 
plain, they have declined in other Arts •, and our 
modern Architefture, Machinery, ^c. afford us 
fhameful Proofs of it. Be this as it will, I am ve- 
ry well fatisfied the Ancients were not fuch Fools 
as we think, nor fuch as we ourfelvcs are ; nor 
was Solomon ignorant of marine Affairs, for I read, 
2 Chron. ix. 21. and i Kings x* 22. that he import- 
ed every three Years D^lDim O^SIpl Meafurers of 
the Scafons, Quarters or Points of the Heavens ; 
and Revolvers on Centers, not Apes and Peacocks. 
flip is the Root of the firft, and n^fl of the iecond 
Word 5 now when the learned World can find 
Apes or Peacocks in either, let the Sneer fall upon 
me. So the Way of nflWD TW^ Ifba the Adul- 
trfefs ; (he did eat, and ftie wiped her Mouth, and 
faid, I have wrought no Iniquity. If Mr. fFoola- 
fton had not had a Scheme of a very extraordinary 
Nature, he would have feen, that IJba the Adul- 
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trcfs In the Text, is the fame who committed fpiri- 
tual Adultery againft God in the Garden ofEden^ 
which as well as the ff^ay of an Eagle in tbe Heavens^ 
the fFdy of a Serpent upon a Rock^ the Way of a Ship 
in the Sea^ he putteth among the Infcrutables wrapt 
up in Darknefs ; but not quite fo thick as that which 
our Author's Scheme left me in fome Years, ago. I 
could not help this Digerflion, But to return ; 

FitOM what has been faid in the foregoing Pages, 
the Ncceflity of a true natural Philofophy will ap- 
pear ; for if we come at the Knowledge of fpiri- 
tual Things, by comparing them with natural ones, 
and difcovering their Analbgy ; then in Proportion 
to our Miftakes about natural Objects, fo will be 
our Miftakes about fpiritual ones. Forlnftancej 
fuppofe we miftake the Egrcffions and Rcgreflidns 
of a Fluid in Radii from the Center .to the Cir- 
cumference of a Sphere, and vice verfa^ for the cir- 
cular Revolutions of a compa£ted Globe, fliall we 
ever rcafon right from fuch a miftaken Principle ? 
No furcly. Pfal. xix. 7. will prove this. 

The material Images made ufc of in the Old^' 
and all the Parables in the New Tefiament^ make 
this inconteftable ; fb that it would be affronting 
the Reader to add any Thing more to prove it. 

Truths, as a learned Author fays, arc like the 
Principles in Trigonometry ^ with one true one we 
may inveftigate another, and Errors are the fame, 
only aft contrariwife : but to apply this to our 
Purpofe, we are told. Gen. i. 2. the TVTS Spirit^ of 
the Elahim moved upon the Pace of the Waters^ 
Now if we take T\T\ Spirit, of the Elahim in this 
Plade to be the Holy cffential Spirit of God (which 
I believe has been the Cafe of all our Commenta- 
tors) What ihall we do with, or how (ball we un^ 
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dcrtfand the following Texts, Geft. xxxii. i6. Eh* 
cJ. XV. lo. Numb. xi. 31. i Kit^s xviii. 45. xix. 
ii» 2 Kings in. ly. Jokmi. 7. Jobu 19. vk 
■^6. Jer.y. 13. ^iw^j iv. 13. and many more 
Places. 

From what is contained in the foregoing Pages, 
no candid Reader, or right Reafoner, will charge 
me with militating againft the Doftrine of the Tri- 
nity in Unity, in its true fcriptural Senfe, nor with 
fettlng afidc the Teachings of God the Spirit, or 
the Holy Spirit, John iv. No ; God forbid ! I be- 
lieve the former with the fame Confidence, that 1 
believe my own Exiftcnce; and as fure as I know 
any Thing, I know that Jehovah Eiabim exifts ifl 
a triuHe Manner ; and that his Maimer of Ex- 
iftence is neither unreafonable nor unfcriptural, 
but conformable both to Scripture and Reafon ; 
and that to help our Conceptions concerning thii 
fublime Doftrine, he has given us*the Similitude 
of it, in the Mechanifm of tke Natural World ; 
and he who fees ip not there, and in the Bible too7 
i; will venture to fay, and undertake to prove alio, 
-underftands neither the Mechanifm ot the Na- 
tural World, nor the Bible ; lefs ftill does he un- 
dcrftand Chriftianity, for Chriftianity is abfolutely 
founded on this great Do6trine ; this is its Root, ' 
this is its Life ; hence did it flow, from hence 
does its Benefits arife. If you deftroy this Doc- 
trine in the Chriftian Syftem, and its falutary Ef- 
fcfts upon the Sinner, you rob him of his Objc6t 
of Worfhip, of that Source from whence his 
Salvation Iprings, of the Efficacy of the Blood 
of his Saviour, and of any Poffibility of its Ap- 
plication, of his hope of Pardon, by Means of it, 
and of his Comfort. And what has he more ? 
When you have taken thefe Things tway, you 
may take all j for befides thefe, there's Nothing 
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left worth a wife Man's having. I believe, yea 
know there fhall be a Way. caft up, and it fhall be 
called, the Way of the Boif One ; and the Man of 
the (or that) Way, though among Fools, fhall not 
err \ for he (hall hear a Voice behind him, faying, 
^his is the Way^ walk in ity Ifa. xxxviii. 5. I 
know there are Spiritual, as well as natural Senfa* 
tions ; and it is utterly in vain, to perfwade thofe 
that have felt them, that there is not ; nor will 
what I have faid aflford any fuch Inference. The 
Source of the Chriftian's Ideas, are the fame with 
other Mens ; for though he fees Things in a new 
Light, and is in a new State, and can call God his 
Father, and Jefus Chrift his Redeemer, Advocate, 
6?f. and the Holy Spirit his Guide, Counfellor, 
Sanftifier, £*?r. fo as other Men cannot ; yet his 
Ideas of Father, are taken from the Companions, 
Provifions, ^c. of his, or a natural Father, and 
fo of the reft. My Reader will obferve, I don't 
doubt, that I make Senfation the grand original 
Source of all our Ideas, in the moft unlimitted 
Senfe imaginable, and extend it to Spirit, Space» 
(if there be any) Power, Thought, Time, Motion, 
&r. I do fo, and am alhamed to aflfront the Rea- 
der, or wafte any more of his Time, in proving a 
Thing fo evident in itfelf ; but if this be true, and 
the Soul be uncapable of receiving any Ideas, 
while in the Body, but from fenfible Objefts. 
and be thus abfolutely limitted to the Sphere of 
Nature for the Origin of her Ideas \ and that not- 
withftanding this, (he may come at the Knowledge 
of Ipiritual Beings, and Things, by comparing 
thole natural Ones with them : Of what Ufc then 
is the Bible ? We may fhut it up as a ufcleli 
Book, and go to the Philofophers. Hold a little, 
for in anfwer to this, I fay. If the Philofophers 
could give us the fame plain, eafy, accurate, and 
true Account of Nature, and dircft us infallibly 
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hoN^ to carry up our Ideas from natural to fuperna* 
lural Objefts, as the JBible docs, fo we might : ^ 
But none of the Philofophers yet have been able '^''' 
to do this ; fo far from it, that there is fcarce* any /^^ ^ 
yrhing to be depended upon in their Writings. /,. 

V \ myfclf ^have feen two Mathematical Demonftra- - / ^*- ^ 
tionsj the one to prove; the infinite Divifibility of / ^^ ,; 
Matter, the other to prove the contrary : What\ / 
fuch Demonftrations prove, I fhall leave the Rea- »-^ •'*'^ 
der to infer. If Mojes and the Prophets have any 
where contradicted themfelves, or each other, or 
given fuch Accounts of Nature, or. her Operations, 
as will not abide the fevereft Tells, 1*11 give up 
the Bible. God's Word and Works agree ; not* 
will it ever be in the Power of any one to fhew 
where they do not. If it be objefted, the Bible 
is not concerned about Philofophy ; I aflc what 
then is it concerned about ? What does the ift 
Chap, of Gen, and Part of the 2d treat of ? of Na- 
ture, or.Grace ? What do Thoufands of Places in 
the Prophet Sy PfalmSy and the Book of Job treat of, 
as well as the New-'Tefiament^ if not of Philofophy ? 
It treats of Fire, Light, Spirit condenfed 
and rarified ; Sun, Moon, Stars, and their Mo- 
tions ; Earth, Water, Metals, Minerals^ Stones, 
Vegetables, Fruits, Beafts, Birds, Fifhes, £s?r. 
of the original Formation of thefe Things ; of 
their Manner of Exiftence ; what they were before 

' ■ they exifted, under their prefent Forms -, and 
what they will be when they ceafc to do fo 5 and 
many more Circumftances relating to their 
Modes, 6?f. Now if thefe Things relate not to 
Philofophy, I know not what does. If any doubt 
whether thefe Things be clearly treated of in the 
Bible, let him learn to read it, as Mofes and the 
Prophets left it ; that is, in its native Drefs, and he 
will doubt no longer. I would be far from inju- 
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ring the Charafters of the TranQators of the Bible; 
I doubt not but they were honcft Men, and did 
the beft they could at that Time ; and we have 
Rpafon to be thankful for their Labours : And I 
verily believe there is enough relating to the Gofpel 
truly and juftly tranflatcd, to dircd the Chriftian, 
by the Influence of the Spirit of God, to his Re- 
deemer, who will be to him as the Shadow of a 
great Rock in a weary Land ; as Rivers of Wa- 
ter in a dry Place •, there he fhall be flitltered from 
the Storm and Tempcft', there he fliall drink from 
living Streams, and never Thirft more -, there he 
fliall be fafe, and never pcrilh, for none can pluek 
out of his Hands : But notwithftanding this, I 
have faid it, and have not repented, that if the 
infpir*d Penmen of the Old Tejiament were to 
afcend out of their Gra/ves, they would not know 
fomc of their own Books in the Tranflation that i% 
made of them. That they are not every where 
well tranflated, will appear by and by; nay, that 
the Original itfelf is underllood by very few at 
this Time. To make this appear it will be ne- 
ceffary to make fome fiiort Stridures on the De- 
bates of the prefcnt Time, wh.r^iin much time has 
been wafted, and much Paper fpoil'd, in con- 
troverting the Seni'e of Scripture, Chriftianity, 
and it's principal Doftrliuis. I have no Bufinefs 
to meddle with the political Reafons, which fet 
this Controverfy on K)ot, a little more than 
twenty Years ago -, but fhall take the Liberty to 
obferve that the Labours of Tindal^ Collin^Sy i^€. 
had been in a great Degree loil^ if their Oppo- 
nents had been as well acquainted with the Origi- 
nal Records as fome of them have (hew'd them- 
felves to be with Logical^ and Mathematical Nice- 
ties ; nor would the Champions for Infidelity have 
ventured Abroad, if they had not known their 
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Adverfaries had loft their Locks ; and that fomc 
of them are fliorn pretty dole too, appears by the 
weak Defences they have made. What wretched 

^ Stuff has been vended under the facred Name of 
ChrilVianity, is but too well known to every one 
that has but dipt in the Controverfy. The ori- 
ginal Reafons of the Oppofition to Chriftianity is 
one Thing, and lie not before me now ; the Dif- 
ferences among it's Advocates, and why it has 
been no better defended, qre Points of another Na- 
ture ; and I think have not been fufRcicntly at- 
^^ended to -, and till they are, defending Chriftianity 
will be only, killing a Hydray or driving out 

- one Devil by introducing feyen. Which of it*s Ad- 
vocates, but has attempted to extirpate fomc of it's 
Doftrincs ? and many of them have endeavoured to 
cftablifli Errors as deftruftivc of the Morals and 
Peace, as of the Salvation of Men. Some of them 
have not only obfcur'd our Ideas of, but left us at 
a Lofs about the Objeft of our Worlhip; others 
of them make nothing nrwre than a dangerous 
cdg'd Tool of that Revelation, which God in 
Compaffion to our Souls, has given to-dire6t us 
to the Redeemer •, which Revelation (as they fay) 
we might have done very well without, and which 
if wc ufc aright, may help us a little ; but if wc 
miltife it, we are to receive double Damnation. 
What a horrid Infmuation this carries againft God, 

I (hall leave to the fober Refleftion of — ^ and 

the more fobtr Reader: But if this be true, oh! 
that I had been bora a Heathen ! or, that my Eyes 
now full of Tears had never leen the Bible ! Some 
of thejfc wonderful Gentlemen have attempted, 
contrary to the whole Tcnour of the Bible, and 
to common Senfe, to eftablilh a felf-fufficiency 
in human Nature, without confidering what 
Man was in his Original, or what he is in his 
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prcfcnt State ; and to deftroy the Idea of that At- 
toncmcnt, and thofc Means by which alone he is, 
and can be rcconcilM to God. Scarce two of 
them agree in the fame Sentiments ; but 'till they 
do, no thinking Man will believe they know 
much of the Matter : Read and compare them, 
and you will foon find fliocking Difagreements, 
Attempts to mix Iron and Clay^ Invention mix*d 
with Divinity : What can this be owing to ? Indeed 
I am not willing to believe it want of Honefty, ex- 
cept wilful Negleft may be deem'd fo. It cannot 
be warjt of Learning furely, for fome of them have 
a great deal . Ay, but I fear it is the wrong Sort,^ 
and not applicable to Divinity ; for I cannot con-i 
ccive how the Height, and Depth, and Length, 
and Breadth of the Love of God to Man, can be 
meafured by the Mathematics ; nor how Mecba^ 
Hifm can at all (hew me how he weighed the Hills 
in Scales, and the Mountains in Ballances; nor 
how all the Learning in the Philofopbical ^ranfac^ 
tions can difcover what the Three are with which 
he ftretch'd but the Heavens, Ifa, xli. i2. //. B* 
Nor how he ftretch*d out the North over the 
empty Place-, nor will the Air Pump help to an 
Idea of that empty Place, On the contrary, the 
prefcnt Docftrine of that Pneumatick Engine, ob* 
fcures it quite. Will Logtc^ artificial Logic I 
mean, inveftigate the Do6trine of the Incarnation, 
Refurre&ion, i^c? or, give me an Idea of what St, 
Paul means by a fpiritual Body ? or, tell me who 
the Three in Heaven are ? who are One, or, who 
the Three on Earth are, that agree in One ? In 
Ihort, will it fettle the Connexion and Senfe of 
one fingle Chapter in the Bible ? I'll be obliged 
to him who thinks it will, to (hew me the Appli- 
cation of it. I may as well expcdt to raife the 
Tide with 4 Laver, as to fathom thq Wifdom of 
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God, by. what the Folly of Men cafU Sciefaft. 
What then, is Ignorance to be indulged ? No, by 
no Means ; let us all keep the little Learning we 
have, and make much ot, and improve it ; but 
then let it be applied to its proper Objedls. Let c- 
vfcry Man endeavour to be perfect in that Sort of 

. Learning which his Profeflion requires. The 
Miller needs not Languages ; for when be 
knows the Name of his Mill in ten, he'll grind 
never the better for that. He who has a Tafte for 
polite and regular Wrangling, may make ufe of 
his Logic ; the Aftronomer, the Architect, &?a 
may make ufe of the Mathematics ; the Triflcfr, 
may read Cyclopedin^ &c. and remain fo. Thi 
Metaphyfician may perplex himfelf, and the WorW 
with Entities, Non-entities, Abftradions, fcfr. but 
I could fecommend to him this important Quef- 

^ cion : Whether there be fuch another Non- Entity 

[ ^ as the Metafhyjics them/elves ? That there are 
Objedls in Nature, fuited to thc^ highcft Attain*- 
ments of the rational Soul, I take for granted-; 

"" and believe it will be denied by none, but fuch m 
have not confidcr*d its Original. That thefe Ob- 
jefts lie beyond the Ken of the prefent Syftem of 
Learning, is evident from the jarring and roman- 
tick Accounts our learned Men give of the'm; that 
this Jarring muft arife from fome very great Defi- 
ciency in our Apparatus^ (allow the Expreffion) 
our Means of enquiring, or lomething worfe, is 
plain -, for fure I am, *tis not for want of an expli- 
cit and clear Account of thofe Objefts, (and this 
Account in our Poffeffion too) that we remain at a 
Lofs about them ; but becaufe we Will needs fet up 
for ourfclvcs, and reafon from wrong Data \ fo we 
can but make a Flourilh, and pafs for the Inventcrs 
fif fomething new, and gratify our Pride, ^c. we 
will afk of the Heathen, or the Devil, and be be* 
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holdcn to any Thing but Revelation, and infinite 
Wifdom for Direftion. Vain Man would needs be 
fomcthing, though a wild Afs's Colt, a Fool of 
yefterday, a Rebel againft God ! To give us 
clear Accounts of thofe Objedts, or, if you plcafe, 
a Clue to come at the Knowledge of them, (fuch 
I mean which we could not otherwife know) 
to (lain the Pride of all Flelh, to cure this con- 
ceited Madnefs, to convince us we arc poor, 
Ihort-fighted Creatures, and cannot fave our- 
felvcs, to cure our Ignorance, and prevent our 
groping in the Dark, to guide us to the true Tree 
of Life. Gen. iii. laft Verfe, ^be eternal living 
Word of Gody who akne is the true Foundation of 
Refiy Feace^ and Comfort here, and the Author of 
eternal Happinefs hereafter^ the Hebrew Scriptures 
were wrote. Thefe contain the Sum of all we 
can know in divine, or natural Things ; and I will 
venture to fay, he who attempts to be either Di- 
vine, or Philolbpher, without underftanding the 
Ufe of this great Inftrument of God, is juft as 
^^ wife as he who throws away his ' Tellefcope to 
^ view the Stars, or he who would travcrfe a migh- 
ty Ocean without his Compafs. For what is he 
doing ? He is reafoning without Principles, or 
rather from fuch, which the more he reafons from, . 
the further he is from fatisfying himfelf, or any 
one elfe. This Ignorance of the Hebrew Scriptures^ 
has been the next Caufe of all the Jargon pub- 
Jifhed in Defence of them, of all the Intidclity in 
the World, of all the. falfe Philofophy and Errors 
in Divinity among us ; and in Proportion as 
they are undcrftood, thefe igms fatui^ thefe mif- 
leading Principles muftvanifli. lexpeft my candid 
Reader will objeft that this carries an Inveftivc 
againft our Teachers and learned Men. I own it 
infers Bhmeworthincfs in them, and I mean nt^ 
more i for I have no particular Pcrlon in Viev,\ 
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nor can any one think himfelf pointed out till his 
own Confcience fays, thou art the Man, I ^fn 
forry there is fo much Rcafon to fay, that it 
does not appear by any of the Anfwers yet givca 
to the Deifts of late, that the Authors knew how 
to come at the original Evidence of Chriftianity. 
If they did, why have they not produced it ? For 
I Ihall take the Liberty to fay they have not, 
nor have they been able to fave the Reputation of 
Mofes and the Prophets, I fliall only give one ' 
Inftance among many which might be given : ' A 
certain Gentleman, who from his underftand- 
ing Figures better than Letters, values hini- 
fclf upon his imagin'd Abilities, to abufc Mofesy 
though he never underftood a Tittle of his origi- 
nal Writings, in an over-bearing Way ran down 
a Friend of mine the other Day, upop a Mif- 
take of the TranQators on Exod. xxi. 20. If a 
Manjtnite his Servant with a Rod^ and he die under 
bis Hand^ he Jhall be punijhed \ notwithjianding if 
be continue a Day or two^ he Jhall not be punijhed. 
Here my fagacious Gentleman urged the Injuftice, 
and Wickednefs of Mofes for giving a Law which 
cxcufed the Mafter from Puniftiment, though his 
Servant died of his Wounds, within a few Days 
after his Mafter had given them by beating him. 
Whereas the Text fays no fuch Thing ; but if the 
Servant died under his Matter's Hands, or of his 
Wounds afterwards, the Mafter was not to efcape ; 
but if the Servant was beaten for Crimes as he 
defervcd, and continued ill a few Days only, then 
the Mafter was not to be.puniftied. 

Upon our Witlings Miftake of this, and ma- 
ny other Texts, the Reditude of the Law of 
Nature was urged by him ; and that this, and 
many more Laws of Mofes were a Violation of it j 
and lince the, Law of Nature has obtained fuch 
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Reputation of late, as to be fet up inftead of, and 
againft Revelation, by tVoolaJion^ Fofter^ Chubii 
§c. and the reft of the Chubbs their Followers, 
k will be neccflary to take a View of it, or rather 
of what they mean by it, to fee if the Light <^ 
Nature, the Law of NatureJ natural Confcience, 
eternal Fitnefs, &f r . be Realities, or Dreams ; whe- 
ther they fubfift beyond the Brains of their Vota* 
ries, or not. 

I A M very well aware, that here I have the 
whole Herd of Commentators, Lawyers, Philofo'^ 
phers, &r. and far the greater Number of the 
Clergy of all Sorts againft me. I exped here to 
be charged with Pride, Obftinacy, Singularity, 
and Saucinefs, to fet my felf thus againft the Leam^ 
ed World. The Charge I deny, and appeal from 
them, and from popular Prejudice^ to common 
Senfe. 

« 

But before I enter upon that unmeaning Thing 
the Law of Naturty £sff. It will be necejQTary to 
take a View of the Decalogue or Ten Command-^ 
ments : 1 have already declared my Sentiments <rf 
the ceremonial Laws, and the Reafon of the Ad-^ 
dition of the Ten ; I (hall profecute this by in« 
quiring into their Purport and Meaning, to fee 
whether their primary Meaning be not far above 
what we mean by the Laws of ibcial Life* 

There never was any Difpute between the 
Jewsy and the Heathens about what the Elabim 
was to do i both Sides expefted Proteftion, Sal* 
vation, Vidtory, i^e. from their refpeftive Elabim* 
The Difpute was about who was Elabintj Jehovah 
or his Agents ; Jehovah^ or the material HeavenSfw 
^ (Nature) ; Jehovah afferts himfelf to be Elabim. 
The Heathens declare they know him not, nor 
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Commandments 

.TThou (halt have no other £/4i/i» but rte. There 
is no Difputc here. All agree that it related to the ' 
true Objcft of •Worfhip^ attd forbids all falfe 
OneS;. 

•' From the Context, I am a fpiritual uncreated • 
Eflence, and thy Soul an Image of me, a fpiritual ^ 
created Eflence ; if thou enter into Covenant to 
worfhip any created Agents for Elahim^ that is a 
Breach of the Terms of my Purification, and 
thou thereby forfcitefl: the fpiritual Eftate granted 
by my Purification now exhibited ; and my People 
are bound to ftone thee to Death, for a Tranf- 
greflbr of the Terms, a Defcrter, and a Rebel.*' 
as may be feen at Urge, Deut. xiii. If there arife 
among you a Prophet, or a Dreamer of Dreamw^ s 
and giveth a Sign or a Wonder, and the Sign oil 
the Wonder come to pafs, whereof he fpak^ imtai 
yoM faying, Let us go after other Elahimy which* 
thou haft not known, and let us ferve them. Thou* 
fhalt not hearken to the Words of that Prophet, ' 
or that Dreamer of Dreams, for Jehovah^ y6\xt 
iUbim^ provcth you, to know whether you love 
yUnvab your ElaJbim, with your Heart,' and with 
dlyour Soul ; you (hall walk after Jebovab your 
Eiabim^ and fear him, and keep his Command-' 
mcnts,' and obey his Voice; and ye (hall ferve 
Uro^ L.^d cleave unto him \ and that Prophet, or 
that Dreamer of Dreams, (hall be put to Death ;> 
fbticaufe he hath fpoken to turn you away from 
Jehovah your Elahimj which brought you out from 
the Land of Egypty and redeemed you out of the 
Houfe of Bondage, to thruft thee cut of the 
Way, which Jeh§vab thy Elabim^ comnianded 
thee to walk in) fo fhalt thou put the Evil away 
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from the Midft. of thee. If thy Brother, thf^ 
Son of thy Mother, or thy Son, or thy Daughter^ 
or the Wife of thy Bofom, or thy Friend whicb 
is as thine own Soul, entice thee fecrctly, faying. 
Let us go and fcrve other Elabintj f which thou halt 
not known 5 thou, nor thy Father) naoielythe £Af» 
kimy of the People which arc round about thcc, 
nigh unto thee, or far off from thee, from the one 
End of the Earth, even to the other End of tlic 
Earth : thou Ihalt not confent unto him, nor 
hearken unto liim ; neither (halt thine Eye pitty 
him, neither (halt thou fpare him, neither (halt 
thou conceal him. But thou fhalt furely kill him ; 
thine Hand (hall be firft upon him, to put him to 
Death, and jifterwards the Hand of all the People. 
And thou (hale flone him with Stones, that he die> 
becaufe he hath fought to thru(b thee away from 
yebovab thy Elabimy which brQught thee out of. 
tluc; JLand of Egypf^ from the Houfe of Bondage, 
ll^ndltll Ifrael (hall hear and fear, and (hall do no 
more any fuch Wickednefs as this is among you: 
And if thoulhalt hear in one of thy Cities, whicir 
yebowb thy Elabim hath given thee to dwell there, 
faying. Certain Men, the Children of Betial are gone 
twcffomaniong you, and have withdrawn the Inhap 
tntanti of their City, faying. Let us go and fcrve oIl 
thci Elabim (which ye have not known) •, thenlhih, 
thou inquire and make fearch, and a(k diligently^ 
and behold if it be Truth, and the Thing certau^ 
that fuch Abomination is wrought among you-, thou, 
flialt furely fmite the Inhabitants of that City,vit}t 
the Edge of the Sword, deftroying it utterly and. 
all that is tht-rein, and the Cattle thereof, with thcj 
Edge of the Sword. Thou (halt gather all the Spoil 
of it, into the Midit of the Street thereof, and 
Aalt burn with Fire the City, and all the Spoil 
thereof; every v/hit, for Jehovah thy Elabim : and 
it ihall be an Heap for ever, it (hall not be builc 
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again; and there (hall cleave nought of the ac- 
eiirfed Thing to thine Hand» that Jebpvab may 
turn from the Fierccnefs of his Anger, and fhew 
thee Mercy, and have Compaflion upon thee, and 
multiply tiivie, as he hath fworn unto thy Fathers; 
when thou (halt hearken to the Voice of Jebovah 
thy Elahim, to keep all his Commandments, which 
I command thee this Day to do, that y/hich is 
Right in the Eyes of Jehovah thy Elabim.** 

It is to be obferved, that there is no fuch Pu- 
ni(hment as is in this Chapter for any other Crime ; 
nor ftoning, that I know of for any other Thing, 
but for deferring or rejefting the true Elabim^ the 
Declaration of the true Elahim-, and the Claims 
for them are fuch as follows. ** Pfal. IxKvii. 13. 
Thy Way, O Elabim! is in the Sanftuary. Who is 
fb great 2is our Elabim? Thereisnone like unto thee 

Jebovah! neither are there any Works like 
unto thy Works, Ifa. xliv. 6, Thul faith Jebovab^ 
the King of Ifrael^ and his Redcemert Jebovah of 
Hoft. I am the Firll, and I am the Lafl^ and he^ 
fides me, there is no Elabim^ Verfe viii. Vmt jn? 
not, neither be afraid: Have I not told chcc*, froai 
that Time and have deelar'd it ? Te arc my Wit- 
ne(Tes. Is there any Elabim bcfidcs me ? Jir. x. 10. 
But jtbovob b the true Elahim ; he is the living 
£&7Ml% and an everlafling King, Pfal. xiii. 6, 2. 
Ogivi Thanks to the Elahim of fclahim, for bis 
matf midureth for Ever. Pfal. xxxiii. 12. Bleffci 
hiAi Nation^ wbofe Elahim Jehovah iV, the Feo^ 
ffk whom he bath chofen for bis Inheritance. Pfal. 
rfiv. 20. If we have forgotUm the Name of our 
Blahim, cr ftretcbei out our Hand to a firange 
Elahim, &?f. Dm.\%. 8. v. ii. Hofea xi. 9. 
Mich. iv. 5. 7Mk* vni. 2 , 3. Lev. xix. 40. 

1 Chron. xvi. s6. Pfal. xcvi. 5. Jer. x. ir. 
Und. ii. II. V, 7, 11, i^, 16, 20, 44, Dan. 
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iv. 43. Hah. i. 11. Judges x. 14. Jer. ii. aS, 
4.8. xii. 25. Zep. ii. 11. Pfa. 1. 22, 35. Thus 
we arc dircftcd to have no Objeft of Worlhip, 
but the true and living Elabim \ and becaufe the 
Heathen, as appears above, had other Elabim^ and 
the Peop^e had followed their Patterns j becaufe 
of this TranlgreflTion, this Commandcnent waa 
added. 

The fecond Commandment. Thou JhaU not 
make to thyfelfy any graven Image \ or the Like* 
nefs of any Thing that is in Heaven above, or 
that is in the Earth beneath, or that is in 
the Waters under the Earth ; thou Jbalt not 
bow down tbyfelf to them, nor ferve them, for /, 
Jehovah thy Elahim, am a jealous Elahim, vifiting 
the Iniquities of the Fathers upon the Children un- 
to the third and fourth^ of them that hate me \ 
and fhewing Mercy unto Thoufands of them that 
Love me, and keep my Commandments. Here we 
are forbidden to make Similitudes for ourfelves; 
that is, imaginary Ones, out of our own Heads^ 
qf our own Invention only ; for we are directed 
^.'talce thofe under the Word noi. Hofea xii. 1 1. 
Which the Elahim ,Qivts us. by the Hands of the 
Prophets ; and tho* we are warned, Deut. iv. 12. 
15. Te faw no Similitudes ', yet the Elahim^ fays. 
Numb. xii. 8. j4nd the Similitudes ef Jehqvah he 
Jhall behold •, and David fays, PfaL xvii. 1,5. Js 
for me, 1 will behold thy Faces in Rigbteoufiu^ 
J fhall be fatisfied, ^VlpHl in the Summer, t;hc 
Warmth; (whiLh.makts many Species of Cre^ 
tures awake, and Jive; .^ thy Similitude^**. Tlis^ 
Queftion then will be,, what are thofe very Simi*: 
litudes which this Comman^mefif forbids. Sure- 
ly not thofe of divine Inftitution ; for fuch were 
the (berubim, Urira, Thummim, SabernaclCy Bra- 
zen Serpent, &c. See Dr. Owen*s Treatife of Com-- 
muniori, PiJgc 204. ** It was a witty and true 
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Senfc, that one gave of the fecond Commandment. 
Non ItnagOj non Simulucbrum probibetur ; fed non 
Fades iibi : An Image, or Reprefentation is not 
prohibited, but a not making or inventing one to 
ourfelves". But fuch as the Imagination of Men 
had fubilituted in their Room. ^^ Judges ii. 9. 
Timnab Heres^ the Similitude of the Sun. Thia 
Irradiation of the Fire, at the Orb of the Sun, or 
reprefented from a Head outward, and inward, it 
defcribed from human Writers, 2d Part oiMofefi 
Principia. Page 389, &c. The Reprefentation is 
alfo expreflcd from Scripture. Jof. xix. 50. ^im- 
nab Serabj the Image of the Irradiation ; and 
thefe, with their like, were forbidden in the 2d 
Commandment, E^cod. xx. 4, &r. and explained by 
the Infigma upon the Heads of their Piftures, 
Ezek. xxiii. 1 5, Exceeding in died Attire u|)on 
. their Head ; all of them Princes to look to, after 
the Manner of the Babylonians of Cbaidea^ the 
Land of her Nativity ; each of thefe two was an 
Image of the Whole, or of the Three in Minia- 
ture. The Tiera coloured was form'd of Rays ex- 
tending outward as the Word exprcfles, and re- 
prefented the Irradiation of the Heavens, as what 
we now call a Turban^ a Cap, with fomething 
turned feveral Times round about it, reprefcnting 
the Motions of the Courfes of the Orbs ; they ge- 
nerally put this, and no other, about the Heads of 
their Gods ; fometimes about one, fometimes about 
Three. A Crown indeed includes both. The Simili- 
tude, which led the Ifraelites^ and confifted of Fire, 
Light, Cloud, was this in Miniature. 'Tisfup- 
pofcd they intended to reprefent Fire; by the 
curled Hair on the Head of the Bull or Calf; and 
Irradiation by the Horns, as you will fee under' 
Xnn n^U Voyage de^ t* jlrabie Heureufe Page 133* 
La Retigon des Banjans eft une Idolatrie bizzare^ 
Off. groffierei car on dit ^u'ils Adorent toutes \ 
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fortes d^ammamc^ mats principalmmt la vacbe^ &c» 
Qui eft le Grand OhjeSy de leur culte &f U leur amour ^ 
Page 135. jIu r^e leur habilliment eft fort Sif- 
^Uer furtout celui di la Taete qui eft une efpece de 
Turban de Muffeline blanche quUl lachent de faire 
Imiter cant quUi penvent les cornesj & la tate de la 
vacbe. 

U^y^iV n^n mentioned i Sam. xni. 9. The 
Word exprcfies to Work, and to form Things, 
with great Labour; and where the Agent can 
think, with great Care, S<ilicitude, or Trouble of 
Mind, fo as Elabim the Workers, the Opct-ators, 
this was apply'd to the Names 5 and if the Hea- 
thens thought the Names could think, thofe wIk> 
not only worked or operated in this Syftem, but 
were folicitous about them ; the Affairs of Men, 
feff. and fo aUb Curators, the Ufage Prw. xiv. 23. 
In all Labour there is Profit^ and alfo reclaimed. Job. 
%. 8. ^bine Hands bofoe made mCj and fa/hioned 
me together round about. Ifa. xlviii. 5. I have even 
from the Beginning declared it to Thee, before it came 
to pafs i IfoiTX^d it to thee^ left thou fhouldft fay mine 
Idol batb done tbem^ and my graven Image^ and my 
molten Image batb commanded them. I need not 
prove, only remind, that the Rcprefentations and 
Objedts bore the fame Name. So this was the 
Elahim of the Philiftines^ 2 Sam. v. 21, DOW, and 
I Cbron. xiv. 12. Elahim^ and we fhall find, that 
this was only the Manner, in which the Pbiliftines 
exprefs'd, D^DB^n nattbo by Service. Pfal. cvi. 
36. And they ferved theirOperators ; which were 
a Snare unto them, 38. And they fhed innocent 
Bloody even the Blood of their Sens and of their 
Daughters^ wham they facrificed to the Operators 

pf Canaan, Zach. xiii. 7. and ^ I will cut 

,off the Names of the Operators and tkey 

■Joall be no more ranembored i and alfo I will caufe 
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the Prophets^ and the unclean Spirit t$^ pafs 
out of the. Land, by ufing the one for the ttber, 
Jer. vii. i8. The Children gathered JVood^ and 
the Fathers kindled the Fire^ and the fVomen 
kneeded the Dough to the ^een (tothetVorkmanJhip) 
ihe Frame of Heaven, Jer. xliv. 19. And when we 
burnt hicenfe to the ^een of Heaven, and poured 
eui Drink offerings to her \ did we make her Cakes, 
to worjhip her, and pour out Drink-Offerings to ber^ 
without our Men ? (we have made to her Prepara- 
tions for an Operatrrx, or if it muft tea Gerund, t9 
attribute Operations to her) libandum libatnina. 
Whatever the Figure of this Image was which 
reprefented thefe, it appears it was made with 
great Application, or reprefented them working 
with great Application. Hofea xiii. 2. And now 
they Jin more and more, and have made them molten 
Images of their Silver, and Idols according to their 
own Under/landing -, all of it the fFork of the Craftf- 
men •, they fay of them, let the Men that facrifico 
(Marg.) the Sacrijicers of Men kifs the Calves, ibid* 
viii. 4, &c. Thefe feem to be made the only 
Objefts of Worfhip by the Elahim claiming the 
Names as above. Pfal. ex v. 3. But our Elahim 
is in the Na?nes, he hath done wbatfoever he pleafed ; 
their Operators are Silver and Gold, the Work of 
Mens Hands, &c. It appears thefe were made 
large or heavy, and carried with them to War, 
&c. Ifa. xlvi. I. ^heir Operators were upon the 
Biajis and upon the Cattle, Tour Carriages were heavy 
laden, they were a Burden to the weary Beaji, fo at 
2 Sam. V. 2. above. As great Notice was taken 
of the Image of thefe Operators in thefe and other 
places i and as 'tislikely (Ithinklmay fayexprefs'd) 
that there were more than one Operator exhibited in 
it, and fo muft be Three ; in Oppofition to this, and 
all others, was the 2d Commandment, Exod, xx. 
4« tbfu Jhalt not make to thy f elf am graven Image, 

&c. 



[48] 

&c. explained. Deut. iv. i6. Left ye corrupt youf 
felvesy and make you a graven Itnage \ the&imitude 
of any Figure, the Ukenefs of Male or Female^ the 
Likenefs of any Beaft that is on the Earthy the Like- 
nefs of any winged Fowl that flyetb in the Air^ the 
Likenefs of any Tubing that creepeth $n the Ground^ -. 
the Likenefs of any Fifh that is in the Water ^ beneath 
the Earthy and left thou lift up thine Eyes unto the 
Names. .1 think in Opofition to the Service paid 
to the Names, and the Adoration paid to the 
Reprefentations of them, was the Figures of the 
Names, Earthy ^c. fet upon the Columns before 
the Porch of the Temple ; which not only com- 
prehended all the Names but all the Powers in 
them upon the Earth, Orbs, Water, -£ffr. Any 
one may fee that this is a diftinft Commandment,, 
and a Man might make Reprefentations of any 
one, or even all the Agents with the Power in 
them, and not have entered into Covenant by 
Oath, and made them his Elahim. The Reafoa 
adjoined to this Article, puts the Matter out of 
Difpute, A Man who fees his Wife commit A- 
dultcry, cannot be jealous ; but if he fees her pay 
Marks of AfFcdtion to anoher, his Love to her 
will make him fo. 

This Commandment diftinguiflies the three or 
four Claflls, into which the Heathens divided thcif 
Names of their Elahim, which as you have feen, 
and will fee, are taken from the Manner of their 
Motion, orOperation,fromthe Covenant withthemj 
from their Domii]ion and Rule, from their EfFe6t« 
or Performances m general : In particular in this 
or that Place ; upon this or that Matter, or, ^c\ 
And though I intend not to meddle with the lat- 
ter Heathen there •, yet, as this will be a Key to th« 
oldeft of their Writings, I will ftate it. The At- 
tributes given to the Names for what they did with- 
out^ 
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bUl, t>t abovfc thb Atmofphere bf thiis Orb, were 
called celeftial Gods, and the Services paid to 
them were upon the Tops of the higheft Moun- 
taihs. Towers, PyramidSj Houfes^ (^t. The At- 
tributes given them for what they did upon, or 
near the Surface of the Earth, to Animals, or fo 
far down, as immediately concerned Vegitation, 

^ were called Terreftial Gods, and the "Service were 
paid to them upon low Altars, nponrllieTuff, 
upon the Ground, or &c. The Attributes given 
to them for what they did in the Shell, or Cruft 
bf the Earth, and perhaps in the Abyfs, were 
term'd infernal Gods, and the Services to fome of 
them. were paid in Vaults, or Caves, Ifa. Ivii. 5/ 
Slaying tbt Children in the Valleys^ under the Cliffs 
rf the Rocks. The Attributes given them for 
what they did in the Waters, in the Abyfs or Seas, 
were called Gods of the Water, and the Services 
to them were paid near Waters, Rivers, Springs, 
fdc. Whether the raifing of Springs or Rains, 
which were brought out of the Abyfs through the 
Cruft of the Earth into the Atmofphere, was at- 

^ tributed to the infernal Clafs, or that of Waters, 
is not very clear, nor very material ; fo their Em- 
blems, or as this Text calls them. Similitudes, 
their Sacrifices, Services, Prayers, and Praifes, 
were fuitcd to each Clafs. As the Pleathens eva- 
ded the Creation and Formation by the immediate 
Power and Operation of the Elahim in the firft fix 
DayS) and pretended to make one Thing fet ano- 
ther agoing ; they make the Matter of the Hea- 
vens Mafculine and Feminine, that is, aftive and 

/paffivc, and they fuppofed fomething like what 
wecall Mind in them \ fo they talk of them as in- 
telligent Beings, and call the Aftion of this upon 
that Marriage^ or lying of a God with a Goddefs, 
and the Produft a new Condition, Motion, EfFed, 
pr i^c. ^ Son or a Daughter, fo a new God, or 

H Goodnefs 
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Goddefs, and fo on through the celcliial CiafSi 
Then they talk of the Heaven's marrying the 
Earth, that is, afting on earthy or vegetable Mat- 
ter, and producing Sons or Daughters* They 
were each called by the Names of the EfFcd ^ 
one the Former and Binder of the Earth, and ano- 
ther the Mover of it -, one the Producer of Ani* 
mals, another the Producer of Vegetables ; fo in 
Branches the Producer of Corn, of Wine, or ^c* 
fo in the Shell or Cruft of the Earth ; the Former 
of Metals, Jewels, Minerals, i^c, fo married with, 
that is, afted upon the Waters in the Abyfs, raifed 
Vapours through the Shell into the Atmofpherefor 
Rams, to the Surface for Springs ; fo operating in ' 
the Seas, in producing Fifh, in it« Motion by Tide% 
upon its Surface, by Winds, Storms, &?^. Thus far, 
©r how thefe Aftions and EfFefts were performed, 
all the; Ancients knew ; the Servants of the true 
Elahim knew what the Heathens imagined, and 
the Heathens knew what the Worfhippers of the 
true EUhim underftood^ and believed, and is na 
more than what Mofes has in the firft Chap, of 
Gen. committed to Writing ; and all thefe Sub- 
ftances. Motions, Powers, and EfFe6ls, were the 
Produd: of one Week, Jof. xix. 17. We read of 
Beth Emekj which was a Temple to the Power 
which rules in the Valleys, or deep Places, butmoft 
eminently in the Abyfs. Jacob bleffeth Jofepb^ 
Qen. xlix. 25. with the Blcfling of the Heavens 
above, Bleffmgs of the Deep, which lieth under. 
Many Valleys are named by this and another 
Word, I Sam. xvii. 2. with ilbKH another, Jojhua 
2. 12. with Jjalon. The latter Part of the 2d 
Command was to reftrain them from making any 
Reprefentations to thefe Powers within the Earth. 

BAAL Jpma mentioned Jof. xv. 9. whether 
they had any fuch foolifh Notions^ as that other 

Things 
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Things were produced out of the Sea ; and (b 
this was a Feminine Power appears not ; the 
Word fignifies the Lord of the Sea, or of the 
Deep ; but Gen. xlix. 25. DeuL xxxiii. 13. The 
Sl0ngs are made to come from Jehovah, for the 
Dew and for the Deep that coucheth beneath. This 
is a high Attribute, becaufc the Life, Growth, ^c. 
of all Creatures, and Vegetables, depend upon 
this. The Commiffion to the Spirit which wai 
made Ruler on the Surface ; and the other, which 
a6ls by Expanfion, was given in the firft Chap, 
of Gen. Job fpeaking of that Wifdom by which 
all thefe Things were contrived, makes thefc 
Places fay, xxviii. 24. The Deep, faith it is not in 
fnty ^»^ the Sea faith it is not in me. Thofe who 
talk'd of Divinity, and knew nothing of Nature, 
nor what it was the Heathens made their Elahim^ 
may fee a plain Reafon, why Jehovah called the 
material Spirit, his Spirit, lb his Prophets. PfaL 
cxlvii. 18, He caufeth the Spirit to blow^ and the 
Waters flow. Proof of this Service. Exod. viii. 
20. Stand before Pharaoh, lo he cometh up from the 
WMer. Hofea ii. 4, 7^/7/ go after my Lovers^ 
who gave me my Water. 13. Jnd I will viftt upon 
the Dap of Baalim, wherein fhe burnt Incenfe to 
them^ and went after her- Lovers^ and forgot me. 
Ifa. Lvii. 5. Slaying the Children in the Falley^ under 
the Clifts of the Rocks. Among the fmooth Stones of 
the Stream is thy Portion^ they are thy Lot ; even to 
them haft thou poured out a Drink-Offeringy thou 
haft offered a Meat -Offering. As this\Objea was 
the Names with thofe Powers by which it aSfs upon^ 
and in^ the Seas tr Waters ; and as the Waters are 
paffive^ the Claims are made by Creation and For^ 
mation \ by Miracles in Terms of general Dominion 
over their Agent s^ and their ASfions upon the Seas in 
Storms^ TempeftSy Tides ; over the Waters in raiftn^ 
and giving Rain^ ^Dewy &c, and in matiY otK« 
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Branches almoft .innumerable. I fhall infert a 
few, Creation, Formation, and their Produdtion of 
Creatures, have been mentioned, repeated after* 
wards. Neh. ix. 6. Thou haft made the Sea^ and nil 
that is therein. Job xxxvi. lo* He hath c$mpaffed 
the Waters with Bounds^ until the Day and Ntght 
come fo an End \ xxviii. lo. He cuttetb out Rivers 
among the Rocks ^ he bindetb the Floods from over^ 
flowing ; 25. He maketh the fVeight for the Winds^ 
and he weigheth the Water by Meafure y xxxviii. 8. 
Or whoft)utteth up the Sea with Doors ^ when it brake 
forth as if it bad ijfued out of the Womb ; when I 
made the Cloud the Garment thereof and thick Dark* 
nefs a fiJi;adling Band for it^ and brake up- for it mf 
.decreed Place^ and fet Barrs and Doors ^ and faid^ 
Hitherto thou Ihalt come, but no farther ; and 
here flialt thy proud Waves ftay. Hundreds of 
l^laces more might be quoted, but thefe may fufi- 
fice. Such as want further Satisfaftion, may find 
It under the Word Beth Bamoth^ Beth ' Gnamek^ 

The Reafon annexed to this Command according 
to the common Explication, is fcarcely to be a<C 
mitted. The real Senfe appears to be, ' That fect 
ing I am the true Elabim^ and thy Elabim ; and the 
Heathens round about thee, are making divers ima» 
ginary Similitudes, and Symbols of their celeftial, 
terreftial, and infernal Ones ; the Likenefs of 
Things in Heaven, of Things in Earth, and of 
Things under the Earth, and bow down to them, 
and worlhip them/ See, that thou ftand clear of 
thefe Crimes, and cleave to my Revelation, for I 
am a jealous Elabim ; and my Love is fo intenfe, 
that I can bear no Rival : I claim the whole Heart 
tof my Worfhippers, fee thou therefore that thine, 
be not divided between mc and other Objefts. 
My Lpve is fo great) th^t notyrithilanding the 
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Dcfeftionsof the Parents, I vifit the Children ; 1 
infpeft and watch over them, to the third and 
fourth of thofe that hate me, left the Sins and Ex- 
amples of their Parents fhould prove their Ruin, 
and to fuch as love me (even among thofe Chil- 
dren) and keep my Inftitutions, who fet not up 
their own Imaginations. I (hew Mercy to*or by the 
Thoufands, The Word rendered Jealous in this 
Command, is rendered Zeal, Ifa. Ixiii. 15.* 

* Look down from Heaven, and behold from 
the Habitation of thy Holinefsj and thy Ghry ; 
where is thy ZeaU \J^aloufy] and thy Strength ; 
the Sounding of thy Bowels and of thy Mercies 
towards us ? Are they reftrained ? Doubtlcfs 
thou art our Father, though Abraham be ignorant 
of us, and Ifrael acknowledge us not ; thou, O 
}L,ord, art our Father, our Redeemer, fcff / 

The third Commandment. The Meaning of 
this may be found under the Word Shemmim^ Ifa. 
lix. 19. Lev. xviii. 21. Thon Jhalt not pollute the 
Name qf Jehovah, thy Elahim, ; / am Jehovah, 
that is J thou fialt not apply the Name of Je- 
hovah thy Elahim, to any of his Agents^ to the Hea- 
vens^ to the Powers of Nature^ to any of his Works. 
They are nor, they, cannot be Elahim t« thee ; 
therefore thou (halt not apply this, nor any other 
Name of Jehovah to them, that thou may*ft not 
be under any Temptation to put thy Truft in, 
or worfhip them. 

The fourth Commandment, Remember the 
Sabbath Day^ &c. Malocoth Hajhemim explained in 
Iccond Part of Mofes^s Principia^ page 94, — 102, 
Sine Principioj 131. The Words cxprefs the O- 
pcrator, the Agent, the Names ; the Words were 
.ROt, that I know of, uled together by the Hea- 
thens, 
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that is the Meaning of fanftifying a Thing. NoW 
how Qod's creating the W orld in Six Days, anid 
fetting a Part the Seventh^ becomes a Rcafon for 
keeping the Sabbath ; as it is commonly explain'd^ 
and as it is now prcfcribed to be kept, I Ice not. 
But if i take itj as it really is^ the Reafon ap- 
pears with the greateft Propriety ; Refnember tbeSai^ 
%ath Dayy i. f . the Reafon of it's Inftitutidn, viZi 
that there fhould be a facred Reft, that you may 
have TinAe to contemplate, that in Six Days Jer 
bovah made the Heavens, the Earth, the Sea^ 
and all that in them is \ therefore they, and all in 
them, are His Agents, the Works of his Hands^ 
and not Elahim •, therefore they, nor any Thing 
in them, are, nor can be, fit Objefts for you to 
Adore, truft in or Worlhip ; for in Six Days Je- 
bovah made them all, and appointed the Sabbath^ 
that you might have Time to confider and diftin- 
juifli between Jehovah and his Agent ; and not 
lo, as your Heathen Neighbours ; Worlhip his 
Agent inftead of Him. 

The Fifth Commandment, Beth Haron^ the 
Temple of Conception -, mentioned Numb. xx:^i. 36^ 
from iT\n fo conceive^ Conception -^ and the^Power 
of giving Life to the Fatus-^ which the Air does 
not only to that of Man^ hut of Beajly Fowly In-- 
feffy Fifh^ &c. to fome call'd Viviparous in the 
Womb ; and gives them Food by the Bi eafts of 
the Parents •, to fome callM Oviparous or in the 
Egg ; whether where the Parent attends the Egg,. 
and gives the Young Food by their Mouths \ or 
at the Peril of their Lives, carry them to proper 
Places, and cover them \ where the Air will 
hatch them, and where there will be Food for the 
Young •, or leave them covered or naked, for the 
Air to hatch without Defence or Provifion 5 as, 
%^ xxxix, "this Fov^er is reclaimed^ and this blef 
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jing granted to fwperannuatcd ; and to thofe which 
were Barren^ Gen. xi. 30. But Sarah was bar^ 
ren^ Jhe had no Child. Gen. xxi. i. And Jehovah 
Vf/ited Sarah, as he had faid^ and Jehovali did un- 
to Sarah, as he hadfpoken^ and Sarah conceived and 
hare Abraham a Son in his Old Age •, at the fet 
Time of which the Elaiiim had fpoken unto him. 
Judges xiii. 12. ^W his Wife was barren and 
bare not ; and the Angel of the Lord appeared unto 
the Woman \ and faid unto her^ behold^ now thou art 
barren^ and bearefi notj but thou flmlt conceive and 
bare a Son. Verfe 24. And the Woman bare a 
Son. Ruth iv. 13. Jchovdh gave her Conception i 
and Jhe bare a Son. But moji eminently^ Ifa. vii. 14; 
j^ehold a Firgin Jhall conceive^ and by many other 
Words. The Heathens under feveral Attributes, 
afcribed Generation, Conception, Produdtion^ 
Nourinimcnt, &c. to this Machine^ and the Pow- 
ers in it, which operate to thofe, and other Ends^ 
and call'd them Father and Mother, &c, Jer. ii. 
27. Sayin^^ to a Stock (the Reprefentation of the 
Power) thou art my Father^ and to a Stone^ thoti 
baft brought me forth. The Jews were dircdted 
to make no fuch Acknowledgemerlts ; thofe were 
due to Jehovah Elahim: And all fecondary Honour 
upon thofe Accounts, he transfer'd to each of their 
refpeftivc Fathers and Mothers ; and the Children 
Were to pay it to them, and upon negleft, or re^ 
fufal, he gave their Parents Pov/er to difinheric 
them, &?f. and paying it to others, was a Breach 
oiF the Purification^, and a Forfeiture of the Land. 
Hence the Fifth Commandment. Exod. xx. 12. 
Honour thy Father^ and thy Mother^ that thy Days 
may be long in the Landy which the Lord thy God^ 
givetb thee. 

I The 
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The Sixth Commandment, Then Jhalt not kilt, 
On this, and the following Commands, Mr. Hut- 
cbinfon^ or any of his Followers, inftead of fliorC 
Striftures, might write anOftavo •, but in doing it, 
would be in Danger of faying too much, for their 
own Reputation, or the Tafte of the Moderns, 
and yet too little for the Truth ; as it appear'd 
to thole who lived nearer the Fountain ; I mean 
the Patriarchs and Prophets, It is certain that as 
there are fome Things which every one ought to 
know ; fo there arc others which ought to be con- 
cealed from the Generality. Taking this Com- 
mand in the Common Senfc, one fhould be temp- 
ted to think it only defign'd to keep a few in pri- 
vate Life from deftroying each other, while the 
Princes^ Pricfts, and Politicians of the World, 
had a Right to deftroy Multitudes, and to com- 
miflion others to do fo too -, for why may not 
a Man go and kill his Neighbour, and feize his 
Property, to gratify his own Inclinations, as to do 
it, to 'gratify his Prince, the King of France^ or 
the late Kcidikany for Inftance? but it fcems not 
to be the killing here intended, ^'i'is plain from the 
Scripture, and from the HcathrnBooks, that they 
(the Heathen) worfhip'd what they Thought had 
the Power of Life and Death \ (as may be fecn in 
A/^y^j'sPr.] But whatever they imagined had this 
Power, they fuppofcd it could defend from Death, 
or at leaft delay it, and let it loolV; orinflid^it ^ and 
that it could inflicS, prevent, or cure Difeafes ; which 
would have ended in Death. I'his is attributed to 
Malocoth Hajhirnmim (rendered, Jer, xliv. 17. 'The 
^een of Heaven^ whom they had Jet up as Gid^s 
Rival, and to whom they facrifced their Children and 

Captives) we were well and f aw no Evil, &c. • 

And thofe who belier'd a Refurreftion muft in 
the higheft Senfe Believe, That when Death had 
fcizcd them, thofe would deliver out of it's Hand. 

I 
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1 think thefe Texts refer to this Service. Ifa. 
xxxviii. 15. becaufe ye have/aid^ we have cut off 
a Purifier with Deaths and with Hell are at Agree- 
ment, Ver. 1 0. /.nd the Terms of Purification with 
Death avsd with HelU Jhall be difannulled, and your 
Agreement with Hell Jkall not ftand^ Deut. xxvi. 
14. I have in the Places above cited, (hewed the 
Power of Life was in thefe Agents ; as PfaL civ. 
'29. Thou taketh away their Breath ; they dye^ and 
return to their Dufi. In Oppofition to this, the 
Air was frequently made the Inftruinent in Pefti- 
lencc. ; and by God's Appoinmcnt to inflidt this. 
Exod. xi. 5. Jnd all the Firjibornin the Land of 
Egypt fiball dye. Numb. xvi. 4, Now they that died 
in the Plague^ were fourteen Thoufand and fevcK 
Hundred, 2 Kings xix. 25. The Jgent Jehovah 
went outy and fmote in the Camp one Hundred and 
eighty-five Thoufand. Immediate Claims are, 
Deut. xxxii. 39. I kill^ and I make alive, i Sam. 
ii. 6. Jehovah killeth, and Jehovah maketb alive ; 
he bringeth down to the Grave^ and bringeth up. 

2 Kings V. 7. yim /Elahim to kilt^ and to make 
alive ^ that this Man fendeih to me to recover a Man 
of his Leprofy. Many more Texts might be quo- 
ted. 

As the Heathen had afcribed the Power of Life 
and Death to thefe Agents ; and as they had flaia 
and facrificed to thefe Powers, to redeem their 
own Lives -, offering the Fruit of their Body, tor 
the Sin of their Souls ; and as they had taken Li- 
berty to kill one another for blafpheming thefe 
Gods, fc?^. for private Ends, is^c. ai.d perhaps 
were abfolved by Sacrifice, as appears !ov;er down 
they were •, and as thele were lound j /u.fi with 
the Conlequences of worfhippiiig tii-JV Pov-ers, 
Jcr. vii. 9. Will ye fieal Murder^ and CLh:thit Jul- 
teryy andfmar falfely and burn Inccnje ta 6^*al, u.<d 

I % walk 
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fv^lk offer other Elahim, whom ye know not ? 
Hence the 6th Commandment. Exod.xx. 13. Tboti 
Jhalt not kill Devotional Killing, or which is the 
fame Thing, human Sacrifices, are here forbidden. 
Every one knows, or may know, how common, 
and almofl: univcrfal tliis was ; infomuch, that it 
had fpread from the Eaftern Part of the World to 
France y Spain ^ Germany ^ Britain^ and almofl: the 
whole World over, and remains in many Places 
to this Day. In Scripture we are told, 2 Kings xvi. 
3. Ahaz walked in the Way of the Kings of Ifrael, 
Und made his Sens pafs through the Fire to Moloch, 
according to the Abomination of the Heathen. Thus 
did Manaffeh xxi. 6. Lev. xviii. 21. ^hou Jhalt 
riot let any of thy Seed through the Fire to Moloch. 
Deut. xviii. 10. There Jhall not be any among you 
that maketh his Son or his Daughter to pafs through 
the Fire to Moloch. Deut. xviii. 10. There Jhall 
not be any among you that maketh his Son or Daughter 
fafs through the Fire. 2 Kings xvii. 17. And they 
left all the Commandments of Jehovah their Ela- 
him, and caufed their Sons and their Daughters to, 
pafs through the Fire. Jer. xxxii. 55. Eztk. 
XX. 26, 33. What this pafiing through the Fire 
was, Jeremiah tells us •, and that it was confuming 
them in the Fire, and the Heathen Hifl:orians tell 
us the Manner of dqing it ; and that it was done 
by heating a huge Iron Image, having feven Divir 
fions in his Belly, to anfwer the feven Spheres of 
the Ileavt ns ; and throwing the Children into it, 
with Mufic of all Sorts, while the Parents were 
proh'.bited to flied a Tear, (^c. for that if they did, 
it would if.validcite the Efficacy of the Sacrifice. 
Upc." iuth a curfed religious Rite a$ this, it 
woul be wonderful if a Divine Prorabition came 
not in to controul it j and in, thou Jbalt not kill 
)ve find it. 

The 
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The 7th Gommandmcnt, Thou Jhah not fomnUt 
Adultery. If under the former and Tucceeding 
Commandment, too much or too little may be faid, 
much more upon this, for Reafons above fpccificd; 
io fhall omit them here. Social Adultery is here 
intended as the material Image, to reprefentfpiritual 
-Adultery ; for that devotional or rehgious Adul- 
tery, is the Adultery in this Place primarily prohi- 
bited ; and notwithftanding the Critics and Com- 
mentators have not thought it fo, it is neverthe- 
lefs true, fee Henry on the Story of Baal Peor^ 
Numb. XXV. 2. And the Reafon why they have 
not attended to it, or rather evaded it, mull be 
owing to miftaken political Principles, or becaufc 
of their Ignorance of the Heathen Worfhip, and 
the Hebrew Language, where thofe Accounts arc 
recorded ; or perhaps becaufe, they afFedted more 
Nicety in their Expreffions, and Delicacy in their 
Sentiments, than the Prophets and infpired Pen- 
men, who have treated thcfe Things in open and 
plain Language. ' When Beth Meon^ Baal Meon^ 
Beth BaalMeon^ ^c. are underftood ; then, and not 
till then, will the Nature of this Commandment be 
underftood. The firft of thefe Beth Meon is men- 
tioned, Jer. xliii. 23. the 2d Baal tneon. Numb, 
xxxii. 8. Ezck. xxv. 9. the 3d Beth Baal Meon. 
Jof. xiii. 1 7. The Word exprefles Habitation, a 
Bedchamber, but it is ufed here, and Exod. xxi. 
1 6. Numb. V. jr. without the D for Converfation 
between a Man and a Woman. I have fuppofed, 
and proved in thelntrodudion to M.SinePrincipio^ 
Pag. 179. 2d Edition, that as the Defire of this 
perverted Man to fpiritual Adultery pjf became 
a Root for Iniquity, P/al. li. 7, This is ufed in a 
fpiritual Senfe. Pfal. xc. i. Jehovah thou haft been 
our Meon. It is alfo ufed for fpiritual Adultery. 
Exod. XX. 5, xxxiv. 7. Numb. xiv. 8. Deut. v. 9, 
Jer^ iii. 2, 18. Is the Iniquity of Peor too little for 
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us ? from which we ^re not cleanfcd to this 
Day. What this Was is very plain. 

Besides the viciated Inftinds of Men, as they 
attributed the Power ip this Aftion to their Gods 
and Goddcfles, they imagined this Aftion was ac- 
ceptable to them, and that they were to be wor- 
Ihippcd hereby ; fo that every Woman was to 
proftitute herfelf at their Temples ; nay, lower 
down, the Poets t« Appearance, make their Gods 
and Goddcfles play fuch Tricks themfelves. Hence 
the feventh Commandment, Exod. xx. 14. l^hou 
Jhalt not commit Adult ery^ and hence alfo many of 
the Mofaic Prohibitions, which our Divines refer 
to Social Life, and are but fo many Claims for the 
Elahim. nifVflO* i Kings xv. 13. 2 Cbron. xv. 
16. from If ^£3, which fignifies the Aftion of Con- 
cuffton^ Convulfiotty Tremblings and with the D is an 
Inftmment, which when ufed, moves in that Man- 
ner, and fometimes leaves the EfFeft of Trembling 
upon the other Parts. This is what i Kings xv. 
13. The King's Mother was degraded from her 
Royal Dignity, for fctting up as an Objed: of 
' Worfliip. I have hinted M. Sine Principio^ Pag. 179. 
' why thefe Parts, this and the next no3 — were 
made the Objefts of Worfhip, or Emblems of 
thofe Powers worlhipped. This was continued down- 
ward, Bocbarty Canaan^ Pag. 577. Erat autem ad 
fecula pudtnda dedicata^ fo priapuSy &c. tlDD. men- 
tioned, Exod. XXXV. 22. AL M.fubliga culumOr- 
namentum femorale auro gemmifque redemitum. AL 
muliebre Ornamentum circa pudendum. De£l. Heb. 
Typus Vulvae. B. C. Sic Dicitur quaft hie eft locus 
libidinis. Thefe inter al. were offered, Exod. xxxv. 
22. and alfo out of the Spoils taken from the 
MidianiteSy Numb. xxxi. 50, &c. Formam Fulv^r. 
J^etb Peorj Baal Peor^ the firft mentioned Jof. 
xiii. 20, the fccond Numb.xxy. 3, &c. This 

was 
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was tlie Elabim of the MoaUtes. The Word fig- 
tiifies to open to the Agent with Power which couTci 
open, though it has no Relation to any particular 
Thing ; they underftood it of the Womb in the 
Cure of Sierillity. 

KERCH ER Obct. Page 531, Hebraid Baal 
Peor ad Sterellitatem aver^cndam^ Gen. xiii. 22. 
The Jews knew what they meant by Seraph ; that 
Heaf was the great Affiftant in Procreation ; and 
that the Heathens had Temples to it for both Sexes. ; 
and they knew that Godhad not given Power to 
thefe his Agents to open the Wombs of barren ^ 
Women. I think they included in this Attribute 
the opening of the Womb to bring forth, which 
A% a general Attribute ; and which, as it is vifible, . 
feems almoft as furprizing as the other j and this 
Part of the Attribute ought to have been placed 
lower down. The Cafe is fet forth, Hofea ix, 10. 
But they went to Baal Peor, andfeparated themfelves 
to that Shame. 11. As for Ephraim, their Glory 
Jhallfly away like a Bird from the Birth, and from thi 
Womby and from the Conception. 1 2 . "Though they 
bring forth their Children,' I will bereave tbem^ 
13. Ephraim fhall bring forth his Children to the 
Murderers. 14, Give them a mifcarrying JVomb, and 
dry Breafls. 16. Tea though they bring forth,, yet 
will I flay even the beloved Fruit of their Womb. 
Ezek. XX. 26. They caufed to pafs through the 
Fire all that openeth the Womb. The Claims are 
many in each. Gen. xx. 17. And God heale4 Abi- 
melech and his Wife, aud bis Maid Servants, and 
they baxe Children ; for Jehovah had fafi do fed up* 
all the Wombs of the Houfe of Abimelcch. i Sam. 1. 
5, 6. 5^ Jehovah hadfhut up her [Hannah's] Womh^ 
&c.Gen. xxix. ^i.Andwhen Jehovahyi'M;//&^/Leah 
was hated, he opened her tVomb, but Raehel was 
iarren j xxx, 32. And the Elahim remembered R^i- 
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chael, and the Elahim hearkened te her^ and $pened 
her W$mh Pfal. cxiii. 9. He makitb the barren 
Woman a joyful Mother of Children. Gen. xlix. 
25. BleJJings of the Breaft^ and of the Womb. 
£xod. xxiii. 26. And there fhall be none barren in the 
Land. Numb, xviii. 15. Thou fhalt feparate to Je- 
hovah all that open the Matrix^ and all the Firft-. 
horn of Man thoujhalt redeem. Lev. xii. Each Wo- 
man was to acknowledge this by Sacrifices. Now if 
it be enquired, wherefore all thefe Prohibitions 
and Claims ? or what it is they relate to ? The 
Anfwcr is, they relate to, and arc becaufe of, the 
Heathen Wormip. What they were, is no wher6 
fb clearly feen, as in the //^r^w Scriptures, and 
there it appears they were of a very flagrant Na- 
ture. The xviiith and xxth Chapters of Lev. and 
many other Places fhew this beyond Difpute. The 
Objcds of the Heathen Worfliip would be incre- 
dible from any human Authority ; tho' Arnobius^ 
and others have given ample Accounts of it, if the 
Scriptures did not confirm it. Jer. vii. 9. Will ye 
fteal^ murder^ and commit Adultery^ and fwear falfely^ 
and burnlncenfe /^Baal-, and tho' it lies not alto- 
gether fo clear in the Tranflation, yet it is not quite 
concealed there; but is much plainer in the Origi- 
nal, and there it will be found, that the Rites ofthc 
Heathen Worlhip confiited of the moft unnatural 
Debaucheries, Murders, &?r. and that they fet up 
frequently the moft obfccne Things concciveable as 
the Objcdls of it, or the Symbols of their Elahini^ 
afcribing to them the Powers of begetting. Con- 
ceiving, and bringing forth Children. It appears 
Jfrom Divine and human Authority, that the In- 
ftitutions of their Religion, were fuch, that neithet 
Mbthcr, Daughter, Wife, Sifter, nor any othcfr 
"Woman, married or unmarried, was exempt fronl 
thefe facred Proftitutions. Hence not only the fe- 
venth Conamadmenty but alfo the ftri£t Laws about 

Marriage 



MarHagei Divorce, Chaftity, VirginSj Virginitjr^ 
jind the Tokens of it, to be produced before the 
Elders of the City, fefr. to hedge the People in, as 
it were^ from the Heathen Worfhip, from going 
after ftrange Elahim^ and deferting the true, Be- 
iides, the indubitable Proof wie Scripture affords 
of thefe Things, the PballU and Millie &c. among 
the Heathens, their Feafts to Bacthus^ Venus^ &c, 
are full Proofs of what their Religion confifted. 
The Carn"''"als of Venicey our May-Pole Dances, 
and Gatobols, our Revels and Wakes, are tranf- 
formed and faint Remains of thefe Things, Sha- 
dows of them in Miniature. To thefe Things 
[Rites] refer the Story of the Levite and his Con- 
cubine, Judges XX. The Water of Jealoufy^ Numb. 
V, The Story of Baal Peor^ i^c. From the Mif- 
application of thefe Things, and the transferring 
. tne Prohibitions againft the Heathen Worfliip 
Into moral Life, and not confidering the original 
of the Social Obligations, have arofe the wretch- 
fcd Prejudices* and unequal Judgments of the 
Moderns j carried to fuch a Height, that even 
•♦ the Matrimonial Fellowfhip has been clogged 
i with ten Thoufand Scruples, as if there were a 
kind of Turpitude or Uncleannefs- in the Ac- 
tion ; to fuch a Height, that a decoy'd and abu- 
fed Woman^ can hardly ever after recover her 
Charaftcr^ but ftiall be reckoned more abandon- 
ed than if fhe had committed all other Crimes^ 
,and efcaped this; though^ even fuch a Wo- 
I ttian that loves and takes care of her Children. 
be a more virtuous Woman, than the married . 
Wifej that neglefts her*Si Ideas' have been fixed 
to this Aftj as if the Appetite to it were in its 
OWn Nature criminal above all others ; and ve- 
ry unwarrantable Steps have been recommended 
to extirpate it, though Mr. Ray upon the Crcatioii 
talU it inexpugnable. Had this Appetite beeii 
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whether a Pcrfons Luft be after Riches, Honours, 
&c. if it be fo great as to alienate the Heart froni 
Cod, it is impoflible the Perfon fhould be happy 
till he be deliver'd from it, for it is, in its EfFcfts, 
the fame Thing ; and indeed we fee the Tenth 
Commandment puts them all upon a Level ; for it 
makes no Difference between coveting the Wife, 
or the Ox, 6?^. of our Neighbour ; befides, the 
unbounded Debaucheries of the Heathen Worfhip 
were praftifed to produce an Iffue for human Sa- 
crifice, Hofeaiv. 13. to atone for their Sins-, it 
was alfo to beget a 5/d;/^r of their own, becaufe 
they would not fubmit to be faved by the pro- 
mised Seed. I believe, all thefe Things confider- 
cd, it is pretty plaiq what this Seventh Command- 
ment was levelled at, or what it was that was pro- 
hibited in it. What then ? is Polygamy to be al- 
tow'd ? and is Adultery no Sin ? Let the Four- 
teenth Chapter to the Romans determine what is, 
and what is not Sin : But I fay it is Sin ; why ? 
becaufe it is a Breach of Contract. 

I fuppofe the Moralift will enter his Proteft 
here, and charge me with pleading the Adulte- 
rer's Caufe, allowing of Polygamy, and being an 
Advocate for Whoredom. 

This is an unjuft Charge ; and I deny it, anc^ 
in Anfwer to it, I fay, if the Objeftor thinks him- 
felf able to judge Concerning Morality or Immora- 
lity, without underftanding his Bible, he has given 
the Meafure of his Underftanding, or rather ex- 
pofed his own Self-conceit. But as this will be con- 
fidercd hereafter, I fhall fay no more of it here^ 
but come to the Point. Therefore with Solemni- 
ty I fay, that excepting the Infidelity of the Age, 
which lies at the Root of every other Crime, there 
is not a greater in this Kingdom at this Day, thaii 

that 
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that which ev^ry Man tmift fee, or ihut his Eves i 
I mean an unrefttained and unbounded Debau- 
chery, owing to bad Politicks, and an ill Execu- 
tion of the Magiftrates Office : Whence the many 
abandoned Children in our Streets, who know no 
Home, nor who begot them j a Crime that finki 
the Begetter of them ten Degrees below a Beafi:, 
and for which he ought to be expelled Society, 
or fufFer Death. And tho* I think I hare as much 
^ompaffion as any Man, yet the Sight of fuch an 
one makes me ih»dder ; it ftrikes me with 
Horror 5 and if our Laws will not hang fuch a 
Man, the Punifliment he deferves is at leaft Ca- 
ftration, and a Capital R burnt in his Forehead^ 
and each of his Cheeks. From hence they, th^ 
Children, are bred up in invincible Ignorance, to 
infallible Slavery, or Ufelefnefs to themfelves 
or the Publick, to Lying and Debauchery, to pil- 
fering and plundering, 'till frequently before 
twenty- five Years of Age, they are taken oflf 
by the Hands of public Juftice ; while otherf 
are thruft into Families by a Sett of contemptibb 
Wretches, who never had the Courage to marry^ 
nor ever defigned it. Thefe are a Curfe to all the 
Kingdoms where they are found, I mean unmar- 
> ried Priefts, and old Batchelors. Can there be a 
more melancholy and afFefting Sight, than to fee 
our Streets fwarm every Night with ruined Wo- 
men, and debauched Fellows of the cuckoo 
Kind, who live upon the Public, Monfters, in e^ 
very Shape ufelefs. More fhocking than this, is 
to hear from another Quarter, of the many mur* 
der'd innocent Children, murdered by the deferr- 
ed Mothers, to avoid the unjuft Shame of an in- 
confideratc Aftion; the Reafon of which Shame 
being call on them for this Aftion, is not to re- 
form them, but to procure Money to a Set of — 
Men, or to prevent a Pariflx Charge* But as 
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thefe Evils, and their Remedy lies at the Magi- 
Urate's Door, and not at mine, I fhall fay no more 
Upon this Head here. 

But, fays the Objedor, What do you mean by 
treating the feventh Commandment thus, and the 
whole Decafogue as you have done ? 

I anfwer, I mean to (late the Cafe as it really 
is, and to acquit Abraham^ Jacobs &c. from th6 
Charge of debauching, and from that of being de- 
ficient in any focial Virtue ; for that though it be 
a Crime at this Time ; and under our prefent Cir- 
cumftances to have more Wives than one at once^ 
it was not io then ; and I will at any Time juftify 
thofe Mens Charaders, particularly I)^t;/V's, which 
is the mod excepted to of any (except only in the 
Matter of Uriah) better than any Chara6fecr I kno^ 
now upon Earth. All our Refentments and Wars 
now, arife from particular political Reafons, not fo 
DavicPs. He curfes his Enemies, FfaL cix. (s^d 
not from any particalar Spite he had againft them^ 
but beeaufe they were Enemies to the Elahim^ to 
their Mefliah, fo Enemies to all Men ; executing 
with all their Might the Defign of the Devil. 
How ? by endeavouring to cut oif God's Mefliah % 
and in order to this, to cut off every one through 
whofe LoVns he was to come, and fo to rob eve- 
ry one of his Salvation, and fend all Mankind 
quick down to Hell. Upon the Fall of Man 
God eftablifhed a Plan of Salvation by his Mef- 
fiah. The Infidels down to this Day, have andea- 
vour'd to fet him afide. Our modern ones, in- 
dced^ out-do the ancient Ones ; in that our's ex-» 
peft to be faved by and for a Courfe of moral Q- 
bedience, without any Mefliah at all. Whereas 
the ancient Ones expected and defigned contrary 
to God'd Appointment to beget a Blefler for 
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iherbrelvcs in their own Way ; and for this find, 
introduced into their Worlhip all the De- 
baucheries mentioned above, and many more that 
might have been mentioned. Their Zeal for 
thelc Rites, and their Spite againft all that abode 
by God's Inftitutions, was fo greats that they con- 
tinually aimed at cutting off the Perfon or PerfonS 
who were to be the Progenitors of the true Meffiah. 
This was the Ground of the Quarrel between the 
true and the falfe Worfhippcrs, to be found almofl: 
every where in the Bible ; and when it is faijly 
confider'd, I prefume my Reafons for treating the 
feventh Commandment^ as I have, will be plain 
enough. But if the Reader will inform himfclf 
what that particular, precife Crime was, which 
Manafftb committed, wherein he exceeded all the 
Abominations of the Heathens ; or in fhort, what 
it was that he fet up in the Temple of Jehvakj 
it will appear plainer ftrll. 

But befidcs, my Defign in treating the whole 
Decalogue as I have, is, as mnch as may be, to 
root out that idle Notion, that our Conformity to 
it is our Title to Heaven : whereas I exped: it by a- 
nother Tenure, viz. by the Sacrifice, Blood, and 
Righteoufneis of Chrift Jefus ; which, when I 
or any other. Perfon cordially embrace, we have no 
Reafon to fear many Miftakes in our moral Beha- 
viour; and I challenge the World to fliew me 
fuch a one that ever was a bad Man in his 
Morals. 

Ths EighthCommandment, BetbCherem\ Cberem 
here is Hermes of the Heathen ; Hermes^ they fay, 
is a Thief, a Cheat, fc?r. and though this could be 
no Attribute of the Heavens, the Names ; yet in 
Oppoiition to this was the eighth Commandment, 

L or 
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or Article of the Terms of Purification, Exod. 
XX. 15. And when the Notion of this Deity 
came into their Heads, no doubt cheating and 
ftcaling was to be acceptable to him, and he was 
to aflift them in it, and what they got thereby, 
was to be his Gift ; and 'tis more than probable, 
they facrificed Part of what they got to hitn, 
clfe what is the Meaning of Ifai\%u 8. I bate Rob- 
heryfor Burnt Offerings. So JerMx. 9. JVillyefteal^ 
murder^ and commit Adultery^ &c. for Baal. So 
even when one of their Kings, who worfhipped 
thefe Agents, robbed other Kings of their King- 
doms or Lands, fcfr. they attributed the Succels 
lo, and the Land as the Gift of, x!cit\x Elabim. 
Judg. xi. 24. Will not thou poffefs that which Che- 
mojh thy Yizhim giveth thee. There is ho Theft 
punifliable with Death by the Laws of Mofes^ ex- 
cept ftealing of Men, which, I fuppofe, was for Sa- 
crifice. Upou thefe Principles the Lacedemonians 
Cartbagenians^ &c. made Theft a Virtue 1 and 
the greater Thief a Man was, the fooner he was 
raifed to the Magiftracy. The Perjlans to this Day 
rob in Troops or Banditti ; and think they have a 
Right to all they can plunder, as much as if they 
purchafed it. Thus, while the petty Thefts among 
us now , are punilhcd, the huge Frauds of the 
Great iand the Powerful go free, and are juftificd, 
notwithftanding they pretend this Precept is dc- 
figned fo dired us in this Point. The Point of 
Property hath not been fettled to this Day, nor 
ever will, nor can be fettled, while Men, who arc 
called ChrifUans, think themfelves not Stewards^ 
but Proprietors of their large Capitals and Eftates 1 
and at Liberty to increafe them, by getting what 
they can, and keeping what they have : Nor while 
Covetoufnefs is deem*d Frugality, and Gain, God- 
linefs ; nor while the nigardly Chriftian (if he mufl: 
l)e called a Chriftiiin) thinks it bit PMty to hoard 

hit 
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his Money, and fee his diftrcfs*d Neighbour want ; 
nor while the Magiftrate can laugh at the Mife- 
' rable, punifh the Starveling, and fuffcr the 
ftrong and robuft to impovcrifh themfclvcs by 
their own Vices, to ruin their Conftitutions and 
their Families, and contraft Habits of Lazincfs, 
ending in Frauds and Thefts, which bring them 
to the Gallows ; and all this for political Reafons, 
which are too notorious to need mentioning. But 
true Chriftianity and the Scriptures are total 
Strangers to fuch Politicks ; nor need the Chri- 
ftian a Law to make him virtuous, benevolent, 
6fr. He is ready to open his Hand wide, not to 
receive, but to give. I am oot for the Levellers 
prcpofterous Schemes, but will take the Libertf 
to illuftratemy Meaning, by comparing the World 
to a generous Nobleman's Houfe. Here is am- 
ple Provifion made for every Member of the Fa- 
mily, a fturdy upper Servant, who has more 
Strength, but Icfs Honefty than the reft, fcizes ten 
>.A/Times more of the Kitchen Provifion than he has 
^ Occafion or Ufe for, while the reft are half 
ftarved for Want. They complain •, he laughs at 
their Hunger, fells what he has unjuftly feized, 
hoards his Money, or turns Ufurer. The World 
is filled by the Bounty of God with Prof ifions and 
Acco-nmodations of every Sort, enough and to 
fparc for every individual in it 5 but while fome 
ravenoufly grafp at too much, and commence 
Tyrants therewith ; others are inflaved, and can- 
« not honeftly get fufficient to keep them and their 
Families out of Diftrefs. I am not here dream- 
ing of Utopa^ but talking of fuch a Country, and 
fuch a political State, as I have feen with my 
own Eyes, where there were no little private Ty- 
rants, nor any in Diftrefs, idle, nor begging' 5 and 
where the great Conteft was, who fhould do the 
moft to prevent the Diftrefs of his induftrious 
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Neighbour and his Family, without Charity 
Schools, Work Houfes, or — ^. 

The Ninth Commandment reads thus, Thou 
Jhdttnoi lift np a ^eftimony (/Shacar, FalJhoodyVa" 
nityj iigainji thy Neighbour. Why ? becaufe it will 
coft him his Life. How is this ? and what is the 
Meiping of it ? It means, apd can mean no more, 
Thou fhalt not bear a falfe Tcftimony againft 
^ Man for being an Apoftate, or accufe him 
wrongfully of deferting the true Elahim j for 
if thou doft, the People are bound to ftone 
Jiim to Death. Therefore a true Teftimony thou 
ihalt bear, and accufe no Man wrongfully in the 
Matter of his God : and by fair Confeqncnce thou 
(halt bear a true Teftimony in Matters of fecial 
Life. 

The Tenth Commandment, Thou Jhalt not covets 
f^c. If the whole of the Decalogue be a moral 
Law, bi nding the Heart and Confcience ; and the 
Tenth be defigned only to regulate the inward 
Frame of the Heart refpefting focial Life-, then 
it feems to be a Tautology. For Inftance, if the 5^- 
venthsind Eighth bind the Mind in Point of Chaftity 
and Property •, What does, or what can the Tenth 
do more ? But in Fadt, the true Intent of the Deca- 
logue was, and is, not only to prevent Defeftion 
from the Elahim in Pradtice, but to fecure the 
Heart from being alienated to any Thing elfe ; 
therefore it is added. Thou Jhalt not covet, as a 
Fatherly Inftrudlion. Behold my Children, I 
have given you a Law [DoSlrine'] as a School- 
mafter \Teacher'\ not to whip and fcourge, but to 
lead and direft you to Chrifl: Jefus^ who is the Re- 
deemer of your Souls. Beware therefore, and ob- 
ferve the negative Caution I here give to prevent 
declining fron^ me, to the abominable" Rites of the 

Heathen 
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Heathen Worfhip •, and, as hankering, or covet- 
ing, or lulling alter fuch Objeds as have a dirc6k 
Tendency to alienate your Hearts from nic, and 
to initiate you into their dangerous and deftruftivc 
Paths, is likely to prove your Ruin, avoid 
therefore the very Appearance of it, left you be 
infnared, and led from one Thing to another, till 
you rejeft me, and deftroy yourfelves by rejefting 
my Method of Salvation by a Redeemer, a Sa- 
viour, Chrift Jefus, whom I have anointed. This I 
take to be the primary Senfe of the Decalogue ; 
and if any Gentleman think otherwife, when he 
ihews the World why he does lb, I promife him 
my Anfwer, or Recantation, in Publick. 

I HAVE obferved already, that this pretended 

moral Law was not publiflied to the World, till 

near two Thbufand fix Hundred Years after the 

Creation, nor any other Law, that I know of, be- 

fides the Ceremonial, which whoever underftood, 

believed and conformed to in Heart and Life, /. r. 

to the true Intent and Defign of it, had no more 

Need of any other, than he had of a Candle to 

find or fee the Sun at Noon. Strange Doftrinc ! 

but no ftranger than true. An Objedtion will be 

made here, I doubt not, from the Senfe fome 

Parts of the Decalogue feem to be. underftood in, 

by the New Teftament Writers. I would have it 

underftood, that I pay the higheft Refpeft to the 

New Neftament as well as to the Old ; but ftill fay 

it, the N. T, can never be underftood but by the 

Old. Claflic Learning will not help here. When 

the 0. T. is underftood, and not till then, the Ob- 

jeftion will vanifh. If any think otherwife, they 

are at Liberty to put the Objeftion in the ftrongeft 

Light and Language ; but till that be done, here 

fhall be an End of this Part, when I have put 

the Decalogue in the following (hort View. 
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It tppears, i/, The Heathens had other 
Eiabim than the true. 

2^, They fet up imaginary, uninftituted Sym- 
bols of their Objefts of Worfhip, their falfe EJa- 
biffiy as above, viz. of their celeftial, tcrrcftrial, and 
infernal ones. 

^dfyy They applied the Names of Jehovah to 
his Agents, and fell into the Worlhip of thofe 
Agents. 

4/i&/K> They denied that Jehovah made the 
Heavens, Earth, and Seas, and all that in them is ; 
and refufed to appropriate any Time to confider 
who Jehovah was, and what were his Works, and 
that the Objcfts they worlhipped were the Works 
of his Hands, and not fit for them to worfhip, be- 
ing not Elahinty nor able to fave them. 

Sthly^ They afcribcd their begetting, fc?^. to 
Stocks and Stones, and fo neglected to pay that 
Obedience ^and Refpeft to their immediate Parents, 
which was their Due by God's own Inftitution 5 
leaft of all did they yield Obedience to, and ac- 
knowledge the great Parent of all. 

6thly^ They offered their Captives and their 
Children in Sacrifice to their falfe Elahimj to ren- 
der them propitious, and by Murder expedted to 
redeem their own Souls. 

yihly^ Adulteries, Rapes, Fornications, de- 
flowering Virgins, &?f. were very high Afts in 
their Devotion. This Kind of Worfhip was to 
produce a BlefTer, a Meffiah of their own, becaufc 
they would not fubmit to be faved by him who 
was to be the BlefTer of all Nations, God's MefTiah. 

Their 
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Their Rage was fo great againft all through 
whofe Loins he was to come, that they aim'd at 
cutting them off ; hereby they thought to prevent 
the Birth of the true Seed, and oblige Men to cm- 
brace their unreveal'd Religion, and to expcdl 
Salvation by their fpurious Mefliah j hznctVavid^ % 
Curfes. 

Zthly^ They robbed and ftole for Burnt Offer- 
ings, and thought therpfelves the more acceptable 
to their Gods for committing fuch Things. 

^tbhfy God's own Servants they accufed with 
blafpheming, and not worfhipping their falfe EUir 
him 5 and put them to Death for it, 

' lotbly^ They indulged themfelvcs in coveting 
all the Evils above ; and every one of them, as 
from its Root, fprang from this Evil,Covetoufnels. 

■ I THINK a Difcuffion of the Law of Nature (ai 
*tis caird) follows next in Courfc ; and, as one 
fays, fince my Ha!id is in the Bag, I fhall take 
fuch Stones as come firft jto Hand, and thus I 
throw them at the Mark. 

* The Grecians had many Intruders into Philo* 

* fophy, who ufurped a Profcffion that was not 

* natural to them, and ftrutted in borrowed Or* 

* naments ; and though they might not counter- 

* feit, or corrupt their Com without Punifliment, 

* their Philofophy they might j for this they were 

* defpifed by their Indian Neighbours, arid for that 

* clamorous Liberty they had to diftradt one ^ano- 

* ther,fome 6f them being Epicures, fome Cynics, 

* fome Stoics, fome Peripatetics, and fome of 

* them pretended Platonics. It is not doubted 

but 
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« but the fcuffling and fquabbling of thefe Se£la^ 

• ries did at laft produce the Sceptic ; who finding 

• naught in the Schools but Oppofition and Bittcr- 

• nefs, refolved for a new Courfe, and fecured 
« his Peace by his Ignorance/ K[pw exaftly this 
fits the prcfent Times, I fhall leave the Reader to 
judge. 

Divinity and Philofophy were once connedl- 
cd, and in their Nature ^re fo ftill. It had been 
happy for Mankind, if the' Link had never been 
broken ; -but fo it is, and from hence all the Dif- 
putes that have been in the World arofe : For 
while the Thcofophy of the Hehewi jcjriaincd^ 
there were none-, as foon as^that wa^'^ojfli, aiid ever 
. fince. Men dream arid publilh ; they ^tearn again, 
and publifli again, ajid fo on ,tilU th^^ Shelves 
are ' pre^s*d with the naufepus Burden. • Thefe 
Affis Cqlfs^ the Infidels; I mean,, made the 
Breach ;knd tho* 'they graze on Divine Tafture, 
pretend they grow fat by. Nature j thgr pillage 
- the Scriptures for Ideas, and tell the World they 
get tl>em fey the Light of N^urc. Th!c Reader 
furely may fecoUedt many recent Inftances' of 
this. Mr. fFoollafton and Dr. Fojier arc notoriouf- 
lyfuch Pillagers. 

■ • 

Now fince we have the Light of Nature, the 
j L^w of Nature, the Religion of Nature," and na- 
/ tural Conlcience rung in oiir Ears from the Pulpit 
ancl the pVefs fo continually, we ought to knoiT 
what they niean by it, or rather that, they m6an no- 
thing but the Fiftions of their own JBrains. " 

By the Light of Nature, I n>can that Light, 
Knowledge, Reafon, Intelligence, or Underftand- 
ing, which the Mind of the rational Crcaturc is 
poflefled of, or can attain to, when left* to it Telf 

de- 
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deftitate of a Revelation, without InArudion of 
Example from Parents, or others. To talk of 
the Light of Nature, ^c. in any other Senfe but 
this, is to amufe Mankind, to fay no worfe : 
Moreover, this muft have been the Cafe of the firft 
Man, (and a firft Man there was) or he mud have 
had a Revelation, which the Deifts fay he had not» 
ahy more than his Defendants. By this Light of 
Nature we are told by many of our Divines, as 
well as the Deifts, that we may difcover the Be^ 
ing of a God , and that he is to be worfhipped, 
and how he is to be worlhipped. With refpeck to 
tiic Being of a God, they make the deftitute Crea« 
ture Redon thus : lam^ Haw tame I to bef IcouU 
not make tn^filf^ for tbiUfuppofes mj Bunjkence before 
Ii»as ; 1 could not come by Cbattce^for Chance is m 
Caufe\ therefore I nmft be the If^ork of feme Omnipo* 
ient 4gent^ which Jgent I call God. This is migh- 
ty pretty Reafoning in an untaught Creature, and 
as pretty Language in the Mouth of one who was 
never taught to fpeak. But, I prefume, in fpight 
of all the Meuphyfics in Thomas Aquinas^ and all 
the Subtilties of the Logicians, a little common 
Senfe will fet us right here ; for this will prompt a 
. Man to a(k how this unuught Creature came at 
\ Language ? And whether any Man ever thought 
* without ? No furely % for wc think in Language, 
as well as fpeak in it \ and I would recommend 
^ to him who believes he can range his Thoughts 
' isrithout Language, to try ; and if he conceives he 
fueceeds upon tryal, I will tell him how wife he 
is* I know the Author of the Enquiry into the 
Life and Writings of Horner^ tells us. When Adam 
was made, he gaz'd and ftared about him, exa« 
I amined the Organs of his Body ; and upon find* 
f tng he had thole of Speech, he open'd his Mouth 
and ciy^d Baw \ he repeated the Sound till he had 
fixed It in his own Mmd, and tacked an Idea to 
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it ; fo obtained one Word, and one Idea. Hq 
ry'd again, and cry'd JVaWy and tacked another 
Idea to this fecond Sound •, fo he had two Words, 
and two Ideas, and fo on, till he had formed a 
Language for him'felf and Children. But this is 
Stuff to ftop our Nofes at. 

I SHALL be, alked here, What! cannot Dumb 
Perfons think ? Yes, they can think, but not till 
they have that which is fimilar to I .anguagc in a 
low Degree, or Language in Miniature, viz. the 
Motions, Gefturcs, Aftions, and Signs, £sfr. of 
t})pie about them, who can fpeak, and who are 
Preceptors and Examples to them, to fupply them 
ip their want Qf Language with tbefc Succeda- 
neums in its Stead,, without which they could not 
t|iink, but would remain Idiots. 

• ' Al ATE Infl:ance,a.nd fuch an one, as the like may 
rtot happen again, m^y" be as much to our Purpofe 
in this Place, as Mr, Lock^% Rational Parrot wast6 
his in another, Imean Peter, who was taken in the 
Woods at Hanover. Here was ah urn an Creature, 
neither an Idiot, nor a* Madman, but perfectly irrii- 
tional, i, e, perfe^ly unable to exercife one A6t of 
Reafon, bccaufc he had never been talight. HoW- he 
came into the Woods, or how he was fuftained 
there, no Man can tell: He was taken a great Boy »; 

• fuppofed to be about fourteen or more, without. 

\ Ideas, Underftanding, Memory, or any perceive- 
able rational Power about him ; and though he was 
dreadfully frightened at being taken, yet when^ 
after much Pains, thty had Iiinl brought to theUfc 
of Language, and fo to fomc Degree of Reafon,,. 

S he could not then, nor can he yet, recollecfl any 

\ Thing that had happened to him iq his whole Life 
before, no not his being taken ; fo that his Reafon 
only render'd him teachable ; and if there had been a 
Thoufand of them, it docs not appear to me but 
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theymuft have been all in the fame Cafe -, and 
iinlefs one among them had been taught, and 
taught the reft, they had all been as ignorant as 
Peter, This Man's Cafe muft have been the firft 
^Man's Cafe, and all Mens fince, without a Revela- 
tion. Now I aflc our moral Naturalifts, if the Light 
of Nature be in the Soul ? If the Law of Nature be 
ingraven on the Heart, and difcoverable by the 
imaffifted Reafon of the Mind; Was poor Peter an 
Exception to the general Rule ? And if this Law 
of Nature, ^c. be really innate in the Mind, Why 
fhould we be angry with the Quakers, and Quic- 
tdfts ; for pray where is the Difference between 
their Light within^ their Chrift within^ the infpC" 
ken Word of the Myfiics^ and your Law within ? 
For unlefs we know the Difference, and where 
the Law of Nature ends, we fhall never know, 
where Revelation begins, nor why it was given. 
If I am told the Inftance of Peter is but a fingle 
one, therefore nothing ought to be concluded 
from it. In anfwer to this, I ask, if the Objec- 
tor had one, and but one Inftance to give of a 
Man, who by mere Nature had attained to the ufe 
of Language •, and without Inftruftion could rea- 
fon in that Language, whether he would not 
think fuch an Inftance a decifive one ? But pd*- 
haps Peter was a Blockhead ; and if one of our 
modern Philofophcrs had been dropt as young as, 
and inftead of Peter^ we might have expefted an 
ample' Account of the Manners of the woody 
Inhabitants -, how the Bears nurfe and fucklc their 
Cubbs -, how they lick, and hug, and convey In- 
ftrudlion to them ; alfo of the various Inftindts 
of the other Tribes of Animals, their Policies, 
-yOi^ Laws, Battles, Food, fsf^.This is I own a (hrewd 
Objeftion. But if there be any Thing in it, 
*tis really pitty, for Experiment Sake, they had 
not all been dropt there, for then wp had not 
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been plagued with fuch a fetifelefs, falfe, and 
trifling Philofophy here. But as there have been 
fever^ times found in the Defarts wild Creatures* 
bearing all the Marks of human Ones, both 
Male and Female, [Oronotons^ t mean) with the 
Organs of Speech ; but being caught old, could 
never be brought to Speak. This feems to cor- 
roborate the Sentiment, that Peter was naturally 
as cunning a Creatnre, as any of the Moderns 
would have been, had they been dropt in his dead ; 
for, beiides his being a clever Fellow at running 
upon all four, he will climb a Tree better than any 
^ , Man among them ; and can prove too, that he 
'' runs up by the Law of Gravitation, as furely as 
they can that a Stone falls by that Law, 

Reason in the Soul, with refpeft to itsAftivity, 
IS (imilar to Fire in Bodies*, it needs exciting, and 
till it be excited, is alleep ; when by Collifion you 
have excited it, and if you fupply it with Pabn^ 
lum^ it becomes the moft adive Thing in the 
World, So if you awaken the Reafon of the Soul, 
and fupply it with, or reveal to it, true Data, and 
fet it agoing, it becomes adive as Fire, but muft, 
and will be jf/7/, till thus excited. The Manners 
(Stupidity) of the whole Heathen World, in focial 
Life, and Worfhip too, jufHfies me in this, and 
I defy any Man to produce one credible Piece of 
Hiftory to controul this, which I hope to ipake ap- 
pear before we have done. Reafon is the Candlt 
of Jebovab j but he himfclf muft light it firft, and 
not we. 

I think the Light of Nature, and the Law of 
Nature, are treated generally as the fame Thing i 
and if I am charged with diftinguifhing the fame 
Thing from itfelf, I fhall think it an unjuft 
Charge, be(:ai)fe I do it to be qndcrftood. But 

the 
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the Law of Nature fhould be refult of the Light 
of Nature i a Sett of Principles digefted into a 
Rule ; a Law for the rational Creature t» prac- 
tice. The Conformity of the rational Creature to 
diii Law, muft be natural Religion (if there be 
anyfuchThing)* The Acquitments, ortheAccuiki' 
tionsof the Mind, for its Conformity or Non- 
conformity to thisLfaw, muft be natural Coa«» 
fcience, if there be natural Confcience, Now if 
I have feparated Things that ought to be united, 
or jumbled together thofe that ou^ht to be fe- 
parated, it gives me no Concern ; tor fince they 
are all Fidtions, it*s no Matter how they are treat- 
ed: Befides, 'tis nuny Years now fince I read any 
Thing on this Subjed ; and when I did, was only 
/ fiiufiing at Pandoras*s Box, which fcatter'd fuch a 
\/ ^malignant Poifon all around, as made me giddy* 
Therefore I have advifed all mv younger Friends 
not to touch, till they are fure tney have the true 
Antidote ; and the only one I know of, is plain 
Truth and common Senfe. With this infallible 
Antidote, I will trull: the Box in any One's Hands; 
and let him fnufF as long as he will, it will do 
him no Harm belides the Lofs of his Time. But 
to return to this big-belly'd Monfter, the Law of 
Nature, (for no other Name does it deferve) to 
fee if we can difcover its Features by the Accounts 
given of it. Some fay, it takes Rife from e- 
temal Fitnefs, eternal Reafon, and is known by 
its Beauty and Excellence j others fay it is the 
Remains of the Law written on Adam*^ Heart in 
Innocence, and call it the moral Law \ for, fay 
they, he loft not all, when he fell. Others &y, he 
did, and make it a Thing added, and given to^- 
ddm aftdr he fell. Others think they find it re- 
fered to in Scripture, which, by the Way, is falfe ; 
for the Scripture was written to cure fuch Dif- 
trafttionSr 
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Others fend us to the Heathen World to find 
it 5 others fcek for it in their own Brains, and 'af- 
ter all their Search cannot find it. It would be al- 
moft an endlels Task to examine all thefe Dreams ; 
and fince all its Advocates have agreed to call it 
t moral Law, 'twill be the fhorter Way to fee 
what they make of that : What they mean by a 
moral Law. I think the Definition of a moral 
Law, as it has ftood for fome hundred Years paft, 
is, that it is therefore commanded, becaufe it is 
good * ; they define a pofitive Law to be there- 
fore good, becaufe commanded ; but as I don't 
believe there are any poflitive Laws from God, 
I fhall take no farther Notice of them here. 

If this Difinition of a Moral Law be a juft one, 
we are to look beyond the Law for the Goodncfs 
of it. Where are we to look, I pray ? Why,;o the 
Eternal Fitnefs and Reafon of Things •, to their ' 
intrinfick Nature, to their Eternal Relations, 6fr. 
But, how are we to arrive at any Knowledge at 
all about thefe Eternal Fitneffes, Reafons, and 
Relations, fc?r. What Clue has the Mind by which 
to come at the Knowledge of thefe abftrufe Mat- 
ters ? None at all, that I know of. But pray, is 
not this owing to your own Ignorance? I will 
leave the intelligent Reader to judge of that. Or 
whether is it not owing to the Ignorance of thofe 
who handle thefe Things, that make them think 
they can know any Thing about them ? I believe 
in my Heart it is. What muft be done then? 
We muft continue in our Ignorance, and they muft 
do as they have done. How is that ? Why, to 
lay down certain Metaphyfical Suppofitions, and 

* I know there are fome who found a moral Law upon the 
Perfedions of the Divine Being. I believe they meant well ; 
but be they Right or Wrong, they arc not the Perfons 1 am 
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reaf(5n (as ?hey call it) upon them, that is, to guefs^ ' 
and guefs again, be dogmatical, ramble, and talk on, 
and call it reafoning. This will do, for the People 
that delight in fuch Stuff; the lefs they undcr- 
lland, the more they admire. 

But is not this ufing the People ill? Yes, I 
think it is. To hear a poor Creature of yeftcrday, 
that knows not what is fit in his own Family, or, 
for himfelf to do ; and who cannot direft his 
Neighbour in a plain Cafe ; to hear fuch a one, 
who has exchanged at School his Common-Senfc 
for Mctaphyfics, and a little Logic, pretend to 
tcU his Congregation, what is fit for God to make 
the Matter of his Law, is Audacious to the laft 
Degree, Impudent beyond Bounds. Don't you 
think, you are very fevere ? I cannot be fevere 
enough in rendering this ridiculous, for if the 

. Man that can do this, be not a Fool; he has 
the. Pride of Satan. • Let fuch a Man read the 

. Queries put to Job xxxix. xl. xli. Chapters, 
and read tne Book of EJdras \ or tell the World, 
what is become. of the lafl: Years Clouds, and 
what they were the Year before 5 what is that Sub- 
fiance, which forms Oaks, Rocks, iSc. What 
it yas a Thoufand Years before it exifted under 
' thefe Forms, and what it will be a Thoufand Years 
hence, when it ceafes to exift thus; what is the 
Root of the three natural Kingdoms ; who is their 
Nurfe ; how are they fed. How the MetalKc 
Strikes its Influences into the vegitable King- 
dom. How the vegitable Kingdom fupports 

I the Animal, and how the two laft ' fupport 

\ us. By what ftrange Mechanifm in Nature the 
Variety of the Spring comes. How the Grafs 
comes to be green ; the Flowers, yellow, blue, 
fcarlct^ 6ff. What is the intrinfic Difi^erence be- 
tween a Diamond, and a Piece of Charcoal, be- 
tween a Pebble, and a Piece of Spunge. What are 
. ' thci^ 
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their internal Natures^ Textures^ and Qualities^ 
When fuch Men underftand enough of Nature to 
iblve thefe Things, it will be then Time enough 
for them to meddle with, and guefs about, Eter-* 
nal Fitnefs, Reafon, &r. 

But after all. What is the Law of Nature ? 
Indeed I can*t tell, nor could I ever find one that 
could. What do you think it is like? I think 
it is fomewhat like Ens 'Rathfus f Enis Rationis I 
What is that ! It is a whimlical, fantaftical No* 
thing, exilling only in the Brains of Schoolmen. 
Do vou think they have any Brains then ? — — I 
douDt, I doubt : However, be that as it will, 'till 
their common Senfe get the better of their Leam* 
ing, their Brains will be of no Ufe to themfelves 
nor any Body elfe. But pray give ui your Thoughts 
upon the Law of Nature. I will as well as I 
can. I have told the Reader (already what I mean 
by the Law of Nature. 

To talk of a Law of Nature, not difcoverabte 
by the mere Light of Nature, is Nonfenfe \ a 
I^w that •is not difcoverable by the innate Powers 
of the Soul, ceafes to be a Law of Nature, If it 
be not to be underftood without Inftrudion, Ex- 
ample, &f . it ftill ceafes to be a Law of Nature, 
and becomes a Law of Cuftom : And then there 
will be as many contrary Laws of Nature, if 
this be the Law of Nature, as there are contrary 
Cuftoms in the various Countries i.i the Worlds 
Thus the Law of Nature in England will not be 
the Law of Nature in France^ nor 6fr« I have 
mentioned already fome of the jarring Accounts 
they give of its Original % there is one renuurkable 
one which I had forgot : Mr. tVooU^^m^ who has 
publifhed a long Tale about it, fays it is to be 
known by the Plainnefs of its Principles^ and 
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confifts in treating Things according to what they 
are ; but furely, in order to my treating Things 
according to what they are, it is fuppofed, that I 
Ihould know what they are, and their various Re- 
lations too. How this is JO be known by Nature, 
I 1 know not ; and till tKey can demonftrate, that 
it can be known adequately by Nature, without 
Revelation, their natural Law, and the Religion 
refulting from it, will only be fit to be laugh'd 
at, and they for following it. At one Time, 
they make it the moft unchangeable, invaria- 
ble Thing conceivable •, at another Time, it is 
unliable as Water, mutable as the Seafons ; ob- 
fcured by fo many intervening accidental Circum- 
ftances in focial Life, that it would puzzle the 
\ wifeft Man upon Earth to difcover its Dictates. 
iBut the beft of it is, that, when we come to the 
Application of it in focial Life, it is fuch an yield- 
ing Thing, that it will ftretch or ftirink to any 
; Standard ; they can make it fuit with all Coun- 
^ tries. Climates, Seafons, and Cuftoms, as they 
pleafe. At Venice^ no Man but will own their 
. Carnivals are agreeable to the Law of Nature ; 
I in France^ it is fo too, to mal^e War upon their 
peaceable Neighbours ; in Chitia^j the Law of Na^ 
ture teaches them to take care of themfelves by 
. cheating and Healing ; in Africa^ it teaches the 
I Strong to feize the Weak, and fell them into Sla- 
very. Thpfe who are inclined to fee more of this 
plain, uniform, perfect Law of Nature, as 'tis cal- 
led, as pradtifed by thofe whom all Men fuppofc 
V were left moft to it, and not corrupted by Reve- 
Vation, may glutt themfelves with this prcciou| 
Morfel, by informing themfelves of the Cuftoms 
and Religion of the antient Scythians j Tartars, 
Perfians, Pbanidans^ Babylonians, Arabians, Ca-^ 
tbaians, Indians, Mexicans, ^c. They may alfo 
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take a View of the Religion of Florida^, Siam^ Pe- 
gUj Bengala^ Cambaia^ Malabar^ Narjinga^ Eg^pty 
FeZy Sumatra^ ^c. Let them acquaint themfelves 
with the Rites relating to Phallus ^ Ithiphallusy 
Priapusy &?r.* fo often prohibited in Scripture, fo 
often referred to in profane Authors \ and then 
hoheftly tell me what they think of unrevealed or 
natural Religion ; and whether there be any thing, 
except what comes from Revelation, but what is 
beaftly, abominable, and devclifh ? 

If I am told, the Cuftoms and Worfjiip refer- 
red to above, are not the Laws nor Religion of 
Nature ; I aflc. What are they then ? fince they 
are not pretended to be founded on Revelation. 

To be fure the Marriage of a God with a God- 
defs, the Rape of a God, the Theft of a God, 
^the Amours of a God, the Wars of a God, the 
^ ^*^j^ Labours of a God at a Forge, forinftance, with 
'^\, I ^ Million more fuch like FooUeries, are very in- 
telligent and inftruftive to our Youth, who are 
made to read the ClafficSy and in many of them 
taught this Stuff at School j and when they have 
. improved in reading Ethics, Metaphyfics, and 
Logic, commence Preachers, Doftors, forfboth, 
without ever having read, much lefs ftudied God's 
Revelation : But this is the Fafliion of the Age, 
and has the Sanftion of the Schools ; and the 
more of this Gear a Man has, the more Learn- 
ing he is thought to have. Be it fo, if they will 

• * Add to thefe, the Heathen Feafis (which were all of the 
religious Kind) to Fenusy and their Floralia^^ Bucchanaiias^ 
i2c . and their Games too. Let a Pcrfon read the Claffics be- 

bre he underftands the Bible, and, if ^e be not a Fool when 
he begins, 'tis much but' they make him one. 
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but ^ve me leave to think their Common Senfc 
is diminifh'd in the fame Proportion. 

The Gods and Goddefles of the Romans (who 
were fuppofed to be led by the Light of Nature) 
were not lefs than thirty thoufand. For an Account 
of the ridiculous Offices affign'd them, I refer 
the Reader, who has not many Books nor much 
Time, to Bailfs OSavo BiSionary^ Vol. 2 . under 
Goddess ; turn alfo to the ift and 2d Chapters 
of the firft EpifUe to the CmtUbians^ where it 
will be found, that h Wifdom the World knew not 
God ; nor never will by what the World calls 
Wifdom, 

After what has been faid above, the Reader 
may think it needlefs and impertinent to fay a- 
ny thing about natural Confcience, feeins it is fb 
connefted with the Light of Nature, £s?r. that, 
if you deftroy the one, the other falls with it. 
True : But fincc Numbers of Men, reputed 
learned, have aflcrted its Exiftence and Adivity, 
and attempted to fliew that it ads uniformly too 
in all Men, Chriftians as well as Heathens, and 
thought they had Apoftolic Authority for it ; it 
will be neceflary to take a Ihort View of this 
Chimasra alfo. 

Copfcience is a Knc^ii^ together with ; it is 
the Judgment, Teftimony, orWitnefs of a Man's 
own Mind ; the Judgment of the Soul upon 
its own Actions. Take it in what Senfe you 
will, it is correlative, and (lands in fuch a 
mutual Relation to fomething its Correlate, that 
that Correlate gives it its very Nature, and makes 
it what it is, be it good or bad : Now this Cor- 
' relate is a real or fuppofed Law, or the Data 
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has got It, or learnt it, from God's written Reve- 
lation •, and, therefbre, it is a Matter of the high- 
eft Importance, that this Revelation be under^ 
ftood, and not made a Nofe of Wax ; for if, af- 
ter all, any, or all the Confciences mentioned a- 
bove, fc?r. jarr, and are miftaken, and there be na- 
tural Confcience, Why does not this natural Con- 
cience ftep in and do its Office, and fet them 
right ? and, if it does not, it is an unfaithful 
dumb Dog, and for not barking ought to be 
ftrangled. Rom. ii. 20, ^ath been mentioned be- 
fore ; befides, there is no known heathen Nation 
left to thQ mere X.ight of Nature j for we know 
the Traces of Revelation are to be found amoi\^ 
7 Xy them ?m^ and all they have that is good, they ne- 
. • ceived by Tradition from Revelation. 

But an Objedtion nat\fr9Uy comes ifi here*. 
What is this Fellow dmng ? What would he be 
at ? He has explained away ^e received Senfe of 
the Decalogue, attempted to dig jip the Law of 
Nature by the Roots •, he has ddftroy'd pur an- 
tient Landmarks, removed our Boundaries, bro- 
ken down our Fences, and by leaving us no Law 
at all, opened a Door to all Licencioufnefs. This 
IS an old and deviliih Charge^ and lies againft thq 
Apoftl^s as w?ll as me. 

In anfwer to which, I fay ; I have left the R<^dq^ 
and every one in full poflefllon of God's Revela- 
tion ; and fo in poffeffion oT all the Law (if it; 
muft be called fo) that ever was knowi\ t9 Man- 
kind. 

But ^ this will be deem'd not a fufHctent An- 
fwer, I ihall attempt a more full one j ari^ in do- 
iiig of it, I hope to have more Pleafurc myfelf^ 
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than in ail the ievere Exprdfions that have dropt 
from my Pen in the foregoing Part of this Pam- 
phlet ; which have not been utter'd with the leafl: 
Degree of Spite or Ill-will to any Man, or Set of 
Men, in the World ; and tho' I heartily hate ma- 
ny of our modern Principles in Divinity and Phi- 
lofophy too, this I can do without hating their ^ ^* 
Perfons \ nay, this I can do and love their Per- c^^ ^ 
fons, fo as a Parent loves his Qhild,when he whips /^ 
him to make him mind his Book ^ for, to fay all 
at once, the whole Intent of my Difcipline has 
been to make them mind theirs, (their Bible I 
maan) and not to talk without underftanding it« 

But to the Point : True Religion confifls not 
in telling of Beads, or faying Prayers by the Do- 
3:en ; or in whipping and fcourging ourfelves, or j 
doing Penance ; not. in conforming to, or doing 
a Nuniber of Duties that muft needs be done, noct^ 
in abftaining from Sin for fear of Damnation, noK^ 
in dragging our Bodies to worfhip againft our 
Will : There is no Drud^ry in Religion ; for 
where Drudgery comes in. Religion goes out ; the 
Soul needs no Law to bind her to a Compliance 
to Chriftianity ; 'tis the Delight of the whole 
Heart ; Chrift's Yoke never galled the Shoulders 
of a Difciple yet, for bis Toke is eafyy and his Bur^ 
den light \ there are no Hardfliips in Chrift's 
School, fo no ufe for the Scourge ; that is only 
iit for Slaves, and all his Subjeds are free. When 
a Slave in Rome was made free, the Rod was de- 
livered to him by his Mailer, as a Token that it 
>^ was to be ufed no more : Thus it is m the Com- 
monwealth of Chriftianity ; Slaves are redeemed, 
the Rod is deliver'd, or rather deftroy'd. Liberty 
is proclaimed to the Captive, and Pardon to the 
Kebel : This charms the SouU it fooths her Cares i 
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k wraps her into a pleafureable Calm, an ine)^- 
preflible Serenity, into a quiet Surrender of her- 
felf, her Will, AfFeftions, and all (he is poffef- 
fed of, to the Objeft of her AfFe6iions. In this 
fhe is^ happy, and expefts, with a kind of afllired 
Certainty, to be eternally fo. In fhort, fhe wifhes, 
ftie expefts no higher Happinefs than being con- 
formed to her Head, from whom Ihe expefts and 
enjoys air fhe wants : She finds herfelf * faved, 
Atls ii. 47. The Chains are broke, the Fetters 
are knock'd off, her Feet are at Liberty, and fhe 
can leap for Joy that fhe is delivered from the 
Power of Sin, and that Jefus died for this veVy 
End, Mat. i. 2i» 

I cannot better iUuftrate the true Temper of a 
ChrifHan than by the Servant under the Mofaic 
Difpenfation, Exod, xxi. Dent, xv. Here we find 
a Servant that might be made free from his Ma- 
fler, might quit his Service •, No^ faith the Ser- 
vant, I will not go away from thee. Why will he 
not go out ? Not becaufe he is bound by Law 
to flay, but becaufe he loves his Mafter, i^c, and 
becaufe it is well with him ; then his Ear is to 
be thruft through with an Awl to the Pofl of 
the Door, and he is to be a Servant forever : 
Thus it is with every Servant of Chrift's ; they 
love their Malter, and their Matter's Houfe, and' 
their Mafler's Service, and will not go out free 
forever ; They ferve him not by Law, but by 
Choice ; not becaufe they muft, but becaufe they 
efteem it a Privilege that they may. This is thcf 
Spring in focial Life ; the Chriflian behaves well 
here, not for fear of the Law and the Gallows, 
but becaufe it is his Difpofition to do fo, to be ho- 
nefl, humane, i^c. It a Man be a good Chrif- 
tian, he is« always a good Subjeft, Fathcr,> Friend, 
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Hufband, i^c. In a word, Chriftianity fills a Man 
with Gratitude and Love to God and Man. This 
is a ftronger Chain, a furer Obligation to good 
Manners, than all the conceivable Sanftions of 
Law ; this is a better Fence to the Rights of Man- 
kind, than all the Laws that ever were made, or 
ever will be. To render this a little more 
confpicuous, let us confider the true Mould 

. and Frame of the Human Nature, to fee whe- 
ther Threatnings or Allurements, Laws or In- 
flruftions, operate more ftrongly •, and alfo the 
Difference between the Obedience to be yielded 
to God, and the Obedience we generally yield to 
one another. The rigid Matter by Stripes and 
Threats, can make his Servant obey him ; and if 
he makes his Tale of Bricks, or grinds his Mea- 
fure of Corn, obtains his End, and cares not 
whether his Servant loves or hates him. Not fo 
with God and his Servants •, the Heart, the Will, 
the AfFedtions, are what God claims. Now, I 
fuppofe, no Man will fay that Laws andThrcaten- 
ings will engage us to furrenderthem. If otherwife. 
Why does not a Man, in addrefling the Woman 

* he intends for his Wife, take thofe Steps to effeft 

t his Purpofe -, that is, to gain her AfFedbions. If 
I defign to engage any Man's Refpedt and Friend- 

. fhip, I attempt to convince him that I Love him, 

I that I wilh and feek his Happinefs ; and, in Pro- 
portion as I can convince him that I do this, I 
awaken his Gratitude, and engage him to me ^ 
but the more I limit and threaten him, the 

I more he hates me ; the more I urge Law and 
Force upon him, the more I am defeated. Our 
Children grow fhy, imdutiful, and are afraid of 

: us, when we threaten them with the Rod and 

Whip. Gratitude and Spite are the two moft 

^ powerful Springs of Aftion in the Soul. Bene- 
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volencc and Grace excite the one. Threats and 
Rigour the other ; the laft is the Ground of" 
a perpetual Quarrel -, the firft of a perpetual O- 
bedience ; nor is there any other Source from 
whence an univerfal and perpetual Obedience can 
arife. I could multiply Inftances to prove this, 
but the Thing is too evident to need any ; and, 
therefore, whoever attempts to engage an univer- 
fal and perpetual Obedience to God by Threats^ 
and Scourges, only Ihews how little he has 
ftudied human nature j and, till he changes his 
Method, will be difappointed. If this be true, 
it is as truly wonderful to hear a Preacher urge 
buty (as he calls it) without a Principle of Lovt 
in the Soul. Taik-mafter like, to fend the Peo- 
ple to make Bricks without Straw ; to urge Obe- 
dience to God, without Love to him, or Faith 
in him : This is like bidding them go make a 
World, and to expedt Salvation for their Labour 
and Skill. The one is as eafy a Talk as the othen 
A Man may as well expeft to kindle his Fire with 
Ice, of cool his Fingers at a Firebrand, as to 
kindle Devotion in his Soul without this Love, 
or cool his alienating Appetites with Hatred burn- 
ing in his Heart ; or, indeed, do any thing in Re- 
ligion, without this firft leading Principle of Faith 
in God, and Love and Gratitiwie to him. Work- 
ing for ever will not efFeft this ; all the Morality 
known amongft Mankind will have no Stroke 
here ; all the Thunders of Sinai only ftrike the 
Sinner deaf with refpeft to this Point. Curfe, 
Law, Death, Hell, and Damnation, rung in the 
Ears of the Sinner ever fo long, only make him 
more a Rebel, more obftihate, more a Devil. 
Therefore, to hear a Man proclaim Death arid 
Deftrudtidn to the Sinner, and Enmity in God 
againft him, when God proclaims Peace and 

Good^ 
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Good- will to all Men j to hear this, when God 
proclaims Liberty to the Captive, the Opening 
of the Prifon Door to them that are bound -, de- 
claring his Love to us when we were Sinners a- 
gainft, and Enemies to him ; and ftands now wait- 
mg to be gracious, wooing and befeeching us to 
be reconciled to him, to ftand ftill and receive 
Salvation at his Hands, is very extraordinary. 

But WjB fhall be told of Woe upon Woe, Ca- 
lamity upon Calamity, Deftruftion upon De- 
ftrudtion to the Wicked, from the Lord -, that he 
is angry with the Wicked every Day ; and that 
Jiis JeaJoufy burns like Fire, ^c. But let me en- 
deavour to fet this Matter right, if it be poflible ; 
and^ oh ! th^t I could here prevail with theReader to 
take no Man's Word, but fee with his own Eyes, 
jmd underftand with his own He^rt 5 then he 
would rejoice to fee and know what the Elahimh^th 
done for the Salvation of his Soul ; and I might 
flop here. But fince this is not to be expefted 
from every Reader, I fhall proceed, and thus I 
apply myfelf to the Tafk. 

We have, Ifai. iv. i, 2, as folemn an Invita- 
tion from God, to every Soul of Man, as any to 
be found in all God's Word, Ho, every one that 
thirftethy come ye to the Waters, and he that hath hq 
Money ; come ye, buy and eat, yea come, buy Wine 
and Milk without Money, and without Price. 
Wherefore do you fpend your Money for that which 
is not Bread ? and your Labour for that which fa- 
tisfieth not ? Hearken diligently unto me, and eat ye 
that which is goody and let your Soul delight in 
Fatnefs, &c. 

Th« 
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The Juftice of this Tranflation I never yet 
heard deny'd by any Man ; fo there can be no ca- 
villing here, n6r Ufe for Logick. The Ho 
in this Text, is a Call, an Invitation to every 
one that thirfteth, that thirfteth after Chrift and 
Righteoufiiefs, (^c. fay the Commentators. But 
if fuch Thirfters are to be underftood in this 
Text, how are they chargeable with fpending 
their Money for that which is not Bread, (5?c. for 
thofe fhall drink of Living Waters, and never 
thirft more. The Bitternefs of Death is paft with 
them, ,becaufe Chrift longs more to fatisfy fuch, 
than they to be fatisfied. Every Soul of Man 
thirfteth after Happinefs, under fome indetermi- 
nate Form ; 'they feek it in ten thoufand Forms, 
and weary themfelves in the Purfuit ; they renew 
the Chace again and again ; and, after all their 
Acquifitions, are difappointed : The Reftleflhefs 
of their Souls remains •, they are ftill hungry, 
thirfty, weary, heavy laden, burdened with Cares, 
vex'd and alham'd. Thefe are the Perfons calPd 
to, invited to buy Wine and Milk, ^c. and not 
fpend their Money, (s^c. their Care, their Toil, 
their Time, ^c. for that which is not Bread, tfr. 
There is nothing more natural to Man, than to 
defire Happinefs -, and 'tis this Defire takes 
up the Thoughts and Time of all Men, from 
their early Infancy to old Age ; they mif- 
carry only by miftaking the Objeft ; by feeking 
Refrefhment from Summer Broqks, and dry 
Breafts. Thus comes in the wherefore^ &c. Why 
feek you Happinefs and Reft from. Qbjediis .that 
can afford none ? Ho, hearken, ftop. in your vain 
Career, and come to the Waters ; come and buy 
Wine and Milk without Money and without 
Price. Under the material Images of Wine and 

MUk^ 



Milk, are confefledly couched, all fpiritual 
Refrelhment and Bleffings. To participate of 
thefe, every Soul of Man is, in this Text, called 
and invited to fatiate himfelf, from a Fountain 
too, that will never fail, nor naufeate. Parallel 
to this is Math. xi. 28, (^c. 0?^, 

The Ufe I would make of this, is, that, fincc 
the Ho in this Place is truly rendered, and is an In- 
vitation to every Individual, a Calling them off 
from their vain Purfuits, to accept of Refrelh- 
ment, Happinefs -, in a Word, to accept of Sal^ 
vation ; that fince it is thus here, and we find this 
Ho reiterated in a vaft Number of Places ; and 
fince the Hebrew Language will not, without A- 
bufe and Force, admit of the fame Word being 
rendered in two contrary Senfes ; that, therefore. 
Ho muft be a ninvitation wherever it is found ; an 
Invitation to Sinners to hearken and return, or ra- 
ther, to hearken and be brought home to their 
refting Place ; and not a Denunciation for Breaches 
of the Law, to fright them farther from their 
Redeemer, and cc>ndemn them. This appears to 
me inconteftable. Indeed the Tranflators have 
thought fit to render it Ho in this Place, and Woe 
in almoft every other. By this they have de- 
ftroy'd the Connexion of the Context in every 
fuch Place ; and, I doubt, have diftrefs^d the Con- 
fciences, and damped the Hopes of Thoufands, 
and driven others to Defpair and Diftraftion. 

That thus it is rendered in Ifaiah v. 8, 1 1, 18^ 
20, 21, 22. X. I, 5. xvii. 12. xviii. -i. xxix. i, 
15. XXX. I. xxxiii. i.'xlv. 9, 10. Iv. i. Jeremiah 
xxii. 13, 18. xxiii. i. xxx. 7. xxxiv. 5. xlviu 
6. xlviii. I. J. 27. Ezek. xiii. 3, 18. xxxiv. 2. A^ 
mos V. i8. vi. I. Mich. ii. i. Nahum iii. i. Hoi. ii. 
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6, 9, 12, 15, 19. Zeph. ii. 5. iii. i. Zecb. ii. ^, 

7. iv. 1 7. fli?, ^/w^ /^y^^> O Sion. That thus 
it is rendered in the Texts abovemention*d, I 
appeal to the whole learned World, and adr 
jure them, that they no longer deceive their own 
and their Hearers Confcienccs •, or to (hew plain 
Reafons why the fame numerical Letters ^n He 
ihould be rendered a Call to Sinners in one Place, 
^d a Denunciation againji tbm ip another. But, 
I prefume, they may as eafily pluck a Star 
from the Firmament, or deftroy the Stability ojF 
iN^ature, as Ihew a Reafon why the Elahim Ihould 
thus ambiguoitfly reveal himfclf to his Creatures. 
I am not to be talk'd oflF here with Jf^ijh Quirks 
and Quibbles, |ipr with a Icholaitick Air ; the 
grave, the learned Sneer, will in this Place be of 
no ufc. Nor will Ramus^ npr Hifpan^ nor Bytb- 
ncTy nor Buxtorffj nor any of their Difciples, be 
admitted to plead here ; plain Truth and Com-: 
mon Senfe will be heard with Candour. 

But befides what has been {aid above, there is 
another Word in Hebrew^ which does really fig- 
nify Woe ; and I think it an infallible Rule in that 
Language, that no two Words can fignify prcr 
cifely the fame Thing. If fo, and fo it is, then 
Tm cannot figfiify Woe^ becaufe ^k does fo, 
Prov. xxiii. 29. wbo batb Woe^ wbo batb Sorrow ? 
Ecclef. iv. 10. l^umb. xxi. 29, Woe unto tbee Hefh- 
bon. I Sam. iv. 7, 8, and tbeyfaidy Woe unto us^ 
&;c.Jer. iv. 13, xxxi. 6,4. Lam. v. 16. Ifaiab iii. 
9, II. Numb. xxiv. 23, ^as^ &c. Pfdm. Woe 
is me^ i^c. Ifaiab vi. 5. xxiv. 16. Jer. x. 19. 
xiii. 27. XV. 10. xlv. 3. xlviii. 46. Ezek. xvi. 
23. xxiv. 6, 9. Hofea vii. 13. ix..i2. Micban. i. 

Thefe are all the Places in the Old Teftament 

where 
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where Woe is to be found. It is a Note of 
JLamentation, and better render'd Alas^ as in 
Numb. xxiv. 23. where it is fo render'd Jer. 
xiii. 27. Woe to [Alas for] thee^ Jerufalem! wilt 
thou not be made clean ? whenjhall it once be^ &c. 

The JVoes in the New Teftament read thus, and 
mean no more than Alas ; and till the Ground and 
Reafon why 'Owai, Woe in Greeks means more than 
^K in Hebrew^ be Ihewn by fome learned Pen, the 
Man of common Senfe will continue to cleave to it. 

But to return to the Confideration of Ho : J 
have faid it is truly rendered in IfaiahAv. i, 2» 
and cannot be fFbCj nor Alas. I Ihall be told it 
means, beboldy hearken^ a Note of Attention to what 
follows, be that a Comfort or Curfe. This cannot 
be the Cafe in many, if in any, of the Texts 
cited above ; where it muft not be only, behold ye^ 
but come^ comeye^ come hither ; and not ftandj ftand 
^ffy i^c. What I mean is, *tis not the Voice nor 
Language of an Enemy 5 for, I believe, the whole 
French Army in Flanders^ in the late War, would 
have been deaf to the Ho of an Englijh General ; 
and, if you wjir call the Trumpet or Flag the 
military /fo, there are always Terms of Peace, a 
Truce, Ceffation, or Mitigation propofed ; and 
if the White Flag be always the Attendant of the 
military Ho^ I hope it will not be refufed a Place 
here. I fuppofe, when an Enemf is flying, 'twould 
be thought very extraordinary to ftop him with 
an Hoy to bid him fly fatter ; or to call after him, 
and ftop him, in order to threaten him. 

I find it rendered Alas^ i Kings xiii. 30. True ; 
but to make this found tolerable, the living Pro- 
phet muft be made to fpeak to the dead one \ 
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Vhereas he niouriiing over him Y7K ^rr Come^fitj 
my brethreriy the Fate of this Man for fuffering him" 
felf to be feduced from the Elahim. Ifaiah i. 4. 
Ah ! ftnful Nation^ &c. Ho to the ftnful Nation^ 
the People laden with Iniquity i the Seed of Evil 
Doers J the Children that have caufed Corruptions ; 
th^ have contemned Jehovah ; they are gone back- 
ward. This is all I can find in this Text ; thofe 
that can find Anger in it, are to ihew how. I will 
give them till Doomfday to find it. 

I fhall omit the further Confideration of it in 
this Place •, but muft Quaere on the 24th Verfe 
of this Chapter J whether the Tranflators have not 
been a little too free, and given us their own, in- 
ftead of the Senfe of the Text ? And whether the 
Gloom they have drawn over it ought not to 
be difpelled ? The Connexion of the 5th Chapter 
of this Book is totally fpoiPd by changing iFfo into 
Woe^ as well as the Connection of every other Place, 
nyhere they have done fo •, nor can, nor will j the 
true Conneftion appear till thefe Things are fur- 
ther attended to. 

That there are admonitory- Checks, Declara- 
tions of what the Confequence of Things will be, 
upon a Courfe of Rebellion and Obftinacy againft 
God, his Revelation, and Method of Salvation 
perfifted in, I deny not : But that they carry in 
them the Nature of Threatnings, as that Word 
is generally underftoqd ; or that there is Ven- 
geance at the Root 5 or, that they are defign'd to 
affright the Sinner, or, for any other purpofe than 
to effeft his Happinefs, I do deny •, becaufe the 
Word of God muft have its Effeft, and if the 
Threats in God's Word were defign'd to aflright 
the Sinner, they muft drive him from the Source 
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of his Happinefs ; and if there be Vengeance at 
the Bottom, and they are only defigned to give 
the Sinner Prelibations of his Damnation, and fo 
to torment him before his Time, who Ihall pre- 
vent their EfFeft ? And how is this confiftent with 
the Wooings, and Befeechings, of God to Sin- 
ners to be reconciled ? 2. Cor. v. 1 8, 19, 20. And 
all Things are of God, who hath reconciled us to him- 
f elf by Jefus Chrift^ and hath given to us the Miniftry 
of Reconciliation^ &c. Col. i. 2 1 . And you that were 
fome time alienated^ and Enemies in your Mini by 
wicked JVorksy yet now hath he reconciled. 

It is notwithftanding, confefled ; and, I own, 
there was a Crime, and a fort of Sinners, who 
were threatened and punifhed, and frequently cut 
off too, by the Appointment of the Elahim : But 
why were they punifhed and cut off ? As a mer- 
ciful King executes obftinate Rebels, not with 
Vengeance, and Spite againft them ; but to pre- 
vent their alienating the Hearts of the reft of his 
good Subjedis, by drawing them from their Al- 
legiance into Slavery, and Ways that would prove 
their Ruin. What that Crime was, and who thofe 
Sinners were, have been hinted already -, and I 
cannot conceive the Reader fo dull, as not to un- 
derftand it. It is called the great Tranfgreffion^ 
the abominable Things the accurfed Things &c. It 
was in a Branch of this Idolatry, that Manaffeh 
exceeded all the Abominations of the Heathen, 
It was for this, the Queen Maacah was deprived 
of her Royal Dignity ; and when the Reader has 
informed himfelf, what that precife, particular 
Crime was, of which Manaffeh and Queen Maacah 
were guilty, and the Blanches and Defign of it ; 
he will have a better Clue to underftand his Bible, 
h an the Commentators had. The Commiflion of 
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this Crime, made Jehovah forfake his own Tem- 
ple ; and he never did it for any other. This was 
the tip-top Piece of Heathenifim, the greateft 
Crime that ever was committed in that Worifhip, 
and, in that Manaffeh introduced it (the Symbol of 
it) into the Temple of Jehovah, he exceeded all 
the Abominations of the Heathen. The admo- 
nitory Threatenings are concerning this Crime, 
and fiich Worfhipers as rebellioufly and obfti- 
nately adhered to it, and its Confequences -, and 
even thefe Vill be found to be but fo many Warn- 
ings to forfake thofe Ways of Death, to return to 
God, to his Revelation, and be faved. I the ra- 
ther fay this, becaufe thofe very Warnings are 
mixed and tempered with the mofl endearing and 
falutary Expoftulations and Forbearance, Jer, iii. 
I. xii. 22. Amos'u 3, 6, 9, 11, 13. TheTranf- 
lators have put Puniihments into thefe Texts in 
Amos \ but there are none in the Original. 

In one Word for aClofe; (for I am got beyond 
my intended Limits) there is no Morality worthy 
the Name, but what is founded on the Golpel, 
^ arifmg from the grateful Senfe of what the Ela- 
him has done for us. Hence we are inclined to 
love him and our Neighbour, and to think this, 
and all we can do, infinitely too little. This grate- 
ful Senfe of the Love of the Elahim^ and this Be- 
nevolcnce to our Fellow Creature, ingraven on 
the Heart by the Power and Grace of God, and 
not by Nature, is all the Law the Chriftian needs; 
for to love the Lord our God with all our Heart, 
Soul, Strength, and Might, and our Neighbour 
as ourfelves, includes, and involves all the real 
Morality, or good Manners, we can be poflefled 
of. On this hangs all the Law, and the Prophets ; 
and, by fair Confequence, this hangs not on the 
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Law, or the Prophets, but on Chriftianity in the 
Heart. I know of no Law, befides the Revelation 
of God's Covenant of Redemption ; befides the 
Revelation of God's Method of Salvation by 
Chrift, /. e. the Doftrine of Salvation from the 
Power of Sin. If a Man lives really under this 
Power of the Gofpel, and be really in this faved 
Condition, what Ufe is there then for a Law, 
otherwife than as a Dodlrine to dire£t him ^, And, 
indeed, Law and Doftrine is the fame Thing, as I 
intended to Ihew, but have not Room left, rvh is 
its Root, which the Reader may examine if he 
pleafcs : By this Doftrine, I am taught to give 
yp myfelf to the Will of my Redeemer, to have 
no Will of my own Godward. It is the Will and 
Poftrine of the Redeemer that I Ihould believe in, 
and truft him for my Body and Soul. It is his 
Will, by his Spirit, to afliil me, and to give me 
this Faith and Truft in himfelf •, which, if he 
does, and I believe in him with all my Heart, I 
fhall be faved. If I don't, I Ihall not -, be my 
Morality never fo extenfive. With this Faith 
comes a Difpofition, a new Nature, productive 
of Repentance and all good Works ; fo that I 
turn to him, I grieve at, and am aftiamed of my 
Ihort coming before him •, hence I am inclined to 
Charity, /. e. Love, Good-will, i^c. to open my 
Hand wide to the Poor, Deut. xv. 8. to love my 
Enemies, ^c, a Leflbn never to be learn'd or 
praftifed, by Virtue of any Sanftion of Law -, 
a Leflbn never taught nor learn'd by the Hea- 
thens, for Diogenes Laertius direfts us not to let 
our Friends out-do us in a good Turn, nor our 
Enemies in an Evil one. This, he fays, was the 
Doftrine they all taught. I remember one of 
them, in an Epiftle to his Enemy, tells him, / 
have had Succefs in my Battles by Sea ^ / have beat 
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gious than Don ^ixote^ when he miftook the 
Windmil for a Giant; the Bafoji for a Helmet ; 
pay, Sydrophil and his Man Wbachum muft have 
been Connoiffeurs, in comparifon of one of us ; 
for our Author has miftaken Cuftom and Educa- 
tion for Nature, or I have all along miftaken Nature 
for Cuftom and Education ; or rather, he has attri- 
buted that to a Power implanted in the Soul of 
every Individual of the human Race, which I at- 
tribute to an original Revelation ; or he has con- 
fidered Reafon as diftind: from, and independant 
of Revelation •, whereas, I fay, it was given to ' 
us, and implanted in our Souls to underftand it, 
[Revelation] and that notwithftanding we are 
now able to reafon, in a low Degree, about the 
temporal Concerns and Conveniences of Life \ 
that even this had not been the Cafe with us, if 
our Reafon had not been originally excited, guid- 
ed, and fet ^-going by God's Revelation. 

[Here, good Reader, paufe a little ; take no 
Man's Word ; and, be fure, not to conclude on 
cither Side, without indubitable Data ; and re- 
member that thefe are not to be had from the 
Heathen, nor from the Imaginations of Men.] 

There is no Medium between us ; one of us 
muft be quite wrong : Notwithftanding, I have 
no Refentment againft him, but as an Author,, 
and would go as far, and do as much to ferve 
him, as a Man and my Fellow-creature, as 
he would to ferve the beft Friend he has, and 
with as much pleafure too. Therefore the 
Reader is not to conftrue my Treatment of 
him, into Ill-nature or Hatred ; for I have 
none againft him, or any one elfe : But when I 
complain of his un-ideal Pages, and that I think 
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their Senfe is often as dark and concealed, as 
the Myjtic^s Tinifure and Turba^ he may lay the 
Blame on the Weaknefs of my Underftanding ; 
for the myftic Definition he has given of Creation, 
Vol. I. p. 25, 26, I confefs, I do not underftand. 
And as every Man meafures other Mens Under- 
ftandings by his own, (and there is no other way 
of doing it,) this makes me always fufpeft, that 
where I can't underftand an Author, (an Englijb 
one I mean,) it is becaufe he did not underftand 
himfelf when he wrote. I have given the Mea- 
fure of my own Conceit j dear Reader, take care, 
for it is contageous ' But to be ingenuous, I own 
I underftand but very little of the firft Part of his 
firft Book ; and, therefore, Ihall leave it to the 
Gypfies ; while I endeavour to feparate only a 
few of the vifible Ingredients in his Olla Podrida^ 
the Branches of Hemlock, (^c. and leave the reft 
till hereafter. And, indeed, without this, I have 
been doing nothing ; for if what our Author fays, 
Vol.1, p. 107, be true, all I have been faying is falfe. 
He fays there, " The confummate Wifdom of 
" God is further confpicuous in the univerfal moral 
^' Senfe, or natural Confcience of Good and Evil. 
" For though all Morality be, in my Opinion, 
" capable of the ftrifteft Demonftration of Rea- 
" fon, yet this is not the general Talent of Man- 
" kind ; they are unufed to argue -, they are a- 
" verfe to it -, they feem, through Excefs of In- 
" dolence, and by being immerfed deeply in the 
" Gratifications of animal Life, to loath it. This 
" the Creator probably forefaw 5 and therefore, 
*' that there would be but few moral Sentiments 
" preferved amongft Mankind, if a kind of In- 
ftinft did not urge to what Reafon was not 
likely to fupport -, He therefore, with moft il- 
^' luftrious and admirable Wifdom, implanted a 
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** Principle, and interwove it with the eflential 
" Frame of human Nature, that would immedi- 
*' ately diftate Right and Wrong, in all capital 
*«. Inftances, without an intervening progreflive 
•* Train of Reafoning ; by which Mens Temp- 
«' tations to Vice are immediately repelled, or 
^ their Extravagancies, at leaft, reftrain'd and 
^' limited ; and a Seed of Reformation and fu- 
" ture Virtue is lodged in the Mind, fcarce pof- 
^ fible to be extirpated. Were Mankind left to 
*' deduce their Duty in an exaft Courfe of Ar- 
♦^ gumentation, the Confequence would be, from 
** the prefent Ihexertion of Reafon, and Afcen- 
** dancy of Paflion, a general Confufion of Right 
*' and Wrong. But the univerfal Principle of 
*' moral Senfe and Confcience is both an expedi- 
** tious and vigorous Principle.'* 



I thank the Doftor for condefcending to come 
out of the Clouds, where he has dwelt a long time, 
and where I durft not attempt to follow him fdr 
fear of beclouding myfelf and the Reader : But 
I prefume the dark Divines, nay the dulleft of the 
Myftics, know quite as much of the Attributes 
of the Deity as our Author. All that I know a- 
bout them, is, that there is but little to be known 
concerning them -, and that when Men pretend 
to talk about them, they only darken Counfel by 
Words without Knowledge -, and if our Author 
had faid lefs about them, lefs of his Vanity had 
appeared. 

In the Citation above, the confummate Wif- 
dom of God appears not more confpicuous, than 
the confummate Folly of our Author. It is a 
Paragraph controuled by the common Senfe of ail 
Mankind, controuled by every Man in Proportion 

tQ 



["3] 

to his Acquaintance with the World, the Manners 
of Mankind, and the Sentiments they have of 
their own Aftions. The moral Senfe fo much 
talked of, is nothing lefs than immoral Nonfenfe; 
For if it be true, that we have this univerfal Prin- 
ciple, this moral Senfe, this exquifite natural 
Confcience, implanted and interwove with the 
eflential Frame of our Nature. -, if this expedi- 
tious and vigorous Principle will immediately dic- 
tate Right and Wrong, in all capital Inftances; if it 
will repel Temptations — linriit and reftrain Vice 
*— and be a Seed of Reformation and future Virtue, 
fcarce poflible to be extirpated, &?r. How comes it 
to pafs that Men aft wrong, and what need is there i 
for Reafon, or Revelation ? Surely none, unlefs \ 
Reafon and Revelation be defigned to fet us right 
in petty Matters ; for the moral Senfe is quite 
fumcient in all capital Inftanees, according to our 
Author. But further, if the Mind be furniflied 
ivith this moral Senfe, an^ Reafon too, there can- 
not be the lead: Pretence for a Revelation : A 
Man has certainly as mifch need of three Noftrils, 
as for a third Means of Inftruftion, when he has 
two lufficient ones connatural to him, interwove 
into, and eflential to his Natiire, Our Author 
has, in the Paragraph above, but too plainly fhewn > 
his Ignorance of Mankind : Thofe who know 
the World and the Manners of Men beft, muft 
be the beft Judges of the Vigour of the moral 
Senfe. Thefe muft be the Men of Experience, 
Obfervation, and common Senfe, that have had 
to do with all Sorts of Men ; all fuch having / 
obtained a true Knowledge of Men •, all fuch, I l 
believe, by laughing at the moral Senfe, will pre- 
vent my laughing at them. Now, whether thofe 
Ivho have fpent half their Time in their Clofets, 
at their Books, and near the other Half in polite 
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and modifh Company, and at the Tea-Table ; and 
|:>erhaps hardly ever appeared there, but under the 
folcmn Air ofa Preacher, before whom the far 
greater Part afted in Mafquei^ade, and put on the 
Charafter of Saints, but quitted it as foon as his 
back was turned : Or, whether thofe that have 
feen Mankind unmalk'd, acting in their true 
Charafters, and Ihewing their true Tempers, be 
like to pafs the jufteft Jud^ent concerning the 
moral Senfe, I fhall leave the intelligent Reader 
to judge ; and whether a Sparrow taken unfledg^ 
from the Neft, and fhut up in a Cage, and by-and- 
by indulged the Liberty of the Parlour, be npt as 
fit to teach the Eagle to fly, as fuch a Man to 
judge of the moral Senfe ? 

If the barbarous Manners of the barbarous Na- 
tions, cited in the foregoing Parts of this Pam- 
phlet, be not fufficient to convince our Author 
that the moral Senfe, backed by all the Power of 
Reafon is too weak to effeft the wonderful Things 
he afcribes to it, we will come a little nearer 
Home, and, to pefed our Inquiry, we need but 
i^^^^jf' go to the Court of fg^gj^K &c. to the Cabinet, 
the Camp, the Cornpting-tloufe, the Shop, fcfr. 
If this be not enough, we will go to the Bear- 
garden, the Gaming-table, and beat the Rounds 
of Drury ; we will vifit the Goals, and infpec^t 
the damnable Cruelties there •, the Temper of the 
Guilty, the Debtor, the Innocent, together with 
that of Profecutors, and Keepers. Let us go to 
the Courts of Juftice, and obferve the Claims of 
the Plaintiff, the Shifts of the Defendant, the 
Perjury of their Witnefles, and the Manners of 
their Advocates on both Sides : We will go to 
the Inquifition, the Baftile, 6f r. and fee the Tor- 
tures inflided on the Innocent j to the Monafte- 
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ries, the Nunneries, the Seraglio ; and attend to 
the Tricks, the Debaucheries, and Murders com- 
mitted there, without Remorfe. I might men- 
tion Abundance of more interefting Things than 
thefe, but it would be faying too much. 

Upon what has been mentioned, I afk our Au- 
thor, where is, or what is become of the moral 
Senfe in thefe Inftances ? Since he affirms, it is 
fcarce poflible to be extirpated ; for furely, either 
it never had Exiftence, or, in the Inftances above, 
it is extirpated. 

Once more, the moral Senfe (if moral Senfe 
there be) muft be moft vigorous, when our own 
Offspring are concerned ; here is Inftinft, here 
is Nature (if any where) here is Affection, the 
hardeft to be extirpated of any in the human Na- 
ture ; yet, we have many Inftances of Men (if 
they muft be called fo) who have deferted their 
own Offspring, abufed the deluded Mother, left 
her to ftarve, beg in Ignominy and Want, and her 
Children too, in a hopelefs, haplefs, helplefs, and 
forlorn Condition, to wander with hungry Bel- 
lies, and diftrefTed Minds, to groan under the Ty- 
rant's Rod, the Tafk-mafter's Whip ; to be made 
Hewers of Wood, Drawers of Water, in invin- 
cible Ignorance and Slavery : Thus they have 
afted iii one Country, gone to another, and done 
the fame ; left a Baftard here, and a Baftard there, [ 
with their abufed Mothers j and, at laft, come 
Home and vaunted themfelves for being Bravoes. 
Without doubt, the moral Senfe in thefe .Men, -+• 
was very exquifite and vigorous. 

Our Author has given us nothing but his bare 
Word for the Exiftence of this moral Senfe ; and, 
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to fay the Truth, I don't chufe to take it, till he 
can ihew his Authority from Scripture, which I 
know he never can i tor that was written to pull 
down luch idle Imaginations, fuch ftrong Holds 
of Satan as thofe. Biit tho*, by the Gofpel, fuch 
Bricks are fallen, fuch Sycamores cut down, our 
Author is determined to repair the Struc- 
ture •, to build with hewn Stone, and plant Ce- 
dars \ to fet up his Poft by God's Poft. If it 
be faid, I am angry or mad, furely ! Surely no 5 
I am in perfeft even Temper, and the Regularity 
of my Pulfe bears Witnefs that I am fo, I only 
treat my Fellow-creatures in this, as an honeft 
Mariner would his Brethren on a Lee-Shore, cry 
Rock! Put your Helm a-Lee, or you will be 
ftranded. 

I Ihall obferve. further, Mr. Lock in his Trea- 
tife of human Underftanding, has irrefragably 
proved there are in the Soul no innate Ideas, fo 
no innate Principles, fo no innate natural Confci- 
ence, fo no implanted moral Senfe, no connatural 
Rule for Right and Wrong : Now, if we have 
none of thefe Things, that is, no true Prijmciples 
concerning divine Things, none but what we have 
by Inftrudions, or Education, it is of the laft Im^ 
portance that thofe Inftruftions relating to, and 
efpccially fixing firft Principles, fhould be true> 
clear, and indubitable, and, I think, founded on 
Revelation j and then we ihall be in no Danger 
of Imaginations, or reafoning wrong; becaufe 
here we have an infallible Correlate to the Con- 
fcience, we cannot be fecure of upon any other 
Principles; for it is idle for Men to talk of reafon- 
ing right upon wrong Principles -, nor will the 
thinking Part of Mankind believe them, till they 
can make it appear that one may travel right in 9 

wrong 



[ 117] 

wrong Way, and wallc without Legs, ^d fly 
without Wings, 

From what has been faid, the abfolute Ncceffir 
ty of a Divine Revelation appears ; for if the 
rational Creatvire, that is, the Creature made ca- 
pable to be inftrudbed and guided^ has nothing 
within to guide him, and cannot, nor does not, 
naturally underftand external Objefts without 
Inftruftion j there is the higheft Neceffity of a Set 
of infallible ones, to prevent his following his 
own or other Mens Fancies and Imaginations ; 
all of which, are but fo many Swervings from 
Revelation, from Truth, which the Mind of Man 
has fallen from, by ftarting afide, or turning from 
it ; and, till we return to it, caa do nothing in 
divine Things, but dream and ftumble, and be- 
yrjlder itfelf. 

Our Author has notorioufly miflaken the Prin- 
ciples inftilled by Education, and obtained by Af- 
ter-improvements ; then called Genius, Habit, 
Reafon, and the moral Senfe : As if a Mathema- 
tician (hould infult his Mailer who taught him, 
by affirming the Principles he had learned were 
intuitive, and that he knew them without the Re- 
velation or Inflrudlion of his Mafter, But who 
taught the Matter and his Matter, ^c ? The firft 
Matter learn'd it from Nature, but not without 
being inttruded and fet a-going by Revelation, 
either immediate or traditional, as might be made 
appear. 

Upon the whole^ our Author will find his mo- 
ral Senfe, with the rett of the fenfelefs Trifles he 
has publifli'd, fit only to be thrown to the 
Owls, the Bats, and Night-birds 5 for, as they 
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hate that Light which all other Creatures delight 
in, which chears and enlivens all Nature, and 
which God made to prevent our groping in the 
dark ; and, as our Author's moral Senfe Hands 
in point blank Oppofition to the Light of God's 
Revelation, and tends o^ily to bring us into Egyp- 
Xan Darknefs, I cannot difpofe of it better. 

Befides, the Revelation of God, by which I 
form my Creed and Manners, tells me, zTim* iii.2. 
Thaf Men will be Lovers of their ownfelves^ covetous j 
fiiofters^ Proudy Blafphemers, difobedient to Parents^ 
unthankful unholy^ without natural Affe£lion^ Truce- 
' Breakers yfalfe Accufers^ incontinent y fierce y Defpifers 
€f thofe that are goody Traitor Sy heady y high-miudtdy 
Lovers of Pleafure more than Lovers ofGody having 
a Form ofGodlinefsy but denying the Power thereof: 

Men of corrupt Minds^ reprobate concerning the 

Faith. See more in this and the 4th Chapter, £s?r. 

I fuppofe the Perfons in this Catalogue had ne-r 

- yer been inftrufted concerning the moral Senfe, 

V* fo did not know they had it •, or had they fuf- 

fer'd it to languilh and die ? To languifh and die ! 

. Impoffible, fure : For I remember its Aftivity 

myfelf, and always (hall (here is a Conceflion for 

our Author :) When I was a Boy I loved Birds ; 

^, "" ' but this fnarling Cur the moral Senfe would not 

let me toych a Wren nor a Robin, becaufe they 

:? were facred Birds ; nay, it was fo exquifitely nice, 

that if a hundred Lady-birds had flcwn into my 

^^ £yes, it would not have let me kill one, for the 

r, ^^ fame Reafon : But I have fmce underftood, that 

this Kind of moral Senfe (for there ^re various 

Kinds of it) came down to us from the Heathens^ 

and for that Reafon I got rid of it.' 

I Now^ 
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Now, our wonderful Author may keep his mo- 
ral Senfe, and difpofe o^ it as he pleales. If it 
pleafe the Elahim to give me an evangelical Senfc, 
I fhall thank them and be fatisfy'd, and fing, the 
Lines are fallen to me in a pleajant Mlace^ and I have 
a goodly Heritage. 

I expeft to be told, I have miftook the moral 
Senfe ; and that the Advocates for it mean by it, 
a Power in the matured Mind to diftinguifh Beau<- 
ty from Deformity, Truth from Error, Virtue 
from Vice* Whatever others mean^ our Author 
cannot mean this -, for he aflerts its Naturality. » 
But let him or others mean what they pleafe, a I 
natural or acquired Power, they are equally ro- 
mantic when they ascribe this Power to the Mind ; 
for it belongs and is owing to the Rule, to the 
Reftitude of the Rule, by which the Mind is guid- | 
ed ; and, in Proportion as this Rule is fallible and 
changeable, fo will the moral Senfe be. The now 
^Sh^ g^pirig* gririning^othic Faces on the Walls 
of our old Buildings, were once put there for Or- 
naments, and then thought beautiful j the Skele- 
ton of the Horfe's Head, and the Als's too, are 
yet thought Ornaments in the Doric Frieze. Ex- I 
quifite, indeed ! And what we call Virtue here, 
is Vice in Portugalj Turkey^ &c. and what we call 
Truth here, is Error there. Mankind are apt to 
change their Sentiments concerning Truth, Beau- 
ty, and Virtue, as the Manners and Tafte of the | 
Age, and as the Falhions of Drefs change. This 
lies fo obvious to every one's Obfervation, that 
the mentioning it, is proving it. Men are not a- 
greed vet whether the Roman Nofe, the broad 
Shoulders, ^c. be a Beauty or Deformity ; whe- 
ther Courage, in a thoufand Inftances, be a Virtue 
©r a Vice ^ thq fame Piftuxq fhall. be pronounced 
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fiinely drawrt^ 4nd not fo ; and, I have been well 
informed, that Fifty Ppimds have been given for 
the Pifture of a Toad; The Purchafer, no doubt, 
''had an exquifite moral Senfe ! 

It would be kind in its Advocates to tell us 
-%rhen, /*. e. at what time of Life, how early this 
. Power begins to exert itfelf : If they are at a Lofs, 
I will eafe them of the Taik, by telling them, it 
begins to ad: as foon as the Fgrce of Inftruftions 
takes Place -, and thofc InftracSBons, and the Ac- 
quirements by means of them, are the Meafure 
of it i beyond which it never rofe, nor never 
wilL 

The next wild Goard I fhall endeavour to pkurk 
up, is of fuch a Kind, as, were it fuffer'd to grow, 
would choak Chriftianity. Our Author fays, 
*' The JewSy it muft be own'd, were right in 
*' their Sentiments with refpeft to the Unify of 
•' God, for they acknowledged but one faprcme, 
'' eternal, felf-exiftent Being, the Creator and 
Lord of all : This was thei firft Principle erf* 
their Religion. — Thus much muft be faid to 
their Honour; though, in fame other Inftances, 
their Opinions were very corrupt, and very er- 
roneous ; for it is evident, that they thought 
theirTemple not only to be ere<9:ed by the Ap- 
pointment of God, but to have this peculiar 
Prerogative, that in it aJone the Maker of the 
World would be fervcd in an acceptable Man- 
ner. They entertained, likewife, weak and 
childilh Notions of him, as if he could be plea- 
fed with ritual Obfervance$, with a fplendid 
gay Devotion, and the outward Pomp and 
Decorations of Piety ; and that thefe were of 
fufficient Merit to proeune his Approbation 
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*• without Integrity of Heart, or the Pradice of 
the indifpenfible Duties of MoraUty : To which 
we may add, that they formed a very low and 
contemptible Idea of his Goodnefs, confining 
it in a great Meafure to themfelves only. — ^- 
He, the Omnipotent Spirit, can pay no regard 
to the Trifles of external Show and Ceremony^t 
but only to rational Devotion," (fucb as our 
Author fays) '* and folid ufeful Virtue ; and that 
'' therefore, fomething of this Kind was proper 
•' to be indulged to a People of a low Genius^ 
*' fond of Pageantry, to keep them feparate from 
Idolaters, and prevent their Imitation of their 
fuperftitious Cuftoms* 

Either this is denying the Mojaic Ceremoni^ 
to come from God, or it is reproaching the God 
of the Jews J as well as the Jews themfelves ; for 
if the Ritu^s of this fplendid gay Devotion, thofo 
Trifles of external Show and Ceremony, *£5ff. came 
from God, he muft be pleafed with his own Inf- 
titutions, fo far as the Intention of them was con- 
formed to ; but, according to our Author, there 
was no other Intention in them, but to keep tlvj: 
People from Idolatry, £s?f. i, e. to keep thein, 
out of Mifchief A hopeful Formulary of Wor^ 
fhip this indeed ! 

It is pity our Author had not the Courage to 
fpeak out here, and tell us whence thofe idle 
Ceremonies came ; whether from God, or Mofesy 
or Egypt ^ or A£dian^ or Chance, or whence ? But 
no : We are left in the dark, and without a bet- 
ter Guide, might remain fo. While he proceeds 
to charge the Jews at that Time with Corruption, 
Error ; with having childifh Notions of God, as 
if he could be pleafed with thofe Rituals, &^r; 
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without Integrity of Heart, &fr. with having con- 
temptible Thoughts of God, fcfr. a People of a 
low Genius, i^c. A terrible Charge, and nothing 
diftinguiflies it from being brought by the Accu- 
ser of the Brethren, but its Falfenefs ; for he 
would have had more Cunning than to have 
brought one wholly falfe as this is. What Proof 
.'does our Author bring to fupport this heavy 
Charge ? Nothing but his own Word ; nay, 
nought but his own Imagination. One would 
have thought common Senfe and Modefly would 
have kept him filent here, and witheld him from 
* thus dogmatically abufing a Nation in the grofs, 
whofe Hiftory he cannot read in the Language 
where it is only to be found, and all that he can 
fay for himfelf^ if what he has advanced in the 
Citation above be falfe, is, that fome Ignorant 
impofed on him, or that he invented it himfelf ^ 
and, indeed, I would not rob him of the Glory of 
being the Author of it, unlefs he will confefs that 
a Lord Shaftjbury^ or fome fuch kind of a Thing, 
gave him the Hint, and that he has improved 
upon it. It is which he pleafes, for that the Charge 
is falfe upon the whole, I thus attempt to prove. 
Our Author fays, " they thought the Temple not 
only was to be erefted by the Appointment of 
^ God, G?^.'* In this tHey were neither corrupt, 
nor erroneous •, for the Temple was ere6ted by 
the Appointment of God : Whether our Author 
acknowledges this or not, I cannot tell, becaufe 
of the Ambiguity of his Expreflion -, but i Cbron. 
xxii. 8, 9, 10. will fhew, that in this they were 
right ; j4nd the Word of the Lord came unto me 
faying^ thou haft Jhed Blood abundantly^ and made 
great Wars ; thou flsall not build an, Houfe unto my 
Name^ becaufe thou haft fhed much Blood upon the 
^arth in my Sight j behold a Sonfhall be born unt$ 
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thee^ who Jhall he a Man of Reji ; and I will givi 
him Reft from all his Enemies round abl)ut : For his 
Namefhall be Solomon, Hefhall build an Houfefor 
my Name^ and he Jhall be my Son^ and I will be his 
Father y and I will eftablijh the Throne of his King- 
dom over Ifrael for ever. Ezra v. i, 2- aChron* 
XXX. 8. 2Chron. vii. ii. I (hall by thefe Texts 
leave the Reader to judge whether the Temple was. 
erefted by the Appointment of God or not. 

With Refpedt to their believing, *' that in it 
♦' alone, the Maker of the World would bewor- 
*^-lhip'd in an acceptable Manner;" *tis plain they 
thought, that whofoever, when he worfhippedi 
turned his Face towards it, be he never fo remote 
from it, was accepted ; and as, in many other In- 
(lance, fo in this, it was typical of Chrift ; but 
as its Typicalnefs lies not before mc now, I fhall 
take no further Notice of it here 5 2 Chron. vi. 
20, 24, 2|9, 32, 

The next Charge we have is, " that they en- 
^' tertain*d weak and childifh Notions of him, as 
^* if he could be pleafed with ritual Obfervances, 
^' without Integrity of Heart, 6f f ." tho* we read 
Num. xii. 7. of the Faithfulnefs of MofeSj of Sa- 
muel^ I Sam. iii. 20. of Hananiab^ Neh. vii. 2. 
of the People's Return to the Lord with their 
whole Heart, Jer. xxiv. 7. of JoFs Integrity, C5?r. 
and tho' to thefe Texts might be added Hun- 
dreds to prove, that Love to God, to their Neigh- 
bour, and the Stranger, was enjoined and ex- 
pedted from them ; apd that they were not more 
remifs in focial Duties, nor more fuperftitious 
than all Men have been fince •, yet our Author 
cxpedts to be believed without Proof or Proba- 
bility. " But they formed very low and con- 

*' temptible 
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•* temptiblc Ideas of the Divine Goodnefs, con^ 
^* fining it in a great Meafure to themfelves only." 
They did indeed confine it to their own Religion, 
becaufe it was of Divine Inftitution, and the only 
true one •, and becaufe all other Religion con- 
Jifted in worfhipping Stocks and Stones, 13 c. and 
Jts Rituals, as is ihewn above, confifted of Per^ 
juries. Thefts, Murders, Adulteries, Frauds, Cfff. 
Jer. vii. 9* to which, I fuppofe, our Authoi? 
himfelf will not link the Favour of God, or eter- 
nal Salvation, any more than the Jews ; their Ad- 
miflion of Profelites, Ihews they confined not Sal- 
vation to themfelves. But, for all this, they were 
to be " indulged, becaufe they were a People fond 
^* of Pageantry, and of a low Genius ;*' that is, 
they were not fo polite, learned, and wife, as our 
Author ; nor fuch Reafoners, in his Opinion : 
Oh ! this Self-conceit ! what a pity it is we can-r 
not get rid of it ! Our Author, no doubt, thinks 
himfelf a Judge, that the Jews were a People of a 
low Genius \ but notwithftanding his Judgment, 
I will venture to affirm that all Arts and Sciences 
defcended from them to the whole World. To 
prove this, I might go back to Eieny and the firft 
Kevektion there : I might mention ^uhal Cain\ 
(kill in Metallurgy, (s^c. tut I ihall begin at 
Exod. XXX. with Bezaleel and Aholiab^ who were 
filled with the Spirit of the Elahim^ in Wifdom, 
and in Underftanding, and in all Manner of 
Workmanihip, to devife cunning Work ; to work 
in Gold, and in Silver, and in Brafs, and in Cut- 
ting of Stones to fet them, and in Carving of 
Timber to work in all Manner of Workmanihip. 
More of their Skill or Genius may be fcen in the 
xxxvth, and xxxvith Chapters, i^c. infomuch, 
that I muft think the Genius of the Moderns, 
vaftly below the Genius of the Jews of that 
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Time. I might enlarge here to our own Shanje, 
and that of our Authors, for accufing of them 1^ 
becaufe I find in thofe Chapters many Perfor* 
mances, which we are total Strangers to, and 
which no one anwng us can efFeft. This is 
too plain to need further Proof ; for their Wo* 
men were wife-hearted ; befides, they had Uif- 
derftanding communicated to them, to inftnift 
others -, and unlefs our Author can Ihew that the 
People were incapable of Inftruftion, his Accu- 
fation muft lofe its Force, and be of no Weight 
at all. Moreover, I doubt our Author has im- 
pofed on himfelf, and inferred the People's 
Stupidity, by fuppofing the Inftruftions and Pro- 
hibitions found in many Places of the Mo fate Law» 
were defigned to direft them in moral Life % 
whereas, when he can read the Original, he will 
fee they were defign'd only to prevent their run- 
ning into the Brutality of the Worfhip of the 
Heathens, who were a People not humanized, as 
the Ifraelites had been. The curfed Catalogue of 
JEnormities caution'd againft. Lev. xviii. and xx. 

&€. were the Inftitutions, the Statutes, the ^ 

Decrees of the Heathens Worlhip, and made uji 
their Rituals ; and, but for this, the Jews hra 
then flood in no need of fuch Prohibitions. 

But befides the mechanic Skill referred to a- 
bove, wherein they exceeded all that have lived 
fince, I promife our Author, when he can under- 
ftand Hebrew (and, till he can, I would advife hiitt 
not to fpoil any more Paper) to (hew him, th*# 
the reflefting Telefcope, the Declination of tht 
Earth, the Motion of the Moon, the Circulation 
of the Blood, £s?r. were underftood by the antient 
Jews^ better than they are now. But till he has 

leani*d 
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learned that facred Language, fo neccflary for c- 
very one that offers to write about divine Things, 
cfpccially in the dogmatical Mafiner he has, the 
Informations promifed above, will be fimilar to 
talking Logic to a Hottentot. 

. , But the Pomp and Decoration, the Trifles and 
Ceremony of the Jewifh Worfhip, feem not at all 
to pleafe our Author : He fcarcely thinks it ra^ 
tional, that a Syflem of Worihip fhould be made 
up of fuch Thirig3t It would be too tedious to 
ihew the Defign and Propriety of the Things our 
Author treats a^Trifles, Cff r, I ftiail fingle out there- 
fore, the principal A6t in their Wprlhip > and if 
that appears to be a Trifle, I will freely confef$ 
all the refl: are fo too ; I mean Sacrifice, And 
here, in the Words of an Author, who wrote like 
a wife Man, I ask, How canie the Doftrine of 
Sacrifice into the World ? " G?/ff hath his Sheafs, 
^' as w^ll as Abel his Lambs ; bc^h of theni x^- 
*' ceive, and both acknowledge the Benefit. I 
.*' find eftablifli*d in the;f^: twp ^ certain Prieft- 
hood ; they attend both tg thq Altar y and the 
jirft Blood was flied by Sacrifice^ the f^qond by 
♦' Murder. Now, fo dull am I, and fo ftiort of 
*' Syllogifmsy xhoit ftrange Pumps and Hydrogogues.^ 
*' which lave the Truth ex puteo like Water ^ that 
*' all my Reafon cannot make thefe Men Levites 
*' without Revelation \ for I defire to know how 
*^ came they firfl: to facrifice? If you fay,^by A- 
*' dam-^ the Quefl:ion, indeed, isd^ferr'd, but not 
** fatisfy*d : For I would know further, in what 
*' School was Adam infl:ru6ted ? Now, that it vas 
*' impoflible for him to invent thefe Shad^ows 
^' and Sacraments of himfelf, I will undertake to 
*< demonflrate -, and that by invincible Reafon^ 
•* which no Adverfary ihall dare to contradift. 

" It 
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" It is moft certain, that the Hope and Expec- 
*' tation of Man in Matters of Sacrifice confifts in 
^' the ^hing ftgYufy' dy and not in the Sign itfelf. 
*' For the material corruptible Shaddow is not the 
" Obje£t of Faith ^ but the fpiritual eternal Proto- 
*' type^ which anfwcrs to -it, and makes the dead 
" Figure effeSiual The Sacrifices of the Old Tef- 
*' tameni^ and Elements of the iVi?w, can be no 
*' way acceptable with God, but inafmuch as they 
*' have relation to CAr^ 7<?/i^^» who is the great' 
perfect Sacrifice offered up once for all. It i$ 
plain then that Sacrifices were firfi injiituted up- 
on fupernatural Grounds -, for, in Nature^ there 
is no Reafon to be found why God fhould be 
pleafed with the Death of his Creatures. Nay, 
the very contrary is written in the Book ; for 
Deaths both natural and violent^ proceeds not 
from the Pleafure^ but the Difpleafure of the 

" Creator. Now, if we look back on thelc 

t^ofirfi Sacrificersy we fhall dndi Abel and his; 
Oblation accepted, which could not be, had not 
" he ofFer'd it up as a Symbol or Figure of his Sa- 
viour. To drive home my Argument then^ 
I fay, that this Knowledge of the Type in whom 
all Offerings were acceptable^ could not be ob- ^ 
tain*d by any human Indujiryy but by fole Reve-^ 
lation : For the Paffion of Chrift Jefus was an^ 
" Ordinance ,wr^pt up in the fecret fVill of Godi 
" and he that would know it muft of Neceffity 
*' be of his Council : Hence it is called in Scrip* 
ture the hidden Myftery ; for the Truth and Cer^ 
tainty of it was not to be received from any, 
but only from him who had both the fVill and 
the Power to ordain it. But if you will teH 
♦* me (like the Author of the Pr^dicablesJ that 

!t^ Men ^crifi<;ed at firft by Infiin^ ofNature^ and 
; " ' without 
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" without any refpeSl to the ^ype^ I ihall, indeed^ 
** thank you for my Mirth, whenfoever you give 
** me fo juft a Reafon to laugh. It remains then 
u a molt /rj» infallible Foundation^ that yf^^;» 
** was firft infiruiied concerning the Pqffion 5 and, 
«' in order to that, he was taught further to fa- 
«* crificey and otFer up the Blood oi Beafts as Types 
<' and Prodromes of die Blood of Cbrijl Jefus •, the 
•* jiltars of the Ltfw ^^^& ^^ *S'/^J to the Cr^/r 
«* of the G/j/^J. Now, if it be objefted, that fe- 
•' vera! Nations have facrificed who did not know 
•* God at all, much Icfs the Son of God, who is 
the Prototype and PerfeHion of all Oblations : To 
this I anfwer, that the Cuftom oi facrificing was 
communicatai to Heathens by Tradition from 
thtfirft Man 5 who having inftru<5led his own 
Children^ they alfo delivered it to their Pojierity. 
So that the Vizard of Religion remained, tho* 
•* the Subftance and true DoSlrine of it was loft ^ 
and thus in my Opinion, it fufficiently appears, 
that the firft Men did facrifice, not by Na- 
ture ; — but fome by Revelation^ others by 
•* Cujlom and Tradition* &c." 

Elfe where " If I fhould infift, in this Place, 
•* on the Mofaicd ceremonial Law^ with its feveral 
*' reverend Shaddowsj and their Significations ; I 
•* might lofe myfelf in a JVildernefs of Mfieries 
•^ both Divine and Natural ; for verily that whole 
Syfiem is but one vaft Screen^ or a certain Ma- 
jefiic Umbrage^ drawn oyer two Worlds^ viftbh 
•* and invifihle^ &c.** 

To this might be added the infallible Tefti^ 
mony of St. Paul J who declares that thofe Thing? 
which our Author calls Pageantry and Trifles^ 
w^e Shadd^ws a>nd Paucnu of heavenly Tliing$ 

by 
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by the Inftitution of God -, fo that the low Genius 
of the People is not to be inferred from their Ufe 
of them Heb. ix. I leave the Reader to judge af- 
ter this fhort Sketch, whether it be wifer to bc- 
lieveGod*s Revelation, or our Author's bareWord; 
for both we cannot believe. 

And here I muft take the Liberty to afk our 
Author, why he calls himfelf a Chriftian, or pre- 
tends to make the Bible his Standard ? for in Con- 
tradiftion to both Chriftianity and the Bible, he 
fays, p. 208. Vol. I. " For theDeathof Chrift, 
" which is reprefented in the Gofpel, as the 
** Ground of Forgivenefs, or rather perhaps, 
^* as a folemn Memorial of God's Placability to 
•* Mankind, no more rectifies theprefent irre- 
*' gular and mifchievous efFefts of Vice, than 
** bare Repentance can do without it. " And here 
we will afk a few Queftions of the Doftor: Will 
you. Sir, take upon you to afcertain what the mif- 
chievous efFedts of Vice would have been if Chrift 
had not dy'd ? and that Vice would not, nor could 
not have exceeded its prefent Boundaries, and 
made greater Havock than it does now, if that 
Event had never been ? Surely you will not ; if 
you will, I hope you will produce your Vouchers, 
and not expedt us to take your Word for a Mat- 
ter of fuch Importance \ for neither Reafon, nor 
the Law of Nature will help you at this dead Lift. 
You have taken that for granted which a wife 
Man would not, viz. That Repentance is of 
equal Efficacy with the Blood of Chrifl. If you 
have not ; who told it you ? How came you to 
know it, that you have with fo much Confidence* 
palm'd it upon us ? Did you difcover it by the 
Light of Nature, or did you invent this alfo 
yourfelf ? You ought to tell us where you got 
k«' S it^ 
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it, for till you produce your Authority, no cautious 
Man will believe you. This is dogmatizing^ Sir, 
and not Reafoning, and in a Matter too of the 
bft Importance to Mankind. But fimilar to this 
you treated the Lord Kilmarnock^ and publilhed 
your Account of that Affair in defiance to Chri- 
ftianity, and to let the World know you can di- 
reft the Confcience without it: But, dearDo&or, 
(don't take it amifs) I fhould efteem it a lefs Un- 
happin^fs to lofe my Head, than to have you for 
my Chaplain -, fuch are my Sentiments of ypur 
Reafoning and Inftruftion. 

J {hall tajcie it for granted, that if Sin be par*- 
d6n*d, its miicliievous EfFefts are in a great niea- 
fufeftopt, and I read, fllf^. 9. 22. thatwithoitt 
ifhedding of Blood there is no Remffion ; now I 
think there is x\d fhedding of Bipod inRepenta^ce, 
Epb. i. 7. fpeaking of Chrift, in whom we hay^ 
Redemption through hisBlood, even the For^ve- 
nefsofSin, 13 c. Is this through the Eipcacy of 
Repentance, Rom. v. 10. — iii. 25, whom God 
hath fet forth a Propitiation throu^ Faith in his 
•Blood, to declare his Righteoufnels for the Re- 
hiiflion of Sins, ^c. Col. i., 20, ^?, 22. bc- 
caufe the Love of Chrift conftrains us : Confirms 
us to what ? To an Obedience to that Saviour 
who has jj^rdoned our Sins, and who when he 
pardons, reftrains the mifchievou^ Effedts pf 
them. 

Now, Sir, I aflc if your Affertion above, gives 
rtot the Lye to thofe Texts, and many miore 
which might be quoted -, and whether I am to 
depend upon your fingle Word, or the Authority 
of infpired Writers ? If you fay upon your Word, 
i demand a Miracle at your Hands^ and if you 

y.ji^ cannot 
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cannot work one, the leaft I can do is to laugh at 
you. 

But all this Pofitivenefs is really founded onjy^ 
on your Imagination ; for three Pages backwaf d^ 
205, I ft Vol. you come in with, one wotHd- 
think he {God) Jhould pardon and favour the 
Penitent or the Repentant. What are you not 
fure of it ? How come you to affirm it then ? 
Don*t you know the Truth of it ? Arc you at a- 
Lofs, and can you only guefs about it ? Wont 
the Light of Nature and your Reafon help you 
but here ? Surely they are ftark Naught if they 
will not, and fure I am they cannot, fo you 
might have kept your one would think^ to your- 
felt; for what if I fhould think otherwife, is not 
my Guefs as good as yours ? But I have more 
thanConje6ture, more than one would think, £!?r. 
for I have God's Word, which affures me he 
pardons, and fo prevents the prefent mifchievous' 
EfFefts of Sin, not for the falce of Repentance, 
but for the fake of rnrp Dtt^ Pfa. xxv. 1 1. But 
alas, I doubt, yea, I know you don't underftand 
Hebrew^ nor know who mn^ Dtt^ was, or is, and 
yet we are to depend on your bare Conjc6turc, 
that bare Repentance will do all ; but, dear Sir, 
we can guefs as well as you ; and thanks be to 
God, we are not left at Uncertainty about how 
the mifchievous EfFefts of Sin are to be prevented ; 
for, as faid above, when 'tis pardoh'd, the Ifluc is 
in a great meafure ftm)t. Some tell Lies in the 
Name of the Lord : 1 am bound to acquit you 
of this Charge, for what you do, you do in 
your own Name, not with a thus faith the Lordj 
but thus faith Dr. Foftcr. 

You intimate with a " rather perhaps the 
*' Death of Chrift was for a folemn Memorial 

S 2 ' « of 
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' " of God^s Placability to Mankind. " Perhaps 
not, is all the Anfwer this deferves -, but you 
fhall be indulged here for the fame Reafon you 
make God indulge the Jews : Now one would 
think the cutting off of an innocent Perfon, if the 
Pardon of Sin were not the Confequence of it, 

^ nor connefted with it, would be fo far from be- 
ing a Memorial of Placability in any Perfon or 
Being, that it would be a frightful Handing Sig- 
nature of the quite contrary ; for fuppofe I were 
a Rebel againft my rightful Sovereign King 
George^ and was told that he had laid afide his 
merciful Difpofition, and that he had Cruelty 
and Inhumanity enough to execute an innocent 
Man, and that he really had done fo : Pray what 
Temptation would it be for me to lay down my 
Rebellion and expeft Mercy ? None at all : Thu^ 
ftands your Memorial of Placability, and how 
monftroufly you have dragged it in, and adapted 
it to ferve a Turn, I leave the Reader to judge. 

I really defign'd when I begyn this Appendix* 
to have taken notice at large of your One Su- 
prenie God, which one would think is an Ex- 

, predion defign'd to convey the Idea of an Infe- 
rior Qod. The Idea, did I fay ! fantaftical Dreamj 

r contrary to Scripture, to Divinity, to Philofo- 
phy. Nature, and common Senfe ; the Scripture, 
dear Sir, if you believe it, or if you underftand 
it at all, conveys the Idea of God's exifting in a 
Triune manner. How ? In aTriunc manner ! how 
is that ? It is at leaft without Superiority, or Infe- 
riority, without Priority, or Pofteriority ; and if 
you would know how it is, or rather if you 
would know any thing about it, you muft firft 
know the common Properties and Mechanifm 

of 
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of that Subftance in Nature, which does aftually 
exift in this Triune Manner, and cannot exifi: 
otherwife •, I mean, the Matter, the Fluid of the 
material Agents, which the Scriptures have 
made the Shadow, the material Type of the im-. 
material Agents. 

To enter here upon an Account of the mecha- ' 
nical Nature of this material Fluid, its Onenefs cf 
Subftance, its three-fold Condition, its amazing 
Strength, its wonderful Aftivity, its lubtile and 
pervading Nature, Csfr . would require an Oftavo: 
at leaft, and therefore fhall only take Notice here, 
that the Scriptures have been neglefted fo long, 
and fo the Confideration of thefe things, 'till a 
Man may as well talk of Negative Quantities and 
Conic Se&ions to a Herdfman, as to be under- 

\ ftood when he fays any thing about them ; yet I 
will venture to fay, and hope to be able to prove, 
when caird upon, that this Fluid Matter of the 

1 Heavens exifts in the Condition of Fire, Light, 
and Spirit (Air,) that thefe three are originally 
really of the fame Subftance, and yet in their 

idiftinft Appearances, Operations, and Adtions in . 
the Natural World, they are not numerically 
the fame : The Light is not the Spirit nor the 
Fire : The Spirit is not Fire nor the Li^t : The 
\ Fire is not the Light nor the Spirit. This Matt^ 
, ..ter (Subftance) is Fire in the Sun, it is Light 
in its Recefs from the Sun; it is Spirit 19 
its Accefs to the Sun: Thus it exifts, thus It 
adls, and thus it muft exift, and aft, in a per- 
petual Circulation from the Center to the Cir- 
cumference, and from the Circumference to the 
Center, while Nature remains ; afting upon, and 
jjnoving every fecret Spring and Wheel in the 

Macrocofm, 
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Macrocofm, and the Microcofin too. f Here 
our Philofophers may look with Succdfi for 
the Natural Caufe of Gravitation, PraJieftiDn, 
. Elafticity^ Magnetifm, ^c. and if they will not,^ 
mufl be content to guefs at them, and be 
miftaken ; here I know I muft indulge the Grave 

the Learned with a Sneer ; but then, I ex- 

pedt to be indulged in my Turn to fend fioch back 
to my Mottck 

If aay one can dcvife an Experiment to fqia^ 
late the Eflence of the Fire from the Efience 
of the Light and Spirit ; or the Effencc of the 
Light from the Effence of the Spirit and Fire, 
cm: the Effencc of the Spirit, from the Eflence 
of the Fire and Light, I promife to become his 
Difciple : But this we. know is impofliblc ^ 
and tho' Mankind have generally confidered Fire 
4S made to perform the principal Offices in. Na- 
ture, and Light as chiefly defignfd to m^^e Ob- 
jc&s vifible, (tho' this is one of its lo weft Offices,) 
j^ Spirit or Air as formed only . to give 
Animals Breath> to waft our Ships,, and drive 
our Mills about, notwithftanding it will be found 
(it may he at leaft) by every one, by all that will 
take Pains, and by the fevereft Experiments 
that even an Enemy can demand, or the Mind 

-)- Thefe things are irrefiragably. proved atlsu^. in M$fes\ 
Prindpie, by the late learned ^^i?* Hutcbinfotty Ef^^j and alfo 
in a Letter to a Biihop concerning fome important Points in 
Divinity and Philofophy, by the late Lord rrefidcnt Forbes ^ 
he was the real Author of that Pamf^et, as alfo of Thoughts 
en Religion Natural and Re'vealed^ ihewing that ChriiHaflity' 
is indeed nearly as (^d as the Creation. I take this Oppor- 
tunity to inform the Publick> that thofe two Pamphlets were 
wrote by him, and that I have the Authority of a Member of 
Parliament, Lord Forbeit Intimate when he wrote them, for 
faying thus much. 

devife 
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devife, that this Triune Subftance, thefe ftu- 
pendous Agents ^e the Pillars of Nature, the 
Artificers in dl her wonderful Works, the Bafi& 
on which ihe ft^ds^ and when and where thtf 
work not, ihe dies* 

This Triune Subftanoe, or diefc three Agents^ 
«e a dry Fluids (allow the Expreflion becauie 
of its Truth) forming an Expa^on bj ziGting 
or moving in .f:^pOfite Direftions, in Radij 
the Light outward, the Spirit inward, at the fame 
Point of Time, and thereby producing an xmi- 
veriai Strefs upon all Nature. Some of the 
things which we have been convaiant with fnom 
our Childhood, and which are overlooked and 
deipifed becaufe they are common, are Demon* 
itrations of this ; but bs all Demohftrations muft 

come from- 1 doubt I have been wanting 

in E)ccorum, ir) mentioning the Word, for if 
they believe not Mojes and thtPrvpbets^ who have 
treated pf thofe things philofophically, and truly^ 
in the original Scriptures, and there only ; and 
if th^y would withhold their Aflent, tho* one 
rofefrom the Dead, why Ihould I expeft them 
to believe me ? 

The oB Pkiloibphers indeed underftood tlua 
Matter better than it has been fince ; they all haci 
a Trinity, theDoftrine of which they received not 
only by Tradition from the ancient Patriarchs^ 
but well underftood that Trinity in Nature, which 
was and is the Type of the fupernatural Trinity^ 
and if they were , alive, or were to rife out of 
their Graves,, would defpife the Men that did not 
What Philofophers do you mean ? Not the Rth 
mm nor any fuch Fools> but the Divim Pkie^ 
^armuidis^ vice. 

See 
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Sec the learned Cudworth's Ihtelledfcual Syft^m, 
which contains an Abridgment or Recapitulation 
of almoft all the Learning of the Ancients. 
Air is the proper Piabulum of Fire, (common 
Fuel being but the Stage whereon it ads) nor can 
the Fire exift one Moment without it^ nor retain 
it one Moment without fending it out iii Light 
(the Fufion of red-hot Iron by a cold blaft, our 
culinary Fires, our lighted Candles and Lamps 
prove this) as Fire . cannot exift one Moment 
without being fed by the Air, changing it into 
itfelf, and fending it out in Light ; fo Light 
cannot exift one Moment, but it becomes Air in 
its turn, and is impelled into the Fire ; Air can- 
not exift one Moment without being transforncl'd 
from, and fed by the Light impeird into the 
Fife, and iifuing out in Light again ; fo that 
they are one Subftance in three Conditions, 
mutually depending upon, and fupporting, and 
are a conftant Source to each other ; and if either 
of them were to be annihilated j all Nature would 
be in one Moment deftroyed. This is no Theory 
f)f mine; it is. Nature, or if you pleafe, it is 
God's Revelation of Nature, which he framed, 
formed, and made, and I defy the whole World 
to fliew one fingle Experiment to overthrow it j 
ind when one is fhewn for this Purpofe in ear- 
neft, I will fliew ten to confirm it. For the 
Xruth of thofe Things, I could appeal to a great 
Number of Gentlemen of Learmng, who have 
made them their Study 5 befides, I dare to pro- 
nounce their Truth, and can, and will maintain 
it ; therefore for any one to fet himfelf up to 
teach Divinity, or Philofophy, without Uhder- 
ftanding them^ or that Repofitory of Learning 
rae Bible> is very extraordinary. If any one is 

"now 



